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Analysis of Kazakh Proverbs
in Writings (Notes) of Mashkbuy-
Zhbusip Kopeiuly

DOLORES NURGALIVEVA
Al-Farabs Kazakh National Unsvernity, Almaty

BAKYT ARINOVA
Al-Farabi Kazakh National Unsvernty, Almaty

Introduction

The spiritual and socal needs that determine adentsty of human nature and
mational vahues are reflected in the cultural bengage accumulated over centunes.
The philosophacal and adeologxal education of the Kazakh people 1s reflected
m folklore, oral Iterature, mythology, proverbs, and sayings passed from gen-
eration to generation. The paremic nature of Kazakh proverbs and savings,
which are the source of folk wisdom, forms a worddview and develops an ethno-
cultural language environment. A. Qaidar says “Kazakh proverbs and sayings
have a great wheological, logical, ethnolingumstic significance in the knowledge
of the past and present realities of the people as all the phenomena that have
developed in the word, socety, and nature are related to proverbs and savings.
In the very existence of the world, there 15 a natural sequence formed from the
very beginming. Thas sequence can be seen only by grouping all objects and
phenomena nto three large areas and concentrating them 1n accordance wath
thar intermal system and meaning,™ If we conssder this opinton, then the cog-
nitive meanmg of proverbs, ingusstic images, and literary and artistic features
determune the proverbs’ meaning m human hife (Qaudar 2004, 47).

In terms of content, the proverb, by charactenzing people’s lives on vari-
ous topics, describes and interprets relaticaships in human hife in a Agurative
language, and bnightens thought. That is why we call proverbs the Agurative
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art that has a deep logical meaning, unmting with the anchor of the life expen-
ence of our ancestors. We support this sdea with M. Gabdullin's opaimon, “ae
an carly age, our ancestors invented vanous poems, Gy tales, proverbs and
savings, kegends about ther way of hife, soaal bife, economy and profeswn,
jov and sadness, worddview views. They passed them from one generanon
to another. Thus, thas noble bertage i our nme s gaininge more and maore
importance i the process of educaning the generation™ (Gabdullin 1974, 80).

If the main features of expression and emotions comveyved by hinguage in
the content of proserbs are the psychological state of a person in living condi-
ticns, then expresswon 1s its ngustic mage. The functional-semantic system
in proverbs is based on the principles of expresaveness, accuracy, brevity, and
accuracy that charactenze psychological processes ina person’s thoughts. The
hnguistic means of expressaon and emotion are characterized by psychaolin-
gustic structures that express the sensual state, such as bove, admuraton,
delight, hatred, disguse, or gloom. For example, the proverb “good 15 at the
top of the tree, and el 15 under vour feet™ 15 a profound thoughe that grees
a moral character to the modemn generanon. Such proverbs are wadely found
in the wisdom and sparitual treasure of the Kazakh people. Thus, the use of
proverbs formubted by centunes of peoples’ expenences i everyday life 15
becoming increasangly impaortant.

The study of the ongin and applcateon of proverbs that have accumo-
lated over the centures and bocome the property of the people 15 recog-
mized as a global trend. Many natwons and natbonalitees that inhabat the globe
treat thar ancestral hentage with special respect and want them o become

cognmive cdifcatwns for the future generation. Therchore, in our study, we
tonk the work of rescarchers from forergn countries and the CIS as a basis,
studving the history of the ongin of proverbs. Rusaan saentists V.. Zhukoy,
VL Dal, GL. Permuakew, V. Eunmmn, Yo M., Sokolov, V. Amkin, VML
Mokienko, A G, Mazarvan, A A, Potebava and foregn saentists B Redout,
E. Whiting, W. Micder, A, Tavlor, A, Dundes, K. Noenck, F. Schundler,
I. Spears, . Batnerowa, and I Durcho analvee parenuology as a branch of
philologacal saences depending on the structural and semantic features of
proverbs. In particular, German hnguist V. Flescher conaders proverbs as a
macro text that summanzes the real-life expenence of ordinary people and
motes that they reflect the moral values of cach era (Fleischer 1982, 80812
The next German hngust, H. Burger, summanzes the proverbs as new unats
adding to the stock of phraseologists {Burger 2005, 17-43).

