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IDEAS ON Abu Nasr Muhammad ibn Muhammad ibn Tarkhan Al-Farabi
NTELLECTUAL HUMAN (c. 870-950) is a prolific author, who adopted and commented upon
ATURE IN AL-FARABI’S muf:h of Aﬁstotle’s logical corpus, while turning to Plato for his
PHILOSOPHY political philosophy. His metaphysics and psychology were a blend
of traditions, establishing a modified or Neoplatonised form of

Aristotelianism.

As you know, an outstanding Turkish philosopher Abu Nasr Al-
Farabi influenced the formation of the science of mind very much.
Latitude of his research covered almost all the science of his time, but
especially worth highlights his quest in the realm of human mind and
logic. Based on his research on the soul, Al-Farabi created the doctrine
of harmonious social organization. Thus, Al-Farabi’s social philosophy
reflects the divine order of the human mind, which he applied in practice.

Philosophic studies of Farabi cover almost all branches of
medieval science. Together, they can be called encyclopedia
knowledge of the time. As shown by the content of some treatises,
most interested in theoretical Farabi side of various sciences, their
philosophical sense. Considering a lot of disciplines he approached
them not as an empiricist, but as a theorist and philosopher.

Achievements of Greek scientific thought and social-
philosophical ideas under the rule of religious orthodoxy have been
an important source for secular education and the dissemination of
knowledge. Progressive people of the Middle Ages well understood
the value of Greek wisdom for liberation from the clutches of the
religious dogmas, for freedom of thought and therefore paid great
attention to publicize its achievements and use them to design and
develop innovative ideas. In this extremely important activity the
large role played by Al-Farabi.

His advocacy of the Greek philosophical thought Al-Farabi has
in two ways: first, he wrote commentaries on the major works of
ancient Greek thinkers and scientists, in order to make it accessible
and understandable to readers explaining difficult places, often in
their own words; secondly, he has dedicated a special job analysis
and disclosure of the overall content and direction of individual
important works of Greek thinkers. Those works, which Al-Farabi
commented, very brightly describe his scientific interests.

Design of comments on the works of Greek philosophers and
Wwriting various warks about them is only the first stage of scientific
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activity of Al-Farabi, reflecting a certain stage of
his philosophical interests. Most of the works of
Farabi is original as the subject and on the content
of the writings, the result of independent research
on actual problems of the medieval socio-cultural
thought. The appearance of them, in our opinion,
is related to the second stage of his work, with a
period of scientific maturity, the heyday of creative
autonomy and research abilities.

Al-Farabi’s writings can be divided into the
following groups:

- Works on general philosophical issues, that
is, dedicated to public propertics, laws and times of
personal categories;

- Works on philosophical aspects of human
cognition, that is, on forms, levels and modes of
cognition;

- Works on the quantitative spatial and
volumetric relationships matter, i.e., arithmetic,
geometry, astronomy, music;

- Works dealing with the different properties of
matter and its properties of inorganic nature, animals
and the human body, that is, work in the natural
sciences: Physics, chemistry, optics, medicine,
biology, etc.

- Works on linguistics, poetics, rhetoric, and
lettering;

- Works on social and political life, the
characteristics of social order, public administration
ethics and its category, issues of education, that is,
the work on policies, ethics, pedagogy, etc. [1]

Scientific views of Al-Farabi cover almost
all philosophical problems of the Middle Ages:
the teachings of being, questions of matter and of
its development, the properties of inorganic and
organic world, the ratio of physical and mental
problems, human cognition, form and level of
cognition; the doctrine of the logical thinking,
communication of thought and speech, the issue of
mental health and its role in human social activity,
etc. Questions of being, its structure and categories
are described in details in treatises “Epistle on the
Intellect”, “The Book of the Enumeration of the
Sciences”, etc.

