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Annotation. The authors draws attention to the archive Mustafa Shokai, which deposited the
little-known publication. So, Mustafa Shokai made an attempt to participate in the philosophical
debate and clearly argued their views. In particular, he strongly denied the existence of similarities
between the humanistic teachings of al-Farabi on the smart city and - the idea of the superman,
Nietzsche. European friends of M.Shokay appreciated and published an article after his death.

It is noteworthy that this historical episode continued in the subsequent historiography of the
theme "al-Farabi”. The bibliography of the topic "Islam and extremism”, "The ideal model of
society” made it possible to reveal an interesting trend - in the Middle Ages, according to the
studies of M. Moos (NY, 1988), some branches in Islam were militant.

Against this background, even more peace-loving is the ideal society-the city of al-Farabi.
His teaching, incorrectly attributed by a number of foreign scholars to "utopias,” serves as a model
for avoiding aggression and civilized to create the present and the future. It is no accident that
UNESCO appreciates the teaching of al-Farabi and the year 2020 will be declared the Year of al-
Farabi.

...OkazaBmmck B sMurpanuu B EBporie, kazaxckuii monutuk Mycrada [lokait peanmzoBaics
MHOTOTPaHHO: KakK IyOJUIIUCT, MPaBOBEI, aHAIMTUK, KOMMYHUKaTop. B Kpyr ero oOmieHus
BXOJWJIA U3BECTHBIC HEMEIIKHE U (PpaHITy3CKHUe yueHbIEe, UCTOPUKH U prsmocodrl. B 1941 roxy M.
[lokait B cratbe «TypkecTan» crenan OJECTSIINN aHAIW3 KHUTH, B KOTOPOW YIMOMHHAIACh
MOJIENH «J00POIETETHLHOTO TOpoaa» anb-Dapadu. MimeeT cMbICH nepedecTh ero 3aHOBO.

AKTyaJ'IBHOCTI) TEMBI KOHI'PYSHTHOCTU BEPOUCIIOBEAAHNA 1 MUPOBO33PCHH, IIOKCKA Hacalia
U - HACWJIUs, TeppopHU3Ma, oueBuIHA. YenoBedeckast MbICIb Ype3BbIYaliHO BUPTYO3Ha. B 21 Beke
ITOJIMTOJIOTH HEPCIAKO an/I6era}0T K OIIpaBAaHUIO S3KCTPECMH3Ma, OTBICKHBAs KOPHHU HpO6J’IeMBI B
KOHKpEeTHOM Bepe. OmacHoe TeONPOTHBOCTOSHUE IOPOW HCIOJIB3yeTCs i OOBHHEHHH, K
puMepy, MYCYJIbMAaHCKON YMMBI B arpeCCHUBHBIX TEHICHIUAX. Takol M30MpaTesbHBIN MOIXO0.
BEBI3BIBACT 3aKOHOMEPHOC HEIrOAOBAHHUE CO CTOPOHBI 3APaBOMBICIIAIINX JIUII.

I/ICTOpI/IH 20 cronetus JJIs1 Ka3aXCKOM HaLII/IOHaHLHOfl HHTCIIJNIMTCHIUN SABJIACTCA BECbMa
MIOYYHUT eJIbHOM. HepeI[OBa}I 3JIMTa HeHTpaHBHOﬁ Asuu B3si1a Ha ce0s 6peM;1 OTBETCTBCHHOCTHU 3a
Cy,Z[L6LI HAallUOHAJIBHOTO TOCYyAapCTBa. OKaSaJ'IOCB, YTO B 3alIUTC OT HAIIaJOK HYXHOACTCA OAXKCE
HUHTCJUICKTYAJIbHOC HaCJICAUEC, a4 HMCHHO: YUCHUC CPCIAHCBCKOBOI'O (bHJ'IOCOCba THOPKCKOI'O
IIPOUCXOKACHUS an5-<Dapa6I/I 0 YMHOM TropoJe. Oka3aBIINChL B BBIHY)K,HGHHOﬁ OMUI'pAllUH B
EBpomne, kazaxckuit momutuk Myctada Illokaii cymen mposiBUTh ceOs Kak BbIACpKAHHBIN
KOMMYHHKATOP U HNOIYIIAPU3ATOP TIOPKCKOT'O KYJIBTYPHOT'O HACJICAUA, B YaTCHOCTH anb-q)apa61/1.
On MOAACPIKUBAJL APYKCCKUC CBA3U C PA3JIMYHBIMU COLIMAJIBHBIMU CJIOSAMHU, PCHAKIIUAMU CMI/I, B
KpYr ero oOIIeHUs1 BXOANUIN U3BECTHBIE (PPAHIy3CKHE YUEHbIE, HCTOPUKH, (PUITOCO(BI.

