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i ve 

u-
olur (1

r-

i-
af-

n-

philo-sophia bilgelik-severlik, bilgelik-
-

bilgelik-severlik veya bilgelik-
olsa belirlemek gerekir. Bilgiye ve/ya bilmeye doymamak, her an her zaman her 

cel bir terimle 
e-

avuz, Principia Mathematica

n-

bilin 2, s. 95 m-

da, Principia Mathematica g-
imiz ve Felsefe Meseleleri gibi epistemolojiy a-
rihi , Sosyalizm, , Din ile 
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Bilim, , , , Evlilik ve Ahlak
gibi eserleridir.  

t-

s-
3

-

4, s.103
philosophia l-

n-

get
a-

ir?  

edilmesi gere

a-

5, 
s. 3 bizim son 7- i-
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nem 
tabula rasa,

6, s. 205).  

pratik

7, s.326

a-

7, s. 327

i-
o-

e-

e-

irilmesin-

philosophia
belirlemeye 

-1914) 

8, s. 486). Felsefi tutumun pratikteki toplumsal so-
n-

cak burada dile getirilmek istenen k i-

nemi atmosferi 
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m-

diyalektik materyalizm ve tarihi materyalizm), deizm, ateizm, panteizm, 

ozitivizm ve yeni pozitivizm, monizm, 
Bergsonizm, liberalizm, sosyalizm, feminizm, determinizm, indeterminzim, in-

9, s. 21

t-
k

n-
-nesne 

p-
emdeki sorunlar 

ve/y
t-

eki 
-

ilahiyat-

10
r-

11

 Sonra 
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12

etmekte olan yirm 13
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Mikheil Makharadze 

NATIONAL PHILOSOPHY IN GEORGIA (IV-XX CENTURIES) 

It is possible to single out conventionally four periods in national Georgian 
philosophy: IV-XII centuries, XIII-XVIII centuries, XIX century and XX centu-
ry. 

However, beginning of study of pure philosophical issues was preceded by 

hero struggling to obtain heavenly fire and his endeavours are directed towards 

(22, p. 45).
I

 In IV century a philosophical center emerges in Georgia. This fact is con-
firmed by two scholars of Eastern Roman Empire Libanius (314-394) and The-
mistius (317-388) in their notes written in Greek. They discuss an educational 
center, a school which according the existing data was situated in Western Geor-
gia  Kolkheti. 

It is acknowledged in Georgian science that philosophy and rhetoric were 
taught together with other subjects at this school (22, p.70-74; 29, p. 53).

It should be noted that Kolkheti school of rhetoric was the first educational-
training institution which prepared the basis for Greek-Georgian philosophical 
relations. 

Kolkheti school of rhetoric where priority was given to Neoplatonic philoso-
phy ceased its existence when, according to the edict of Emperor Justinian, the 
last Neoplatonic school was closed in Athens in 529. 

A famous historic figure Bakuri (IV c.) from East Georgia was associated 
with Kolkheti school of rhetoric. He, apparently, left East Georgia when Christi-
anity was established in the country. He as a pagan and an adherent of Neoplato-
nism could not stay there anymore. It is known that Neoplatonic Libanius had a 
rather positive attitude to Bakuri, praised him and approved his love for logoses 
(22, p.74-76; 29, p. 65-68).

At the initial stage of Georgian philo -491) fig-
ure stands out. He was a son of King Varaz-Bakar; at the age of 12 he was sent 
as a hostage to the court of the Byzantine Emperor Theodosius II in Constanti-
nople. Here he received a fundamental education in theology and philosophy, 
achieved a high position at the court of the Emperor. But in spite of such suc-
cessful career, Nabarnugios (the name given to him in Constantinople) left the 
court and escaped to Palestine where took the monastic vows and was named Pe-
ter.

Peter the Iberian as well achieved a great success in the sphere of spirit and 
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became episcope of Mayum. Peter who lived far from Georgia never lost con-
tacts with his motherland. His name became especially actual in XX century 
when, on the basis of the research conducted, a Georgian scientist Shalva Nutsu-
bidze (1888-1969) (24) and a Belgian orientalist Ernest Honigmann (1892-1954) 
(31) identified him as the author of the most important works produced at the 
joint of V-VI centuries and known as the Areopagitical works (22, p. 88-102).

Georgian reality (culture, social life) of this period is characterized by oppo-
sition between ecclesiastic and secular world outlooks which first of all was re-
vealed in the attitude to the mundane. The position of the ecclesiastic world out-
look was negative, and that of the secular world outlook  positive (29, p. 47).