According to Farabi, being consists of six
stages, which are the foundations of all existing stuff
and are linked with each other in relationships of
cause and effect. The first stage is the first cause, the
second stage is the second reason, the third stage is
the third reason (virtuous mind), the fourth stage is
the fourth reason (soul), the fifth stage is form, and
the sixth stage is matter.

Everything that exists and everything that we
know in this world, comes from those six stages.
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First cause is God. He is the oneness, while @
other five beginnings contain plurality. The seco
reason, formed from the first one, is the existene
of the heavenly bodies, which are inheren
different from earthly bodies. The third stage, or
beginning, is an abstract cosmic mind, the functs
of which is in the care of a reasonable animal and.
bring it to a level of perfection.

The fourth, fifth and sixth stages are diree
associated with the actual terrestrial objects,
material things. In the philosophical system 2
Farabi focuses on these three last stages of &
Exactly these stages disclosed the Al-Fa
contents and rationale of the natural sciences
the philosophical ideas, that is, all the valuable
positive that he has been achieved.

Al-Farabi limits the authority of God by reme
him from interfering in nature. This provides a
opportunity to address misconceptions of ¢
and development of the natural laws of nature.
the approval of the ideas on the rule in the
of the cause-and-effect relationship, the adopts
the freedom of the will and the ability to ac
happiness in earthly life.

The most important thing is that, as a ress
such consideration Al-Farabi makes maters
conclusion on the eternity of the world, nate
the eternity of matter. He writes: the e
reason for being, of all things, in the sense
gives them an eternal existence and keeps
from non-being.

Farabi’s familiarity with Aristotle is evs
the summary sketch of his writings that he ps
in The Philosophy of Aristotle. The soul is
as “that by which the animate substance — I
that which admits of life is realized as subs
[2] Specifically, it is the theoretical intellect
this status, the practical intellect being st
to it. The final perfection of a person is
the actualization of this theoretical inte:
substance being identical with its act.

In his teaching of the existence Al-Farabi &
his theory under some influence of @
theory of Neo-Platonism, externally and s
reproduction concerning the stages of existe:
the goal pursued by Al-Farabi, is quite dif
the matter is a side of Neo-Platonism 3
of divine light, darkness, disappearance, des
Farabi submits and reveals the wealth of
For him, the matter and naturc are dwellime ¢
eternity. In the pantheistic system Al-Fa
followers, Ibn Sina, Ibn Rushd and othe
is significantly restricted, and the law of ==
increasing accordingly. If in Neo-Platonis



passive, inert, in Al-Farabi’s doctrine matter

active, it creates its form. Material bodies are

-rent to change patterns, traffic updates.

Al-Farabi pays great attention to the relationship

form and matter. Form, in his view, is the unity of

e shape, structure and other quantitative definitions.

= the section “About the matter and form™ of the

principles of the Opinions of the Citizens of the

Firtuous City” Al-Farabi writes that every object

snsists of two-matter and form. Form exists thanks

» the matter, and matter is a substrate for forms.

srms do not exist by themselves. They need for

ir existence in the substrate. The substrate is the
aterial.

One of the most exciting sides in Al-Farabi’s

hilosophy is his teaching on knowledge. In
~onsidering the problem of cognition he comes from
2l science achievements of his era and uses
mnowledge of medicine, physiology, mathematics,
astronomy, philology, etc. The problem of
knowledge he regarded as part of the overall human
entity.
The problem of knowledge in the philosophical
em of Al-Farabi derives his general teachings
‘about the person and is associated with the person
as being distant from nature as a subject, when
nature is the object. In the relationship with
nature man emerges as the cognitive subject and
nature as an object of cognition. On the cognition
of nature philosopher argues that people get all
their knowledge from the outside, in the process
discovering the surrounding events. For this human
is endowed with many resources and abilities: the
senses, memory; and the most important thing is
ntellect.