CrpaHu1s! )kM3HU U 00pBOBI Ka3axckoro smurpanta Myctadsl [lokas ctanu 10CTynHbI pu
U3yYeHUM ero apxuBa. 3apyOexxHble apxuBbl (Ppanuus), Omaronmaps Bose IIpesumenta
Kazaxcrana H.A.Ha3ap6aeBa, rnepeaajin 4acTtb (1)OHI[OB B Iap OTCUCCTBCHHBIM HCCICAOBATCIISAM.
3HaHUs eBpOIEHCKUX sI3bIKOB Mo3BosmiM Lokait M. 03HakOMUTBCS € Tpynamu 1o ¢unocoduu u,
B YaCTHOCTH, COBpCMCHHOfI CMY HUHTCPHPCTAIUU POJIHM, 3apOKAABIICTOCA Ha Cro IJia3ax,
(baIJ_II/BMa. TaK, B ITOJIC €I'0 3pCHUA MOIIaJIa KHHUI'da HCCICA0BATCIIA 6ap0Ha Kappa ac BO, B KOTOpOfI
aBTOp (HEKOPPEKTHO) cJleNal CChbUIKYy Ha YydeHue anb-DPapabu, Kak Ha NPUBEPKEHIA
HuimeancTBa. Takke, K. ne Bo mpoBoani mapamuiens MEXIy HAealbHBIM OOIIECTBOM allb-
dapabu 1 — «CBEpXUEIOBEKOM» HeMelKoro ¢uinocoda Hure.



B kanyH BTOpoil MHpOBOW BOMHBI TpeOoBanach 3ammTa (amoJiorus) COOCTBEHHO POJIH
HCTOPUYECKON HayKu. PpaHIy3CKUH HMCTOPHUK EBPEHCKOTO IPOUCXOXKIEHUS, COBMECTHO C
Jlrocbenom  deBpoM  yupenuBminid KypHan «AHHanbe (1929), omuH W3 ocHoBarenen
OJIHOMMEHHOM 1IKoJbl, Mapk biok Hamucan Tpyn «AIOJIOrHs UCTOPUW», 3HAUEHHUE KOTOPOIO
aKTyaJIbHO J10 cux nop. [1]

[IpumepHO Ty XK€ MHTEIUIEKTyalbHYIO 3amady pemmi Mycrada [loxaii, okazaBmmiics B
SMHIIEHTPE €BPOIEHCKOTO MOJMTUYECKOTO Mporecca. B ycinoBusax (ammcTcKol aruTanuu, B
NpeIIBEPUM  MHUPOBOM  BOMHBL, TAaKUE CKOJIb3KHE HAMEKU cpa3dy [OJXBaThIBAJINCh
3aMHTEPECOBAHHBIMM CTOpPOHAMM U MoOINIM «paboTatb» Ha BepMmaxT. (CoBpeMeHHbIE
HCCIIEIOBATENIM MCJIaMa BbIIEISIOT OTBETBJIEHUS, MPONAraHAUPYIOUIMe 3KCTpeMu3M. bbuio Obl
MevyajbHO, €CJIM OHU CTAHYT UCKATh KOPHU SIBJICHUS B YUEHHSX HEOIUIaTOHUCTOB. K coxanenuto,
B T'O/IbI «XOJIOTHOM BOMHBI» JaHHAs TEHACHIIMS 1aXe MOOIIpsIach, YTO YBOAUT HAYKY OT UCTHHBI).