From the viewpoint of ideological incompatibility, the opposition between 
monophysite and diophysite positions should be stressed. At the beginning, the 
monophysite position was firmly established in Georgia. After the Council of 
Chalcedon (551), Georgia gradually took the side of the diophysites that eventu-
ally resulted in breaking off relations with the church of Armenia (605-609). 

Choice of diophysite direction meant liberation of Georgia from the ideologi-
cal influence of Persia where strong monophysite centers functioned. This fact 
without any doubt was a progressive step for the country. 

In general, in the first period of history of Georgian philosophy, Greek-
Georgian philosophic relations were important. The next stage of these relations 
embraces IX-XI centuries and is associated with translation activities. 

At this period translation work, essentially, was done in Georgian scientific 
centers abroad (Iberian monasteries in Athens, Black Mount in Syria, Palestine, 
etc.). Translations were done by Ioane, Ephtvime and Giorgi Mtatsmidelis, Gior-
gi Mtsire, Grigol Oshkeli, Davit Tbeli and others. They translated Cappadocian 

assimilation of Cappadocian 
-XI cen-

turies Georgia (Acad. GuramTevzadze) (7, p. 109-122).  
One interesting fact should be stressed. Ephtvime Mtatsmideli, in main, 

translated from Greek into Georgian. Though he, as well, translated from Geor-
gian into Greek. Some scientists put forward a rather convincing opinion accord-

(22, p. 
255-259).

A bit later Greek-Georgian relations, from the view point of philosophical 
contacts, moved up to a higher stage. In those works that were translated by 
Ephrem Mtsire,Arsen Ikaltoeli and Ioane Petritsi (X-XI c.c.) philosophical con-

 John of Damas-
cus (Ephrem Mtsire, Arsen Ikaltoeli), Areopagitical works (Ephrem Mtsire), 
works by Anastasios of Sinai, Theodore Abakura, John Italus and others and 

Translation of Areopagitical works by Ephrem Mtsire had an extremely seri-



124 

ous importance for Georgian philosophy and Georgian culture in general. The 
philosophical ideas given in these works which, in fact, meant transplantation of 
Neoplatonism into the Christian soil (Sh. Nutsubidze), were of utmost signifi-
cance and made profound impact on the thinking of the Middle Ages and the 
Renaissance. The Areopagitical doctrine played the analogical role in relation to 

referred to regarding the cardinal issue of the poem  absoluteness of the good 
and non-substantiality of the evil. 

An outstanding Georgian scholar of the middle ages Ioane Petritsi was edu-
cated in Constantinople, at Academy of Mangan where his tutor was a great 
Byzantine philosopher John Italus (1025-1082). 

After returning to Georgia Petritsi continued his work at Gelati Academy 
where he finished translating into Georgian of a work by a Neoplatonist Proclus 
(412-
comments which constitute his original work. Great many original ideas are ex-
pressed in these comments (13). Petritsi deepened and further developed Pro-

and adherent who developed his philosophy. 
Arsen Ikaltoeli who, like Petritsi, was educated in Constantinople translated 

by John of Damas-

(22, p. 374-388; 29, p. 268-292).
It, also, should be noted that part of scientists (Sh.Nutsubidze, Sh.Khidasheli) 

consider Ephrem Mtsire and Ioane Petritsi as progressive figures and Arsen 
Ikaltoeli as a bearer of reactionary ideology (Sh. Nutsubidze) and a representa-
tive of conservative-dogmatic direction (Sh. Khidasheli). 

As early as in 1914 a famous Georgian historian Ivane Javakhishvili (1876-
1940) pointed to the existence of the Renaissance elements in Georgia. This po-
sition was developed by Sh. Nutsubidze who eventually formed a theory of Ori-
ental Renaissance the kernel of which is the idea of Georgian Renaissance (21; 
23). A number of Georgian as well as foreign scientists shared the idea of Re-
naissance in Georgia of the 11-12th centuries. An outstanding Russian scientist 
Alexei Losev (1893-1988) was among them. 

According to Sh. Nutsubidze the main world outlook sources of the Renais-

21; 22, 
p. 409-430; 23). 

Almost 
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monism of the good etc. And the most important is that the poem is full of ex-
amples of mutual assistance on part of its characters, achieving of the goal by 
means of such assistance, doing good, etc. 