We can see that, in the stodies of German schaolars, |:|-r-|:|1.'-|:|.'|:|-s Wiere
often considered phraseologacal; i particular, H. Liiger descobes them as
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phraseclogical semtences {Liger 1999, and A F. Seiler argues they are phra-
seodogical phrases (Seiler 1922

O Natkho mterprets proverbs as phraseologic matenal and parenaol-
oy as a branch of phraseobogical sceence (Natkho 2009, 433-9)

Bulgarmn hagust V. Zanghger, analvang the synonvmous multiphicsty
aof proverbs and the subgect of changes, clasihes them mto lexkal, gram-
matical, and structural and divades some redeced, compacted proverbs e
separate groups [ Zanghger 2010, 12-33)

Russian scientist VI Amkin argues that “the proverb is an opanion gen-
cralzanion of thousands of people, and from the statement “the power of
the proserb s the opinron of the masses of people’ we can see the moral and
educational power of proverbs. Every nation paid attention to the Bt thae
the proverb spoken in their native hinguage was bualt on thoughe and artastic
imagery™ (Amkin, 1957 ).

This classabeanon is also found in the analysas of Kazakh hingusts. These
conclusions at the intersecton of sciences reveal the importance of the pros-
erbs and savingx research i the contexe of falkbore and hiterary stodaes.

The methodolomeal foundateons of proverbs werne previously formulated
amly by lsterary and theoretical analysis. However, under the new century's
mosdern theoretical and cognitve methodology, historans bave begun to pay
attention to oral data, icheding proverbs that are mextricably hinked with
thought, culture, and human life, whach have been ereated together wieh the
people for centurnes. The cognitnve approach to proverbs and savings stwdy
and draw conchessons compared to other dara, allowing us o get acquaineed
with the era, penod, socety, economy, and culture of the population. In
studving prowerbs, the formation of works on gencralization, systematiza-
tion, grouping, textual analysas, and comparnson into new searches requires
analyzing Mashkhur-Zhuap Kapemly's proverbs. M. Kdpauly 1s recognized
as an outstanding Kazakh poee, thinker, saentist, philosopher, folklonst, hes-
toran, cthnographer, and onentalise who camried on the traditson of folk oral
hterature.

M. Kapeinly = a well-known Kazakh poet who hived in the late nine-
teenth b cardy twentweth centunes. His work in the collection of oral folk
art is vast, mot 0 mention his ethnographie and journalstic works, He noved
what he saw, bkele, and heard for the benefit of the country. M. Auweczov states,

we must not forger char, in addivicn o his works, Mashkhur was able oo wrine
dowvm and comvey immimuace thoughrs and jodgnsemrs from che words of the grean
thinkers of the Kazakh pecple. Therefore, in the hiscorsngraphby secrion, as a
scienrific field of Kazakh oral and wrirren Imeramore | an sdequate assesoment of
Mashkhur's mers should be valued sdequarely. (Aoenoe, 1961 )
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K. Zhusupow, studving the poet’s work, notes that “with the acqumition
of soveragnty by our country, it became possible to explore the nch hen-
tage of Mashkhur-Zhusip Kopauly.™ Within the framework of the “Cultural
Hentage™ program, imitmated with the support of the Head of State, the
experts in Mashkbur studies intend to prepare and publsh 20 volumes of
Mashkhur Zhusip's works for the 150™ anmversary of the poet’s birth. Now
the experts in Mashkhur studies are examining the poct’s creative laboratoey
from different sstes and note its relevance today (Jaspov 2008).

Mashkhur-Zhusip was born in 1859 in Kvzyltau, Naizatas regron (the
vear of the ram, the month of the Arabian ereshep (sawm), on Friday, duning
Friday praver). Kisyk, the wife of Boskynbai, cut off the baby's umbilical
cord. He was the son of Kashkynba: and Karamys. According to the belefs
of the Kazakh people, the character of the child will be like the one who
cut the omphalos at birth. His stubbornness of character passed from Kisyk.
His parents called him Zhusp. The sage [zden said “thas chald was bom on
Friday, on Adam's barthday. May his name be Adam-Zhusip.” In his memosrs,
Mashkhur Zhusip shares the information about how he was given a name
when was born: And completely unexpectedly, when 1 was thirty-nmine vears
old, dunng a trip from Tashkent, the son of Kipchak-Ibeai Mukhammedzhan
aksakal sasd: “Dear, people call you Mashkhur-Zhusip because they do noe
know your real mame. Mashkhur has a twotold meaning: fame can be gained
by kindness and evil. Your name 1s Mashkhur-Zhusp, and vou are worthy of
vour mame.” And 1 was lucky to hear such words 1in the thirty-minth year of
my life from a wise man.