Kak mnpocdeccuonanphpiii topuct (BbeiyckHUK CaHkT-IleTepOyprckoro yHuBepcuTeTa),
Oopenr 3a uctuHy, Mycrtada Illokaii cpasy 3aMeTHs ABYCMBICICHHOCTh M BBIPA3WJI CBOE
OTHOIIIEHHE K OomyOnuKoBaHHOMY. Ero 3amucu, gatupyemsie 1941-Mm romom, nosnHee yBUAETH
ceeT B xKypHase «Sm Typkectan». Ero Apy3bs M COpaTHUKM IMOCMEPTHO M3JAlU CTATHIO MOJ
3arosioBkoM «Typkectan» [llokait M. B nekabpbckom HOmepe 1949/1950 rr. xypHana, B 4ecTb
60-nmeTrst Kazaxckoro 6opia 3a 0cBoboskaeHue ero Poaunsr — Typkecran. [2; 140 - 148]

biaromaps aTo#t myOmuKauu, JTUITHUN pa3 MOATBEPKAaeTCs, Kak ropsido 3ammuman [llokai
KYJIbTYpPHOE HaclieZiie TIOPKOB U HACKOJILKO SICHO OH MPEABUAEI OMAaCHOCTh (hanms3ma U pacuzma.
Jlpyro#t ypok MUCTOpPHH: 3HAaHUE MHCTPAHHBIX SI3bIKOB, KOTOPOE paclaxUBaeT JABEpU B OOJIBIION
MHp, TIOMOTA€T BBICTPOUTH UYETKYIO TPACKTOPHUIO Pa3BUTUS IS WHIUBUAYyMa. JTa akcuoma
OYEBHIHA HA PUMEPE KU3HU 3aMeuaTeIbHBIX BRIXOAIEB U3 L{enTpanpHOi A3uu, oT anb-Papadu
no lokait M.

Cratbs «TypkecTan» COCTOUT U3 JBYX YaCTEH, B IEPBON Pa3bICHACTCS TeorpapuIecKuil 1
STHONOJINTUYECKUA CMBICT TOHATHS «TypKecTaH», MECTO PErMoHa BO BCEMHPHON HCTOPHHU.
[Hoxkait mumet: «B apeBHOCTH TypkecTaHn ObLT apeHON BEIMYAUIITNX UCTOPUUECKUX COOBITHIA. C
HHAM CBsI3aHbl BOCIOMHMHAHUSI O JPEBHUX rocyaapcrBax Kak bakrpuana, TpaHcokcanus,
Corauana, [Tapdus... Uepes TypkecTaHn coBeplialnch BETUKHE MepeceaeHuss HapoaoB... OTcrona
MPOIJIN T'YHHBI, TYPELIKOE IIPOUCXO0KICHHE KOTOPBIX HBIHE CUUTAETCS YK€ YCTaHOBJICHHBIM. B
Pa3JIMYHBIE 3MI0XU B HEM Pa3bIIPhIBAIACh ACSITEIBHOCTh TAKUX BEIIMYAUIINX T€POEB UCTOPUH KaK
Kup, Kcepkc, Anexkcanap Benukuii, Yunrucxan, Tamepnan, Hagup-11lax...». [2; 141]