Georgian scientists (Sh. Nutsubidze, Sh. Khidasheli) convincingly proved the 
existence of the Renaissance in Georgia of the 11-12th centuries. It was just rely-
ing on their argumentation that A. Losev fully shared the theory of Georgian Re-
naissance (9, p. 33-37). 

Georgian philosophy of the first period is characterized by gradual assimila-
tion of theological and philosophical problems. From the philosophical aspect it 
achi

This period of Georgian philosophy is distinguished for its relations with cul-
tures of different nations. In particular, close relations with Greek and Armenian 
cultures stand out. Though if in respect to Greek culture we witness theological 
and philosophical interrelations, in respect to Armenian culture it is a purely 
practical-religious relation. In this context one fact is worth noting: a famous VI 
century Armenian philosopher David Anhaght who was born in Alexandria, 
came to Armenia but because of the conflict with his compatriots, left it and set-
tled in Georgia where he died. 

II 
The second period of history of Georgian philosophy embraces XIII-XVIII 

centuries. This period in history of Georgia, till the second half of XVII century 
and the beginning of XVIII century is, in main, a period of decline. It is natural 
that grave political situation of the country made a negative impact on its culture 
and on philosophy in particular. The impressive rise of philosophy (translation 
activities, original creative works, etc.) in XI-XII centuries was replaced by a pe-
riod of decay. Philosophical ideas were mainly expressed in works on history, 
nature and in works of literature. The only thing that still was present in the phil-
osophical aspect was continuation of the philosophical tradition of the previous 
centuries (22, p. 418-421). 

This period of Georgian philosophy is not homogeneous. If in Georgia of 
XIII-XIV centuries samples of philosophical thought were, mainly, given in sci-

-Hundred-Year 

is followed by a comparative rise (second half of XVII c.  XVIII c.). 
Tradition of cultural inheritance was still alive in the XIII-XIV centuries 

Georgia as it is unambiguously demonstrated by scientific heritage of Abuse-
risdze Tbeli (approximately 1190-1250) and an unknown author of XIII-XIV 
centuries  Zhamtaagmtsereli  chronicler. 

Abuserisdze Tbeli is the author of an astronomic calander - 
story of hagiographic-historical character and other works. In his works we meet 
with world outlook ideas, in particular: according to the Greek sources, the end 
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of the world in the Greek world was expected in 1492. Tbeli made corrections to 
the calculation and declared the year of 1396 as the end of the world. It is not a 
scientific opinion, but the fact is that this correction was made by Tbeli. 

It is also worth attention that Tbeli attempted to establish a cult of the icon 
Acheiropietos (not made by hands) in Georgia. He hoped to establish an ideolo-
gy of national unity through the cult of Acheiropietos but failed (8, p. 228-229). 

-Hundred- work of historical 
character which discusses state, political and cultural history of Georgia during 
one century since enthroning in 1213 of Lasha-Giorgi (1192-1223) including the 
first few years after accession to the throne of Giorgi V Brtskinvale (1286-1346). 

This work deserves attention from historical and literary as well as philo-
sophical aspects. 

From the aspect of philosophy, we, first of all should note that the author 
gives us a definition of chronicle (history) which, according to him, means look-
ing for truth, acceptance of an unbiased position between good and evil. It is 
nothing else but an attempt to comprehend history from a philosophical aspect 
(Sh. Nutsubidze). It is also worth attention that he tried to attach serious im-
portance to subjective and objective factors in social and political life of society. 

The author of the chronicle thinks that moral purity of the rulers is of decisive 
importance for the strength of the country and he insists that moral corruption of 
the country population deserves punishment from God (8, p. 258-259). 

Among the thinkers of this epoch works by a distinguished writer, diplomat 
and public figure Sulkhan-Saba Orbeliani (1658-1725) stand out. In creative her-

 which definitions of 
philosophical concepts are given is of special importance from the view point of 
philosophy. 

Considering Sulkhan-
subject of philosophy, ontological and logical ideas (8, p. 57-67; 15, p. 51). 

Besides Sulkhan-
ideas are given in creative heritage of King-poets: Teimuraz I, Archil II and 
Vakhtang VI as well as poets Mamuka Baratashvili, Davit Guramishvili and Be-
siki (8, p. 130-199). 

Among the scientists whose works contain philosophical ideas, special atten-
tion should be paid to Vakhushti Batonishvili (1696-1757) who is the author of a 

-
aspect work in which certain philosophical ideas are given as well. 