The poet writes about this in his work “Memoirs™:

1 was called a man Zhusip in my infancy,

The people called Mushkhur Zhusip our of love for me.

When [ peck up a pen and a kerrer,

My poems rush like the wind. (Kasabl SSR Gylyme akadoseiarymyh

Orzalyg Kirapbanasy The Cenrral Libvary of the Acadensy of
Sciences of the Kazakk SSR. Folder 1173, 20 p.)

Zhusip, intelligent from childbood, appeared before the general public
at the age of mine and recited such lyric-epic poems as “Er Targyn™ and
“Kozy Korpesh-Bayan Sulu™ The assembled people were pleased with the
child’s abulitics and said the child should wear owl feathers from bad harves:
and named him “Mashkhur™ (Kazakl SSR Gylym akademiasynm Ortalyg
Kitaplranasy, The Central Library of the Academy of Sciences of the Kazakl
SSR. Folder 1173, 69 p.)

In 1886, Shorman’s son, Musa, was nicknamed Adam Zhusap Mashkhur-
Zhusip. It was written in the poct’s memaoirs:
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From the age of fve
I began 1o wrice with the name of God,
And 1 saw the diffculries of lsfe

When I rurned nine years old,
Musa gave me the mame “Mashkhor™ (Kazakh SSR Gl

ibadsmeasymwt Drralvg Kusphenas. The Cenzral Lilvary
of the A cademy of Sefences af dhe Kazalde 358 . Folder 1173,
S pl

Based on this mformation, we can see that Mashkhur Zhusap had wis-
dom, genms, and foresight from childhood.

Literature Review

Proverbs and sayings of the Kazakh people have been collected and published
1 the country since the second half of the mineteenth century. Proverbs were
first collected by Shokan Uabkhanov, Tbear Albynsann, Abubakir Divavew,
and Mashkhur Zhusip Kopemly, Russans A A Vasmbey, F. Mlotmkoy, A,
Meloransky, VNV, Katannsky, and V. Radbv published one of the old-
est branches of folk oral lterature. In 1914, proverbs and sayings in the
Kazakh language were firss FI'I.IHiEIJL‘I:l in Kaxan:; 1923 Owe Thewramd and
Crir Proverds in Moscow; 1927, Kazakl Proverls (compabed by AL Divavev)
m Tashkent; and 1935, Kazakd Proverls and Saviugs (U Tormanzhanoy)
in Almaty. Studying the rich spirtual hentage of Mashhur Zhusp, we were
gunded by the works of scientists who substamtted the oral hiterature and
fodklore of the Kazakh people.

The works of A Batursynow, H. Dosmukbhamedov, 5 Satulling
M. Avczov, 5. Mukanow, B. Kenzhebavev, K. Zhumabvev, A Margulan,
B. Shalabavey, M. Gabdullin, B. Akmukanova, A. Qasdaroy, B, Adambeay,
M. Torckulos, 5. Omarbekow, B, Sarsembayey, and other scientists who ana-
Iyzed the Kazakh proverbs are presented in this article as research sources,
Bussan saennists 5. Dauotuly, . Abadev, 5. Negimow, U Abdimanuly,
E. Zhusupov, A Tourvshev, ). Iskakuly, B. Sagyndvkuly, 5. Saurvkewa,
A Pazvlow, 5. Murmuratoy, B. Satershinoy, A. Shagvrbayvey, and B. Beisenosy
have also studied the works of Mashkbur Zhusip m the field of hteratune
and language, pedagogy, ethno-pedagogy, and philosophy, and therr ideas
became the basas for substantting the viability of the poet’s rich herage.