Hanee 1llokaii oOpaiaeTcs K JMYHOCTSAM, OCTaBUBIINM 3aMETHBIH CJIe/] B MHTEJUIEKTYaJIbHON
ucropuu kpasi: «Poanna u konpi0enb TyOpK CyHHUTCKO-MYyCylIbMaHCKuil TypkecTaH, BIUTABIIHIA
BECbMa 3HAUMTENIbHOE BIMSHUE IMUTCKOro Mpana, qan obuemMycyapMaHCKON KyIbType U HayKe
psn 6nectsamux uMeH. HazoBem cpeny HUX HanOoJiee KPYIMHBIX U UMEBILIUX BIUSHUE HA PA3BUTHE
Hay4dHOU MbICIH B EBponiey. [2; 141]

In the article Shokay M. proudly named: Al-Khorezmi Muhamed, Farabi Abu-Nasr, 1bn-Sina
Abu-Ali, Ulug-bek, Burhan-ad-Din Marginani, Mohammed-ibn-Ismail Bukhari, Sultan Baber.
[2;141 - 142] In a brief description of the author of the ancient theory of mathematics, Al-
Khorezmi, Shokai refers to the publication of the Soviet Turkologist and Iranian E.E. Bertels. [3]

OOpatumcss K >ku3HeonmucaHuio anp-Dapabu, - wHcclaenoBaTeNlb MPAKTHKOBANCS B
€CTECTBEHHBIX M T'YMAHUTAPHBIX HAyKax, CyMell ayTeHTUYHO MEepeAaTh Pe3yJbTaThbl HAYUYHBIX
MOUCKOB, B IMEPENIOKCHUSIX Ha pasHble s3BIKH. Tpyabl anb-DapaOu M3BECTHHI B €BPOMEHCKOM
nH(OPMALIMOHHOM TT0JIe, 6Iaroaaps nepeBoaam Ha (GpaHIy3CKHid SI3bIK, B YACTHOCTH.

A native of Turkestan, politician, publicist and lawyer, Mustafa Shokai, who was in Europe
because of political emigration in the early 20th century, was a good analyst. Modern books he
carefully studied. So, with great satisfaction, he learned that the French explorer, Arabist Baron
Carra de Vaux in the 1920s published the encyclopaedic 5-volume work "Les Peaseurs de I'lslam™
("Thinkers of Islam™). [4; p.12-15] He summarized information about Muslim scholars, including
data on al-Farabi and his treatise on the ideal city "La Cite Modele" (vol. IY).



The second decade of the 20th century was permeated with the threat of fascism, and a
dangerous trend was also present in scientific controversy. This was not avoided, unfortunately,
by Baron Carra de Vaud, who conducted an analogy between Nietzsche's conclusions and the
treatises of medieval philosophers.

It is interesting that placing the teaching of al-Farabi above politics, Mustafa Shokai bravely
defended the Turkic thinker. For example, Baron Carra de Vaud writes: "There are ideas about the
role of violence and power in society, strangely approaching some of Nietzsche's most recent
concepts.” In response, Mustafa Shokai disagreed with such a definition and wrote directly:
"Attitudes towards power and violence and evaluation of their role in society are completely
different from Farabi's, than those of the German philosopher. If, for Nietzsche, good is good,
which allows the higher caste to dominate the lower, "superman” over ordinary people, for Farabi
violence and power is nothing more than "a cruelty illness in human philosophy", and his judgment
about this is author of "The Perfect hail "is placed in a special chapter on the grades of
imperfections -" Lez cites imparfaites "

Thus, we can state the following facts. In general, in the first half of the 20th century the
European philosophical discourse showed an unprecedented interest in Turkic science and its
achievements. In the 1930-1932 in Paris the translation of Mr. Erlange to the French language of
the first part of al-Farabi's work "The Big Book of Music™ was published.

There was a Renaissance of Turkic philosophy in the Eurasian space. The images of the ideal
socium-city in the treatise of al-Farabi, a native of Otrar, were close to the European intellectual
community. The al-Farabi model resisted Nazi fetishes and could at that time become the basis of
a peaceful alliance of civilizations.