In the introduction to the work Vakhushti Batonishvili discusses creation of 
the world by God, existence of Adam and Eve in the Garden of Eden, expelling 
them from the Garden of Eden, sin of Cain, etc. 

e-
fers to Socrates, Cicero, John of Damascus and states that these thinkers should 
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be taken into consideration in evaluating chronicles (8, p. 260-261). 
Anton I (1720-1788) who was an ecclesiastic figure, catholicos, philosopher 

and scientist has a special place among the XVIII century scholars. 

philosophical ideas of scientists writing in Greek and Latin (Plato, Aristotle, Pro-
clus, Albert the Great, Thomas of Aquinas etc.) are rendered. While working to 
fulfill this task he received assistance on philosophical issues from catholic mis-
sionaries who lived in Tbilisi (22, p. 472-475). We as well meet with naturphilo-
sophical ideas in his works. 

a-
 a collection of ecclesiastic issues and philosophical problems and 

Anton I organized a school where translators were trained and representatives 
of this school translated works of various European authors from Russian into 
Georgian. 

In 1755 due to assistance of King Erekle II, Anton I established a theological 
college in Tbilisi, and in 1782  in Telavi. At these colleges alongside with other 
subjects, philosophy, logic and rhetoric were taught. In the colleges worked out-
standing theologians: Phillipe Kaitmazashvili, Davit Rectori, Gaioz Rectori, 
Dositheos Nekreseli and others. 

Alexandre Amilakhvari (1750-1802) a son of a grand feudal lord of Kartli 
was an important representative of the XVIII century Georgian philosophy. Be-
cause of opposition of his family to King Erekle II he had to live and conduct his 
activities in Russia. 

Al. Amilakhvari is the author of a social-
a-

cy should be replaced by the rule of law, legislation of the country should be 
based on habits and traditions of the nation and its psychic constitution should be 

the progressive ideas already established in Europe. 
The treatise by Al. Amilakhvari actually showed the way for realizing pro-

gressive ideas which were formed in European science and very soon were re-
flected in Georgian social-political thinking (8, p. 221-226).

Zurab Shanshovani (XVIII c.) and Iese Chubinashvili (1780-1821) who work-
ed in this period and a few years later discussed logical problems in their works. 

The second period of Georgian philosophy and especially its last centuries 
are important from the aspect of philosophical contacts which mainly consisted 
in translation activities. These activities imply: Georgian-Armenian relations, 
Georgian-Russian relations and Georgian-European relations (works of Europe-
an philosophers were translated from Russian) (22, p. 446-472, 488-497). These 
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translations influenced works by Anton I, Ioane and Davit Bagrationi.  
III 

On 12 of September 1801 by force of a decree of the emperor of Russia Al-
exander I the Kingdom of Kartl-Kakheti (Eastern Georgia) was annexed and de-
clared one of the provinces of the Russian empire. Georgia had to face a new re-
ality which grew even graver when in 1811 autocephaly of the centuries old 
Georgian orthodox church was abolished and Georgian church was turned into 
just one of the exarchates. 

In result of these acts the cultural-educational vector of Georgia completely 
turned to Russia. Alongside with negative this fact had certain positive aspects as 
well, in particular: on the hand, young people from Georgia went to educational 
centers in Russia; on the other hand, due to Russia it became possible to know 
better European culture and later it turned out to be rather important. 

Quite soon after annexation of the Kartl-
was exiled to Petersburg, Russia; among the family members were sons of the 
last King of Kartl-Kakheti Giorgi XII  famous scientists Davit and Ioane Baton-
ishvili. 

In April, 1805, together with one of the sons of the King  Pharnavaz and his 
family an ecclesiastic figure Ivane Khelashvili went to Russia. He was an out-
standing theologian and philosopher; after taking monastic vows he was named 
Iona. 

Iona Khelashvili (1778-1837) was the author of many works on theological 
-

ic edition of this 
book was printed in 1967. 

Philosophical world outlook, as well as religious ideas are discussed in this 
book by Iona Khelashvili (9, p. 27-47; 22, p. 497-498). 

Davit Bagrationi (Batonisvili) (1767-1819) in main studied problems of natu-
ra h-
ical problems of natural sciences (9, p. 47-71).

Ioane Bagrationi (Batonishvili) (1768-1830) is the author of a multi-aspect 
 discussio of scientific knowledge in the XVIII-XIX c. c. 