The study uvses hstorical, comparative, generabzing, and deseriptive
analysas, theoretical and amlvtical analysis of sceentihe hiterature, and analy-
sis, procesang, and generalization of the study.
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The collected proverbs of M.Zh. Kopauly are thematically diverse. His man-
uscripes contain 176 proverbs, numbered sequentially. The poet wrote where
and from whom he took the proverbs, and he gave some explanatory infor-
mation. He spoke about the corcumstances, at what time, and why many
proverbs appeared, and how important i was for them to be used and disenb-
uted among the population. The poct made his analyses, companng many
of the proverbs that he collected, while traveling around the country with

versions of proverbs published in books. From this, we can conclude thae
Mashkhur-Zhusip was a collector of oral literature and engaged in research.
Undoubtedly, the theoretical substantiation of the problem of revealing the
genre nature of Kazakh proverbs among soentists studying folk oral leer-
ature and folklore 15 a agmificant contribution to the fund of lterary stod-

s In the rescarch of N Kuandvkuly, most proverbs and savings collected
bv Mashkhur-Zhusap have not been introduced. Therebore, we can say thae

the revival and publication of proverbs and sayings preserved in Mashkhur-
Zhusip's wrtings, archives, and systematization i the thematic and content
structun: can serve as the bass for research at present.

M. Kopemly's proverbs reflect the esence, evervday hife, behavior,
dreams, tradibions, and customs of a person and reflect our people’s national
values and life prncples. The breadeh of the thematic content of proverbs
mn the poet'’s manuscrpts s noted by the scale of their problems. Mashkhur-

Lhusip’s knowledge of the Russan language contnibuted to the Get that he
wrote works aimed at such arcas of scence as oral hterature, philosophy, his-
tory, ethnology, medicine, and cosmology inspired by Western avilizateon,
Thus, depending on the nature of the implementation of Mashkhur Zhuap's
proverbs, thewr speafic features can be clasified as follows:

* Proverbs reflect the truth of the world from an artistic point of view.

* The lmgustic and cultural function of proverbs s reflected in lan-
FuAgE COMmmunication.

* The direct and indirect meanings of proverbs are itertwined with the
worldview of the people.

* The thowght given i proverbs 15 expressed and formulated wsang its

own bogical sequence.

According to these features, proverbs collected by Mashklur-Zhuap can be
grouped in the thematic system as falkows:
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Humanity, respect, solidarty, unity.

Human behavior, health, punty

Skill, educanon, effort, saence, trammimyg, educatwon.
Country and natwve land, socety, and family.
Justice, homesty, pood deeds.

Infringement, alliness, eval, Glschood.

Prospenity, indigence, truth, belief, friendshap.

Diosmestic animals.

Py BB e b=

Thes thematic chsafication tells us that Mashkbur-Zhosip pad attention
to the axiological value, semantie sgnibeance, and hingua didactic depth of
proverbs, which are expressed in conmection with the hife of the people, thar
way of life, and vanouws human behaviors. According to researchers, the the-
matic varcty of proverbs in the mameserpes of Mashkhour-Zhosap is divaded
1 relation o the creation, religwon, behavior, existence, hifestvle, and customs
of a person. One of the features of the proverbs preserved in the witings
of Mashkhbur-Zhusip 15 that the poet makes an accent on the character of a

persan by referring to the behavior of domestic animals. For example, we see
impressive hints in proverbs sech as Adaa n'.l'l.l:r—l.r.l:r.la:.n'r aral alare—aoyrivod

{The seeret and character of the person 15 not vimble ke ammals), Syrym
brlmagen ativa nrtyman perme | It s better to stay away from someone you do
ot know well), or Sengen gorvw rew balsan, kassegenends nraern (You beleve
someone, but he or she does not live up to expectations).