In addition, the epistolary legacy (correspondence) of M. Shokai with the French scientist
Joseph Castagnier (who emigrated to the US), serves as evidence of the permanent exchange of
information between the Kazakh intellectual and European orientalists.

Recognizing Carro's contribution to the popularization of al-Farabi's teachings, Mustafa
Shokai openly entered into a discussion. In his opinion, arguing about the meaning of "model of a
virtuous city" al-Farabi, it is important not to allow multiplication of false interpretations.
Recognizing Carro's contribution to the popularization of al-Farabi's teachings, Mustafa Shokai
openly entered into a discussion. In his opinion, arguing about the meaning of "model of a virtuous
city” al-Farabi, it is important not to allow multiplication of false interpretations.

Shokai is firmly convinced that al-Farabi cannot have anything in common with the super-
human and super-race, Nietzsche's ideas.

These arguments demonstrate the excellent knowledge of M.Shokai in philosophy.
Shokay M. also acts as a human rights defender. Indirectly, this serves as a proof of his failure to
accept fascism, because he wrote the article in 1941.

Shokay M., as a representative-resident of Kazakhstan, spoke in the discussion around the
cultural and scientific heritage of the entire Turkic world. The theme - the interaction "Europe and
Asia", "West - East", the search for a moral beginning by philosophers of the past, still does not
lose relevance.

Alliance, moral perfection, morality - these topics are very interesting for M. Shokai. He
appears not only as a major politician, publicist, but also a philosopher, thinker and ideologue.

Definitely, the works of al-Farabi still excite scientists and citizens of the world and force
them to turn to them again - in search of truth and alternative. Even today, in the 21st century, the
peacefulness of the Turkic mentality puts it at a decent height. We are moving to a real alliance of
civilizations, and Al-Farabi KazNU takes progressive positions in this issue.

Foreign studies of the heritage of al-Farabi, at the turn of the 20th and 21st centuries, cultivate
the view that the Neoplatonism of Farabi is at variance with the orthodox Teacher. Modern
scholars explain this by saying that the Turkic philosopher was an adherent of Islam: «Abu Nasr
Muhamad Al-Farabi is known as the founder of Islamic Neo-Platonism. He has not been well
studied and his political theory is not well known. It is therefore essential to study al-Farabi and
compare his theory with the one propounded by Plato. This study found many similarities between
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the two philosophers but it also found that al-Farabi has taken stand on several issues which is not
in conformity with the opinion held by Plato in his Republic. It has to do with the fact that al-
Farabi was a Muslim and his theory bears clear evidence of his adhering to Islamic tenets and
principlesy. [5; p. 61-80]

American researchers of the post-war period praised the place of Al Farabi in the intellectual
history of the Middle Ages (Hammond, 1947): “Al-Farabi, who died ca. 950 A.D., was a brilliant
Arab scholar, scientist, music theorist, and theologian”. [6]

The same conclusion was reproduced in the monograph Polak F. (1973): «Paradise and the
Golden Age are in this way transplanted from prehistory to the final stage of man, who dreams not
so much of his beginnings as of his end. The products of this work of the imagination are highly
diverse: philosophies and historical images, replete with ready-made meanings; ethical images,
typified by the charismatic figures of Socrates and Jesus; socio-political images, such as Plato's
Politeia or al-Farabi's Model City and religious images that give form and substance to messianic
expectationsy. [7, p.6]

The theme of the virtuous city of al-Farabi is often mentioned in the context of comparative
studies on the writings of Arab scholars (for example: Bishop Mor Gregorius Bulus Behnam
(1914-1969), which in turn is studied by contemporary Syrian orientalists (Matti Moosa, 2014).