Georgia in which alongside with economic, cultural and political issues philo-
sophical problems are discussed as well (9, p. 71-57; 22, p. 497-520).

Among those historic figures who were born in Georgia and received educa-
tion in Russia was Iagor (Giorgi) Chilashvili (1790-1838). He was the first 
among Georgians in Russia who got a fundamental Russian-European education. 
He was a very authoritative figure in Georgia. In case of a successful end of the 
1832 conspiracy he was considered a minister of education and internal affairs 
(9, p. 360). 
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28). 
Solomon Dodashvili (1805-1836) is an exceptional figure of XIX century, 

11) for 50 years was accepted as 

Solomon Dodashvili was well-read in German classical philosophy and used 
ideas of its representatives. He was planning to prepare an extensive course of 
philosophy. Logic was the first part of it (22, p. 539-554). 

Solomon Dodashvili never fulfilled his design since he as the chief ideologist 
of the 1832 conspiracy against the Russian Empire was arrested and severely 
punished  he and his family were exiled to Viatka where he died in 1836. 

Serious philosophical and ethical ideas are given in works by a prominent ec-
clesiastic figure and scientist, episcope of Imereti Gabriel (Gerasime) Kikodze 
(1825-1896). He had graduated from Petersburg Theological Academy. His work 

(16). Nikolai Dobroliubov published a special review on the work. Gabriel 
l-

umes and in a few years English (1891) and Russian (1893) language editions of 
these sermons were published.  

Ivane Tarkhnishvili (1846-1908) was widely acknowledged in Russia and 
Europe. At the age of 14 he left Tbilisi for Petersburg. In 1896 he graduated from 
Petersburg Medico-Surgical Academy. After defending his doctoral thesis, he 
came to Tbilisi and gave a series 

-
known in Europe. In Europe he worked with outstanding physiologists of the 
world (Goltz, Charkot, Bernard, etc.). He, as well, was on close terms with a fa-
mous Russian physiologist Ivan Sechenov. 

Philosophical ideas can be found in almost all his works on natural sciences. 
He thinks that the essence of life cannot be explained either from materialistic or 
idealistic positions since they both belong to the sphere of speculation. It is im-
possible to solve the problem of life without experiments. He criticized vitalism 
and neo-vitalism. Attempts to discuss, analyze and evaluate different definitions 
of the concept of life (Democritus, Aristotle, Epicure, Kant, etc.) are given in his 
works. 

Tarkhnishvili as well discussed problems of cognition and truth, peculiarities 
of psychic and physiological processes. He thought that, in principle, it was pos-
sible to objectivize all sensations, etc. (9, p. 252-281). 

World outlook and philosophical ideas, sociological and socio-political con-
ceptions are given not only in works of philosophical, psychological and natur-
philosophical character, but also in Georgian literature and works by representa-
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tives of social-political movement of the XIX century Georgia. 

works by Giorgi Tsreteli and Anton Purtseladze (9, p. 220-252). 
Iakob 

9, p. 178-219). 
Philosophical ideas are expressed in works of Georgian Romantics (Alexan-

dre Chavchavadze, Grigol Orbeliani, Nikoloz Baratashvili) (9, p. 115-145). 
Nikoloz Bara-

-
(9, p. 282-358).

In Georgia social-political and sociological thought was, mainly, formed in 
the second half of XIX century, in particular, in works by Giorgi Tsereteli, An-
ton Purtseladze, Egnate Ninoshvili, the Tergdaleulebi, and the members of 

9, p. 359-403). 
Philosophical contacts in the XIX century Georgia are characterized by 

Georgian-Western and Georgian-Russian relations. During this period, we, main-
ly, encounter influence of world outlooks of European and Russian scholars on 
works of Georgian philosophers, public figures and writers. Thus, Niko Niko-

-
and Nikolai Chernis
and Anton Purtseladze (9, p. 405-412

9, p. 413-414). 
IV 

The XX century Georgian philosophy in comparison to the previous periods 
is more multi-aspect and fruitful. This is connected with founding Tbilisi State 
University (1918) where intense and regular scientific research and studies into 
the problems of philosophy started. Though even in previous years, at the begin-
ning of the century such Georgian scholars and figures as Varlam Cherkezishvili, 
Mikhako Tsreteli, Archil Jorjadze, Stalin, Shalva Nutsubidze, Dimitri Uznadze, 
Constantine Kapaneli and others produced interesting works in philosophy and 
social sciences (10, p. 14-68). 