, In his philosophical works, especially in the
“Principles of the Opinions of the Citizens of the
Virtuous City”, Al-Farabi has interesting provisions
on the development and features of the human soul.
Al-Farabi writes that a man at his birth is nourishing
the power with which it feeds. After that, it appears
the perception of power, whereby he feels the heat,
cold, etc. Then there is the power by which he feels
the smell, then a power by which he feels light, color
and everything visible. Then there appears sympathy
or antipathy to sense things. After that, he has
another power, by means of which it retains images
of the things perceived them, once these things are
gone from the realm of the feelings. This is the
imagination power, and it works as a combination
of perceived things. Part of these combinations is
true, part of them is falsc. These combinations are
his imagination attract to what he imagines. After
that there appears the human’s reasonable power

by which he thinks reasonable in the abstract, and
distinguishes the great from the ugly, acquires
knowledge, art and science and is interested in what
he wants.

Beyond the individual intellect there lies a
universal (though Farabi does not call it such) Active
(or Agent) Intellect. This is conceived as the formal
principle of the soul, engendering in the potential
intellect both the basic axioms of thought and the
ability to receive all other intelligible notions [2].
This external intellect is also the ultimate agent
and final cause of the individual intellect. It both
facilitates the individual intellect’s operations and,
serving as an example of perfect being, draws it
back towards itself through acts of intellection. The
more the individual intellect in act is absorbed in
theoretical activity, the greater its accumulation of
scientific knowledge; each step bringing it closer
to that totality of knowledge and essential being
encapsulated in the Agent Intellect.

For Farabi, the individual intellect, even when
perfected, can only come close to joining with the
substance of the Agent Intellect. This reprise a
theme sounded in Aristotle’s metaphysics, in which
the intellects of the heavenly spheres, desiring to be
like the Intellect that is the Prime Mover, imitate
it as best they can. For Farabi, a person’s ultimate
happiness is found in this approximation to the ideal.

With the assistance of this Agent Intellect, the
potential intellect is able to receive all intelligible
forms, beginning with “the first intelligible which
are common to all men,” in the areas of logic, ethics
and science [3]. These first intelligibles represent the
first perfection in a person, the final perfection being
possession of as many intelligible notions as it is
possible to acquire. This creates the felicity human
beings strive to attain, for it brings them close to the
divine status of the Agent Intellect, having conjoined
with it as much as is possible.

This unity of the body and the central
management provide reciprocity among all mental
forces, in particular, between the reflection through
the sensations, i.c. sensory cognition and knowledge
by speaking of force, i.c. rational cognition. Human
soul arises as a natural property of the human body
from birth. They are not ready and not introduced
into the human body from the outside [4].

The rise of rationalism in the spiritual life of
society the problem of reason in the philosophy of
the Middle Ages was of crucial importance and is
subjected to full development.

Al-Farabi portrays the imaginative faculty
as having a mimetic capability, “imitating” the
sensible forms previously received yet not present
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activity of Al-Farabi, reflecting a certain stage of
his philosophical interests. Most of the works of
Farabi is original as the subject and on the content
of the writings, the result of independent research
on actual problems of the medieval socio-cultural
thought. The appearance of them, in our opinion,
is related to the second stage of his work, with a
period of scientific maturity, the heyday of creative
autonomy and research abilities.

Al-Farabi’s writings can be divided into the
following groups:

- Works on general philosophical issues, that
is, dedicated to public properties, laws and times of
personal categories;

- Works on philosophical aspects of human
cognition, that is, on forms, levels and modes of
cognition;

- Works on the quantitative spatial and
volumetric relationships matter, i.e., arithmetic,
geometry, astronomy, music;

- Works dealing with the different properties of
matter and its properties of inorganic nature, animals
and the human body, that is, work in the natural
sciences: Physics, chemistry, optics, medicine,
biology, etc.