Matti, Moosa is a famous Syrian scholar, historian of Islam (from the USA), author of a
monograph on extremism in medieval Islam (1987). He is quite critical of the treatise "Virtuous
City" al-Farabi, when he writes: «In this same century, the philosopher Abu Nasr al-Farabi (d.
950) flourished and offered us a true picture of his political ideas in Ara’ Ahl al.-Madina al-Fadila
(Ideas of the Inhabitants of the Virtuous City). Behnam says that al-Farabi reiterated many of
Plato’s ideas in a new garb greatly distant from those of revealed religions. Strangely, he did not
mention Plato’s radical ideas whether good or bad. Nevertheless, his virtuous city is a utopia,
which does not exist on this earth. In fact, if such city would ever exist, the earth would become a
paradise and the people holy angelsy. [8]

Summing up, we should note that the little-known article by Shokai M. Turkestan (1941), in
which the teaching of al-Farabi is mentioned, is of great value. Kazakh political immigrant of the
20th century, along with well-known scientists of Europe, boldly repulsed fascism and racism. He
also undertook the task of popularizing the heritage of Islamic Turkic philosophers (at-Turki), in
the conditions of Stalin's totalitarism and repression.

Nnen mnpoextupoBaHus «Smart City» ceromHsi akTyaldbHBI 110 OTHOIICHHIO K Pa3HBIM
HACCJICHHBIM IIYHKTaM Ha IUIaHCTC, B Kazaxcrane. A 3aJilymMmaHa 3Ta IIPCKpaCHasA MOJICIIb
Pa3yMHOT0 COCYIIIECTBOBaHMS OblIa ypoxKeHIeM ropoaa Otpapa, reauem anb-Dapadu.

dakr aIl0JIOI'un y‘ICHI/Iﬁ mpouuIoro, B JaCTHOCTHU anL-CDapa6I/I, KOTOPYIO
nponemMoncTpupoBan Illokail, HAaBOIUT HA HEOOXOTUMOCTH TIyOOKOro M3ydeHHs (unocopuun
THOPKOB. K COXKaJICHHUIO, B 20 Beke HN3YYCHHUC COACP)KAHUA TYMAHUCTUUYCCKOTO Y4YCHUA
TYPKCCTAHICB OTOLIIIO Ha BTOpOI71 IJIaH, B YIroay CHFOMHHYTHBIM 3aIIpoCaM <<6I/IHOJ'I}IpHOFO» Mupa,
a 6J'IeCT$IH_II/Ie HMMCHA, Ha3BaHHBIC B CTAThHC IITokxaem M., IIOYTH ITOJIHOCTBIO MCYUEC3JIN U3 IIKOJbHBIX
y4eOHHUKOB.

Yro H606XOL[I/IMO AJI1 TIOCTPOCHUA I[O6pOILeTeJ'IBHOFO conruyma, B YCJIOBUAX FJ'IO68.J'II/138.I_II/II/I?
3aIJ_II/IH_[eHO JIM CETOAHA HACJICOAUEC am;-<Dapa6I/1 OT IIOIIBITOK HCIOJB30BATh MOACIN HUACATIBHOI'O
oO1iecTBa, B KOPBICTHBIX Lenix? Kak mpoTuBocTosTh 3TOMY B Oyaymiem? LleHTpaabHO-a3uaTCKHi
PEruoH, BEpUTCH, elIe IEPEKUBET cBOU Peneccanc.

Me)I(KyJ'ILTypHOC C6J'II/I)KCHI/IC, AJIbSAHC LII/IBI/IJ'II/I3aI_II/II71, Ha OCHOBC MHTCJUICKTYAJIbHOTO ITOUCKA,
3aKPCIUICHHBIC TOJIUA3ZBIYUEM, T'YMAHUCTUUICCKUM MHUPOBO33PCHUCM, IIJIOJOTBOPHO. MOJ’IOI[C)KI/I
Kazaxcrana u MUpa BaKHO IIOHATH 3Ty UCTUHY U CTPEMUTHCA 000raTuThL CBOM JTUHTBUCTUYECKUE
Y UCTOPUYECKHE MMO3HAHUS Yepe3 YECTHBIN TPy, BO Oaro oomiero Oyaymiero.
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