Archil Jorjadze (1872-1913) actively opposed the Marxists and worked out 
an original and interesting theory  theory of common ground (10, p. 26-29). 

Activities of Georgian anarchists who were guided by an outstanding repre-
sentative of the world anarchism Varlam Cherkezishvili (1846-1925) were very 
important at this stage (10, p. 69-98; 27). 

An event of a great importance of this period was publishing of Shalva 
- 20) in which he 

formulated the premises of his original theory  alethiological realism. Eventual-
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In the 20s of the century, an already acknowledged philosopher Sh. Nutsu-
bidze went to Germany to do scientific research. His two fundamental works 

(1931) were published there (30). Approximately at least 12 reviews were pub-
lished concerning these works in Germany and France in 1926-1932 (6, p. 21). 
Famous philosophers Kurt Gassen, Bruno Bauch, Alois Muller and others were 
among the reviewers. 

During this period Sergi Danelia (1888-1963) published important works on 
Antic philosophy (2) which were highly estimated by professionals, among them 
were scholars from Soviet Russia. 

Constantine Bakradze (1898-1970) a graduate of Tbilisi State university who 
later became an outstanding Georgian philosopher was sent to Germany to per-
fect his knowledge in philosophy. 

C. Bakradze became famous for his fundamental works on German classical 
philosophy, logic and history of European philosophy (1).

It should be noted that in Soviet Georgia philosophical research was carried 
out in different directions: theoretical philosophy, history of philosophy, logic, 
sociology, ethics, aesthetics, scientific atheism (1; p. 5; 11; 15; 18; 25

In spite of ideological pressure, Georgian philosophers, in main under the 
shield of history of philosophy, managed to produce valuable works which quite 

k-

Chinese, Japanese, Vietnamese and other languages. 
Courses embracing every period in history of philosophy, sometimes even 

two or three courses dedicated to certain epochs were prepared in Georgia. 
A History of Georgian Philosophical Thought in 4 volumes (I edition -1996-

2010; II edition- 2013) was prepared. The work was awarded a national prize in 
science. 

In philosophical life of this period study of logical problems was very im-
portant from the beginning and it was supported by a centuries-old tradition 
(Ioane Petritsi, Zurab Shanshovani, Solomon Dodashvili). Propaedeutic courses 
in logic by Sh. Nutsubidze and C. Bakradze in the 40s were followed by found-
ing strong centers of formal (C. Bakradze) and dialectical logics (Savle Tsereteli) 
(26). 

In 1950-1951 in the All-
on interrelation of formal and dialectical logics was organized. The character of 
the discussion was determined by Georgian philosophers (C. Bakradze, S. 
Danelia, S. Tsereteli, L. Gokieli, N. Chavchavadze and others) (10, p. 405-414). 

In the 60s, against the background of the discussion between the supporters 
and opponents of dialectical logic and formal logic, Zurab Mikeladze (1916-
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1993) who returned from exile, founded in Georgia an independent direction of 
logic  mathematical logic. 

In 1946 within the structure of the Academy of Sciences of Georgia the Insti-
tute of Philosophy was established and a new stage of philosophical research 
started in Georgia. Since then research in different directions of philosophy was 
carried out according to systematic and scientifically founded plans. 

Philosophical research conducted at the Institute of Philosophy soon gave re-
sults. Volumes of works executed at the Institute, as well as collections of arti-
cles on history of Georgian philosophical thought and philosophical anthropolo-
gy were published. 

Collections of articles on actual issues of philosophy, manuals in history of 
philosophy, etc. were published in result of cooperation between the Institute of 
Philosophy and Tbilisi State University. 

The 60s of the 20th century witnessed the most important events in history of 
Georgian philosophy when non-Marxist branches of philosophy were established 
at the Institute of Philosophy in Soviet Georgia (3, p. 24-31). 

These branches were: axiology (the value theory), philosophical anthropolo-
gy and philosophy of culture. The process was not smooth and calm since the 
pressure of Soviet ideology was strong. Complaints were made, commissions 
were sent, check-ups - conducted and so on; as a result of all these acts, in 1973 
existence of the Institute was called in question. 

Fortunately, through united strivings and uncompromised struggle of Geor-
gian philosophers everything ended well. In parallel to it, in Georgian philosophy 
and in particular, at the Institute of Philosophy a new important and priority re-
search subject emerged  it was a problem of man and issues associated with it: 
man as a philosophical problem, issues of alienation and technical alienation, 
culture and civilization, the problem of freedom of man etc (14). 