- Works on linguistics, poetics, rhetoric, and
lettering;

- Works on social and political life, the
characteristics of social order, public administration
cthics and its category, issues of education, that is,
the work on policies, ethics, pedagogy, etc. [1]

Scientific views of Al-Farabi cover almost
all philosophical problems of the Middle Ages:
the teachings of being, questions of matter and of
its development, the properties of inorganic and
organic world, the ratio of physical and mental
problems, human cognition, form and level of
cognition; the doctrine of the logical thinking,
communication of thought and speech, the issue of
mental health and its role in human social activity,
etc. Questions of being, its structure and categories
are described in details in treatises “Epistle on the
Intellect”, “The Book of the Enumeration of the
Sciences”, etc.

According to Farabi, being consists of six
stages, which are the foundations of all existing stuff
and are linked with each other in relationships of
cause and effect. The first stage is the first cause, the
second stage is the second reason, the third stage is
the third reason (virtuous mind), the fourth stage is
the fourth reason (soul), the fifth stage is form, and
the sixth stage is matter.

Everything that exists and everything that we
know in this world, comes from those six stages.
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First cause is God. He is the oneness, while the
other five beginnings contain plurality. The second
reason, formed from the first one, is the existence
of the heavenly bodies, which are inherently
different from earthly bodies. The third stage, or the
beginning, is an abstract cosmic mind, the function
of which is in the care of a reasonable animal and to
bring it to a level of perfection.

The fourth, fifth and sixth stages are directly
associated with the actual terrestrial objects, with
material things. In the philosophical system Al-
Farabi focuses on these three last stages of life
Exactly these stages disclosed the Al-Farabi's
contents and rationale of the natural sciences and
the philosophical ideas, that is, all the valuable a
positive that he has been achieved.

Al-Farabi limits the authority of God by removing
him from interfering in nature. This provides a maje
opportunity to address misconceptions of cha
and development of the natural laws of nature,
the approval of the ideas on the rule in the na
of the cause-and-effect relationship, the adoption
the freedom of the will and the ability to achs
happiness in carthly life.

The most important thing is that, as a result
such consideration Al-Farabi makes materialis
conclusion on the eternity of the world, nature
the eternity of matter. He writes: the essence &
reason for being, of all things, in the sense th:
gives them an ecternal existence and keeps
from non-being.

Farabi’s familiarity with Aristotle is evidest:
the summary sketch of his writings that he preses
in The Philosophy of Aristotle. The soul is de:
as “that by which the animate substance — I =
that which admits of life is realized as substz
[2] Specifically, it is the theoretical intellect th:
this status, the practical intellect being subsa
to it. The final perfection of a person is fo
the actualization of this theoretical intellect.
substance being identical with its act.

In his teaching of the existence Al-Farabi cee
his theory under some influence of ems
theory of Neo-Platonism, externally and
reproduction concerning the stages of existene
the goal pursued by Al-Farabi, is quite differs
the matter is a side of Neo-Platonism attes
of divine light, darkness, disappearance, des
Farabi submits and reveals the wealth of
For him, the matter and nature are dwelling
cternity. In the pantheistic system Al-Farabi.
followers, Ibn Sina, Ibn Rushd and others.
is significantly restricted, and the law of s
increasing accordingly. If in Neo-Platonism
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until recalled to mind. This imitative ability extends
over all the other faculties of the soul, including the
intelligible notions of the rational faculty. Farabi
adapts this originally Aristotelian idea to prophecy
as well as to lesser forms of divination, asserting that
an individual imagination can receive intelligible
ideas directly from the Agent Intellect, converting
them to imaginative representations. Farabi believes
the Agent Intellect emanates particular as well as
universal intelligibles upon a given individual,
expressing present as well as future events, and,
for the prophet, particularized knowledge of eternal
truths, “things divine”.