In the proverbs collected by M. Kopely about human behavior, moral
qualities and sparitual ideals are interpreted as bang dernved from buman
mature. Behavior—whach begins wath a charactersiic feature of the individual
and expresses the entire natiomal mentality, natsonal conscwnesness, and worl-
dview formed over the centunies—as a complex concept. The proverbs, whach
are expressed in the scence of psychology, indicate that the natonal character
1s reflecred in the persomality of cach people, expressed in the poet's phrases
such as Jorga pirinen pad bolady, faman fermmaen grl belady (A good hoese
becomies valuable by its nde, a bad person becomes a slave by his behavior) or
Awdan—anyy, sutten-ng, knnnen-paryg, sidan-tuwryg (Clearer than the moon,
whater than mulk, brighter than the sun, cearer than water) that both good
and bad character are expressed in actions, thoughts, and words. Usang the

proverb Uil dor, nly grivrtomen, e asse, gysy grivptymen aveldas bol [ When

e son grows mp, frve wath @ negglbor with a well-mannered son, when your

dauglter grows np, Iive with a mepghior who bas a wall-mannered dasghter) the
poct describes the character of a good person i the sense of behavior. We
are not mastaken if the poet’s mameseripe contains many proverbs and cvings



from the *Koran™ *Hadith-Shant,” which svmbohze good decds bule on
chanty, frendship, and kwvalty in evervday hife along with communication
between people.

Importance of Reseavch

The articke reveals the relevance of the work by studying the proverbs of
M.Zh. Kopely, wntten at the end of the nineteenth century, as a hentage
of folk wisdom and everyday expenence. Mashkhur-Zhuap defined the roos
of cach proverb and told the people how it spread across the country. For
example, the proverb baslvy marad cwes, pogtng mend eanes (wealth s not the
prrpdse, poverty B not a shame) was said by Gasa Baker Ishan, who at that
time lved in the vast steppes of Saryarka. The proverb has not bose its rele-
vance even in modern times. Expecally in the context of todays globaliza-
tion, there 5 a weakening of virtue and chanty among people that makes
it posable to distinguish between the concepts of “wealth™ and “poverty™
a5 spantual valees and matenal needs. Mashkhur-Zhusip heard and wrote
many prowerbs from the mous people of that era. The poet proved that
the proverh, Qaradan ban qoum, qascts bolwardy, wlgisizden b qousa enen
bodmasdy, (If the Khan s not from an elite background,, then do mot expect
nabiliey from him) was saad by Shorman Musa and explained the meamng of
it. In this arncle, we will talk about the importance of human nobility and
mtelligence.

Almost all the proverbs of Mashkbur-Zhusip are written in relation o
culture, ncluding the art of writing, musie, and crafts and are aimed at a
diverafied generabion. Among the thematically diverse proverbs, the mean-
g of science and education i human life is moch touched wpon. The author
emphasizes that an educated person has undimmed intelhgence. We can sum-
martze this thought with the poet’s proverb Bilmeren aryp ennes, bnlyds izden-
teen eyl Thas s not an accusation of ignorance, it 15 an accusation that he
1 ot secking knowledige.) If we analvee it from the semantie ade, we can
see how important it 15 to search and strive for knowledge. Among the prov-
erbs collected by the poet we see that the proverb Czii bilme, bilgennin tilin
alma! & related to the previous proverb. According to the poet, “there are
people who know their illiteracy and listen to those who know and follow
their advice, but there are some people who knew nothing and do not wane
to accept and folkow the advice.™ I follows that an educated person 15 ample
munded, but an unedwcated person 15 a selfish, amogane person. Although
somne proverbs of Mashkhor-Zhoap Kopely were used in that era, they were
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nast used muoch laver. However, such proserbs are conadered valuable in thear

meaning, no matter bow much nme passes. One of such proverbs is Er—epes,
enbekts shalipye (A man s twing work 1s lone). The poane of this proverb s thae

if a man meets a worthy woman, be wall have “double™ success and happiness.
If a man has bad relatves, wife, and children, then his buaness wall never go
uphill. If a husband and wafe are together for better or worse, they will feel
like “rwins.” If things are goang well, success will accompany everywhere,
even if there 1s only one person. Luck and happaness as twans wall go side-by-
side. IF a person's business does not develop successfully, then be will chimb,
and even the dry lnd will seem hke a swamp. The word “twan™ here has a
scrmantic structure that expresses anular meanings in accordance with the
comman features of a particular object or phenomenon (Hasenoy, 1959)

In the hstory of human bengs, the word “twin™ has been used
desenbe the common birth of two children from the same mother. Then thas
word was used as “couple,” and the two things became known as twins. In
the Kazakh hnguage, the definnwon of amilar concepts is used depending on
the stmalanty of twans. In dehning the semantics of “not alone,”™ the meaning
af the word “twin® is used. The word “twin®™ 15 also incuded in the number
of words that are used 1in the numencal value. It has the value of a particular
exact mumber and the words whach are formed through them. There are
many proverbs and sayings in parcmaology that include the word =rwan ™
Theretore, Mashkhur-Zhusp Kopeuls proverh Er—agars, enbekte zhalqys
means if a person’s business is going up in the woeld, he gets a double benehit.