In this direction successfully worked such philosophers as Angia Bochorish-
vili (1902-1982), Venor Kvachakhia (1924-1982), Zurab Kakabadze (1926-
1982), Otar Bakuradze (1926-1986), Gela Bandzeladze (1927-1985), Merab 
Mamardashvili (1930-1990), Archil Begiashvili (1928-1996), Niko Chavcha-
vadze (1923-1997), Avtandil Popiashvili (1944-1998), Tamaz Buachidze (1930-
2001), Vakhtang Erkomaishvili (1932-2001) Edaurd Kodua (1931-2002), Guram 
Tevzadze (1932-2018) and others. 

Due to developing non-Mar s-

It is so since just these directions study the essence of man, peculiarities of 
nation and national culture, the problem of freedom, etc. 

Translating philosophical works from foreign languages into Georgian had a 
great importance for development of national philosophy. The XX century Geor-
gian philosophy stands out due to this aspect as well. Besides classical philo-
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sophical heritage (Plato, Aristotle, Descartes, Leibnitz, French Enlighteners, 

other philosophers were translated into Georgian. 
Since 1991 Georgia is an independent country, therefore philosophical re-

search and work in the sphere of philosophy is free from any king of ideological 
pressure and demand to write articles to order. It is true that systematic research 
is not any more conducted in philosophy but it is a feature of the present epoch 
and gradually everything will return to its proper place. It will strengthen nation-
al philosophy which will reach new goals. 

In conclusion it can be said that outlines of Georgian national philosophy 
clearly formed in XX century when the main ideas of European philosophy were 
creatively adopted and associated to traditional Georgian heritage in philosophy 
as well as to contemporary Georgian philosophy. 

References:

1936 (in Georgian); History of Modern Philosophy. Tbilisi, 1969 (in Georgian); 

//

2.Danelia Segi. World Outlook of Xenophanis of Colophon. Tbilisi, 1925 (in 

Philosophy. Tbilisi, 1983 (in Georgian); -

3.Makharadze Mikheil. Philosophical Sketches. Batumi, 2015 (in Georgian). 
4.Essays on History of Philosophy. Tbilisi 1993 (in Georgian); History of 

Philosophy. Tbilisi 1962 (in Georgian); XX Century Bourgeois Philosophy. Tbi-
lisi, 1970 (in Georgian); Contemporary Bourgeois Philosophy. The 2nd Half of 
the 20th Century. Tbilisi, 1988 (in Georgian). 

5.Nutsubidze Shalva. Elements of Alethiology. Part I. The Problem of Truth. 
Tbilisi, 1922 (in Georgian). 

6.Nutsubidze Shalva. Works, vol. I. Tbilisi, 1973 (in Georgian). 
7.A history of Georgian Philosophical Thought in 4 volumes. Second edition. 

Tbilisi, 2013, vol. I (in Georgian). 
8.A history of Georgian Philosophical Thought in 4 volumes. Second edition. 

Tbilisi, 2013, vol. II (in Georgian). 
9.A history of Georgian Philosophical Thought in 4 volumes. Second edition. 

Tbilisi, 2013, vol. III (in Georgian). 
10.A history of Georgian Philosophical Thought in 4 volumes. Second edi-

tion. Tbilisi, 2013, vol. IV (in Georgian). 
11. , 1974. 



134 

12. - ).
,

13
, 1984. 

14
, 1966; 

, 1970. 
15

, 1955. 
16 , 1858.  
17 , 1978. 
18

, 1984; , 1993. 
19

20  //<<
>> , , 1913. 

21

22 , 1960. 
23. , 1947. 
24 - ,

1942. 
25. ,1974.  
26. ,1971. 

, 1905. 
, 1812. 

, 1962. 
30. Nuzubidze Shalva: Wahrheit und Erkenntnisstruktur. Berlin und Leip-

zig.1926; Philosophie und Weisheit. Berlin und Konigsberg. 1931.  
-Denys 

Bruxelles. 1952.  



135 

-

-



136 

-
-

( 1).

-

(2,
-14).



137 

-

-

-1717) - 

(3)

- -

-
-



138 

-

-

XVIII 

.

-

-

-1910) - -

-

- -

-



139 

.
-

-

-

-
-

-

-1939) - 
-



140 

-

-

-

c

-

-

-

-

-



141 

-1965) 

- -

(4).

-



142 

-239)
XIX XX

- -
- -

-

-

-



143 

-
-

-

-

-

-

.