Al-Farabi considers the problem of intelligence
in two ways: from the point of view of the reasonable
force as the natural properties of each person and
in terms of the overall process of deepening a
reasonable knowledge as human property. Defining
reasonable force as a natural and inalienable
property of human Al-Farabi shares his theoretical
and practical forces. Using reasonable force people
possessed of theoretical science. Reasonable force as
is practical, through which people learn what he can
do with his power. Practical reasonable force in turn
is divided into professional and thinking. With the
help of a professional force man takes control of arts
and crafts, with the help of thinking — he is thinking
and talks about what should and what should not be
done by him. This division applies to the various
parts of reasonable force as it is human nature.
But at the same time to assess the improvement of
sound knowledge, deepening in its essence Farabi
separately considered theoretical (or speculative)
reasons, does not have the form and the intangible.

Al-Farabi naturalizes prophecy by having the
emanated forms received by the imagination pass
on to the senses and then out to the air. There they
assume a sensible though immaterial form that then
embarks on a conventional return trip to the internal
senses [4].

Al-Farabi’s most detailed study of the intellect
is to be found in the aptly titled “Epistle on the
Intellect”. [5] He begins by showing the diverse
contexts in which nominal and verbal forms
of “intellect” and “intelligence” are employed.
Aristotle, he points out, uses the term in his logical,
ethical, psychological and metaphysical treatises. In
cach area, it is the intellect that is responsible for
comprehending the first principles or premises of
the subject, and for enabling a person to perfect his
(or her) knowledge of it. For Farabi, this apparently
innocuous statement must serve to commend
the epistemic methodologies of Aristotle over
the denaturalized, logically confined analyses of

ra0

Van V'V YaRanmien (hunocohus cennscrr. ManernerTany cepuscel. Cascarrany cepusicel. Ne2/1 (51). 2015

the mutakallimun, the Muslim theologians. Yet, as
emerges later in the treatise, these first principles,
seemingly innate to the intellect, are engendered
there by the Agent Intellect. That universal intellect.
forall its ontic priority, is the last of the four intellects
that Farabi formally discusses in the treatise. It is a
separate intellect, totally immaterial and external to
the human intellect.

Ignoring here the role of sensation and
imagination prior to the activity of the rational faculty,
Farabi describes the potential intellect as prepared
and disposed to abstract the intelligible “essences™
and forms of things from their matters. The dynamic
readiness of the potential intellect to act is due.
however, to the Agent Intellect. It invests the sub-
lunar world with the forms that comprise all species.
rendering them potentially intelligible; and energizes
our potential intellect to receive them [6].

This reception of the intelligible transforms the
potential intellect from being a mere disposition
to think to the active thinking of the intelligible: &
process in which the “intellect in act” becomes its
intelligible [6]. The potential intellect itself remains
unaffected by this metamorphosis, however, and
remains purely potential, able to receive additional
intelligible ideas objectively. The greater the numbes
of intelligible stuff deposited by the intellect in act
in the “acquired intellect”, the more that intellect
thinks itself in thinking them. In doing so, the
acquired intellect imitates the Agent Intellect, which
it increasingly resembles.

To show the advantage of rcason and he
scientific method of knowledge before the religie
dogmatic, it was necessary first of all to aIse
scientific credibility to the authority of religion
divine truth, such a huge in the Middle Ages.
human mind should be increased to the level wor
mind, having a divine nature. And in this way
mind and scientific knowledge were placed near
dogmatic as religious-mystical knowledge of
and science and philosophy — over religion
theology. It was very popular in medieval philosog
issue of duality of religious and philosophical t
expose the branch of philosophy of religion.

Nevertheless, the formation of a substa
amount of knowledge, or in Farabian terms, a str
acquired intellect, is that which forms and enriche
us, creating a substance that in its immaterials
resembles the Agent Intellect. This repress
“ultimate happiness”, and even an afterlife of se

Farabi holds diverse views on immortality.
identifying it with a perfected intellect, now with
entire soul, though his justification for positing
eternal individual soul or intellect is weak. As



Nurysheva G.Zh. et al.

his more detailed treatment of prophecy, Farabi may
prudently be appropriating the religious belief in an
afterlife, a tenet held fervently — and very differently
— by his community.