Mashkbur-Zhusip used ancient words in has proverbs. His word com-
bination Berpen asta bereke bar, bermegen asta pata bar (Be 2 foend, be an
enemy, share a meal) became a proverb. For example, the word “pata™ means
“grime.” This prowerb was exposed to hngustic ecology and 15 menw out of
use. The impact of some proverbs in M. Kopeauly’s mamesenpes on lnguastic
ecology, which is not used today, keads oo a decrease in socaal and public rela-
tions in the nguiste amwveronment.

Mosdern cultural exchanges develop interaction wath other binguages in
the speaker’s mind and reveal the partly phvssological and partly socal nature
of hnguage coology. According to lingua ecologacal principles, the keenness
of the wond i proverbs, the depth of expressed thought, the spirttual sig-
nificance, and the power of the word are combined with the natsonal char-
acter and personality that gve our people the whole reality. The prowerbs of
Mashhur-Zhusip reflect the social realities of that time, At the same time, the
task of today’s inguistic ecology s to preserve the natiomal beritage of the
Kazakh people, including the use of proverbs and improve the vocabulary of
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informants and language culture. After all, ingua-ecology is a socio-cultural
phenomenon that allows us to preserve and ennch the language.

From the pount of view of the goals and objectives of language ecology,
it is important to preserve the vaability of proverbs, which are considered
one of the root branches of the worddview, mentality, and language of the
Kazakh people in the development of the linguistic sphere. According to
the tradtions of our ancestors, proverbs that are passed down from gener-
ation to generation are used correctly, and they are aimed at preserving the
communcation ccology. Such proverbs ke Ar jamany jorga bolady, adam
pamany molda bolady (the worst horse can be a pacer, and the worst person
will become a leader) or Quyg arba jol buzar, dumshe molda din buzar (a bad
cart can ruin the road, and a bad leader religion) are not used nowadays.

The proverb Er ckemin bilenn, er oltsrsln koreiin (If you arc a man, kill
the enemy) s outdated and has fallen out of use. In the distant vears of
hostilities, the meaning of this proverb was probably powerful. However, in
today'’s calm, peaceful time, no one goes to kill someone to show courage.
Among the proverbs subject to linguistic ecology, the proverb Kaz: sogyr sagyr
emies, keydest soqyr { Better blind than the blind in mind) is also not used. The
meamng of the proverb is about the person; the inner world s narrow; the
chest grves the image of a dark person. lesin sylaganmyn itine siack sal (1f you
respect the owner, feed his dog) has different meaning. This proverb is also
not widely used ( Kopealy, 2010).

Thus, the educational, artistic power of M. Képemly's proverbs wiall
remain important and have not lost their value no matter how much time has

passed.
Conclusion

Kazakh proverbs are a umque node of centunes old folk wisdom and nch
experience as represented by a short and concise form that complements the
meaning of what has been expressed. Since the second half of the mineteenth
century, the collection and publication of Kazakh proverbs have been charac-
tenized by the continuation of the dalogue between generations. Since prov-
erbs are connected wath the life of the people, their subjects are different and
have been studied in numerous scientific papers. They indicate that proverbs
are a mirror of human life.

In the science of paremiology, vanous aspects of the study of proverbs
and savings combaine hinguistic, cultural, and semantic positions recognized
as rehics.
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The truth s that the proverbs in the manuscripts of Mashkhur-Zhusip are
of value that develops socio-histoncal changes in the life of the Kazakh people
and complements ther didactic content at each historical stage. Furthermore,
the use of the poet’s proverbs as one of the points of the Rukbans Zbhangyru
{Speritual Revival) program in the context of today's globalization s assoa-
ated with the natonal education of the younger generation.

In conclusion, the legacy of Mashkhur-Zhusp in the hstory of human-
kind has profound educational value and strength and is the beginning of
wisdom,
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