The Al-Farabi’s doctrine of knowledge was
directed to the exaltation of role of science, the
philosophy of religion; it served to study nature and
contributed to the development of scientific methods
of cognition. Al-Farabi gives great importance to
mind; clevating it above blind faith; rationalism
pervades every aspect of a philosophical system.
Philosophy, the aim of which is to achieve the truth,
is obtained on the basis of high mental abilities that
imply and are studying logic. Philosophy is obtained
only with good common sense, and good common
sense is achieved only when the potency of the mind
is obtained by a man. And potency of mind arises
when a person has this ability, by which we judge
the truth as the truth; by which we judge false that it
really is false. Art, by which we acquire this ability,
is known as the art of logic [7].

The problem of logic is one of the important
places in the philosophical system of Al-Farabi.
The logic that requires strict order and evidence of
thought, in the eyes of the supporters of scientific
knowledge was the best method of finding the truth
and justification and was opposed to the religious
method of Orthodox Islam.

In the development of the Al-Farabi considers the
large ancient heritage, particularly the logical works
of Aristotle, who did a lot of detailed comments. Al-
Farabi’s commentaries on the Anstotie’ s “Organon”
were widely known in the East and in medieval

Europe. The popularity of Al-Farabi’s comments
can be explained because he comprehensively and
thoroughly knew all the logical works of Aristotle,
perfectly represented the overall scheme of the
logical sequence of the teachings, and the value of all
their parts, was able to identify the specific location
and significance of each study of the great thinker
of antiquity Aristotle. In addition, he expanded and
complemented the overall logical system, the range
of knowledge in logic, drawing and other works of
Aristotle.

No less valuable is the Al-Farabi’s consideration
on specifics of logic and grammar. The provisions of
modern science demonstrate deep understanding of
the basic properties of language, speech and thinking
and the depth of his ideas and scientific approach to
the studied phenomena. Al-Farabi pointed out that
grammar has a lot common with the logic. But at
the same time, the grammar is different from the
logic, due to grammar gives rules in the language of
peculiar people only, while the logic gives common
rules for all languages.

The logic of Al-Farabi is one of the most
developed parts of his philosophical system.
Similarly to Aristotle in ancient Greek philosophy,
Al-Farabi was the first in the medieval Islamic
East, who gave the most detailed and systematic
description of the forms and principles of logical
thinking. Many of the logical ideas of Farabi kept
their value so far, because generally in the ficld of
formal logic, in the description of the main natural
principles and modes of thought from the time of
Aristotle, there have been few changes.

References

| Makash U.O. Philosophical Treatises of Al-Farabi // Bulletin of University of Karaganda. Section “History. Philosophy”.

Y.A. Buketov Karaganda State University. 2004

2
3
4
S
6
7

ISSN 1563-0307 KazNU Bulletin. Philosophy series. Cultural science series. Political science series. Ne2/1 (51). 2015 539

Mahdi, Mushin. Alfarabi’s Philosophy of Plato and Aristotle. Ithaca, Cornell University Press, 1962, p. 116.

Walzer, Richard. Farabi on the Perfect State. 1985, Oxford, Clarendon Press.

Al-Farabi. Traktat o vzglyadah zhiteley dobrodetel’nogo goroda. // Philosophical treatises. — Alma-Ata, 1970. - 237 p.
Bouyges, Maurice. Averroes’ Tahafot at-Tahafot. Beyrouth, Imprimerie Catholique,1930

Hyman, Arthur and Walsh, James 1973. Philosophy in the Middle Ages. Indianapolis, Hackett Publishing

Al-Farabi. Ukazaniya puti k schast’u // Socio-Ethical treatises. - Alma-Ata, 1973




Nurysheva G.Zh.,
Doskozhanova A.B.,
Syrgakbayeva A.S.

Ideas on Intellectual Human
Nature in Al-Farabi’s Philosophy

Hypsbiwesa K.,
AockoxaHosa A.b.,
Cuiprak6aesa A.C.

OA-Bapabu hurocoduscoiHAa-
Fbl AAAM MHTEAAEKTIHIH Tabura-
Thbl TYPaAbl MAESAAD

Hypbiwesa X,
AockoxaHosa A.b.,
Coiprak6aesa A.C.

UAEH 0 NPUPOAE YeAOBEeUeCKOro
unTearekTa B huaocodum
aAb-Papabm

@ AN1& Al Earahi Kazakh National [Iniversitv

This article considers the essence of the human intellect in the philoso-
phy of a prominent Turkish thinker Abu Nasr Al-Farabi. There also raised
the issue of Al-Farabi’s attitude to religious teachings about human nature.
It is shown in the article that Al-Farabi uses a strictly scientific interpreta-
tion of human intelligence. His approach provides profound conclusions
about the logic of consciousness in practice. There also argues that the ac-
tive mind contributes to the organization of positive social life.

Key words: human intellect, Active (or Agent) Intellect, social space,
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ByA MaKaAaAa KOPHEKTI TYPKi OMLIbIAbI 96y Hacwbip oa-Dapabmais
(HMAOCOUACHIHAAFBI AAAM UHTEAAEKTTIH MOHI MOCEAeCi KapacCTbipbliAa-
Abl. CoHbiMeH Gipre, aaam TabuFaTbl CaAaCbIHAAFbI on-Dapalbuain Ak
iAIMiHE Kapaybl MOCEAECT KOTEPIACAI. AAAMHbIH akbiA-NapacaTbit Kapac-
ThipraH ke3ae oA-Dapabu Harbi3 FbIAbIMA OAICTEPIH KOAAAHBIN XKYPEAL
On-DapabrAit KO3KapacbIHAAFbl aAam NPaKTUKaAA 63 aKblA-TIapacaThs
KaAa KOAAAQHaTbIHbI TYPaAbl KOPbITbIHABIAAD TEPEH. CoHbIMeH KaTap.
OCbl MAKAAAAA KEMEA KYHABIK DACYMETTIK YHACCTIKKE aAaM aKblA-Napa-
CaTbiHbIH bIKMAA ETYiHIH ADAGAAEPI KeATIPIATEH.

Ty#iH ce3Aep: aAaM MHTEAAEKT, KirepAi akblA-rapacar, OACYMETTIE.
KEHICTiK, caHa, AOTMKA, KEMEA, «aKblpFbl 6aKbIT.

B AQHHOI CTaTbeé PacCMATPUBAETCS BOMPOC O CYLHOCTH HEAOBESES
KOO MHTEAAEKTA B (PMAOCO(NN BbIAQIOLLErOCs TIOPKCKOTO MbICAWTE
A6y Hacbipa AAb-apabu. Takxe NOAHMMAETCS BOMPOC 06 OTHOLWE
AAb-(Dapabu K PEAUrMO3HOMY YUEHHIO O UEAOBEUECKON NPUPOAE.
Mapabyu NpuBOAMT Cyry6o HayuHylO MHTEprpeTaumio HeAOBEHECKE
uHTeAAeKTa. Ero MOAXOA COAEPXMT TAyGOKME BbIBOAbI OTHOCUTE
AOMMKM MCMOAB30BaHMS CO3HAHUS HA MpakThke. Takxe NpUBOASITCS
FYMEHTbI B MT0Ab3Y TOrO, YTO UMEHHO AESTeAbHbI pas3ym crnocoo
opranm3aummn 3(hHeKTUBHOro COUMAABHOTO ObITUS.

KAIO4EBbIE CAOBA: UEAOBEUECKNIA MHTEAAEKT, AGSTEAbHDIV PasyM, &
LIMaAbHOE MPOCTPAHCTBO, CO3HAHME, AOTMKA, COBEPUIEHCTBO, «MPEAS
HOE CUaCTber.