-



144 

, - 

-

- -

-



145 

-

, - 

-

-

-

-



146 

-

-

-

-

-



147 

-

-
-
-
-
-

-

-

-
(

9)
-

-



148 

-

:

-
-

-
http://kumukia.ru/files/docs/Bammat%20-

%20Liki% 20 Islama.pdf. 

-

6.
-



149 

- -

-

. 2014.  5 -161. 

. 2015.  2 -99. 

- -
-

-
-

-

-
-

-



150 

- -

-

1020 - 1075) 
(1103-

-

-

-

- -
- -

- -

- -
-

- -
- - - -1085) 

- -
). 

- -
- -

- - -
- -



151 

- - -
graphicum et encyclopaedicum a Mustafa ben Abdallah Katib Jelebi dicto et 
nomine Haji Khalifa  Leipzig, 1837.  Vol.II. 

-
-

-
-

). 
- -

- - - -
-

-
- - - - - - - -

-

-
-

- -
- -

-
-81). 

- - -

-

-
-

-

- -
- - -

-
- - -1396), 



152 

-
-

- -

- -

- -

-

-

- - - -
-

- -
-

-
-

- [5].

-



153 

-
-

-

- -
-

- 1812) 

- -

-

-

XVIII



154 

-

-287

-
- - -

-
- -

- - -
-

- - -
- -290

-

- -



155 

-5, 66-67).

-64).

)

( -69). 

-



156 

-

12/.

13/. 



157 

-

14/.

 71,8%. 

-



158 

-
- -

- -
(1886 - 1914). 

-

-

-



159 

-

-

-

-

-



160 

-

-
-

-

-

-

-

-
-

-



161 

16, 13). 

-1907 

17, c.10).

-

-

-



162 

- -

- -

-

-

-

-
-

-

-



163 

-
-

-
-

X
-

-
-

-

-



164 

-

- -

-

-

).



165 

- -
-

-

1905

-

- -
1935). 

-

-1900), 



166 

-
-1942).

-
- -

-
-

-

-
-

-

:
-

1897. 
-

1897. 

-
1897. 

1911. 

-1907). 
1988.  



167 

-

-



168 

(1).

-

(2)



169 

-

- -

-
-

-

-

-

-

-

-

-



170 

3). 

-

 6-

-

4

-



171 

-
-

5

-

6

-

7).



172 

8). -

9
-

10).  



173 

11). 

-

-

12

-



174 

-

13

-

-

(14

- -
-

-



175 

-
-

-

-
-

-

15).

-
-

16
-



176 

17). 

18). 

-
-

-

-
19).

-
- -

-



177 

-

-

20

-

21). 



178 

-

-

-



179 

-

(22

23). 

24). 

- (25). 
-

(26



180 

- -

27 -
-

-



181 

28).

29

- 30

(31). 



182 

32). 

-

-

(33). 



183 

34). 

-
-

-

-

35).



184 

- 36

-

-



185 

37).

-

-

- (38). 

39



186 

40 -
-

41
42

-

(43). 

(44). 

(45). 



187 

46

-

-

-

-

(47



188 

- -

48).

-



189 

49). 

-

-

:
1.

2.
3. -

4.



190 

5.
-

6.
7.
8.
9.
10.
11.

12.

13.

14.

15.

16.
198

17.
18.
19. -

20.
-

21. -
-

22.

23.
24.
25.
26. - -

- -



191 

27.

28.

29.

30.

31.

32.
33.
34.
35.
36.
37.
38.
39.

40. -

41. -XX 

42. -XX 

43.

44.

45.

46.

47. - -
-324. 

48.
49. -125. 



192 

Maka Lashkhia 

RECEPTION OF PLATO AND NEOPLATONISM INTO THE 
GEORGIAN INTELLECTUAL AREA 

Since the 12th century it has become a tradition amongst the Georgian phi-
losophers to study the works of Plato, a famous Greek philosopher. Translations 
and commentaries on the texts of Plato and the Neo-Platonists, the analysis of 
individual aspects of their writings have contributed to the rising interest towards 
the studies of Plato and the Neo-Platonists amongst the individuals interested in 
philosophy.  

Studies of Platonic works were initiated by Joane Petritsi in the 12th century 
in Georgia. Joane Petritsi was the Georgian Philosopher living in 11th-12th cen-
turies. There is very little information about his life and works that we are aware 
of. We know that he received education in Constantinople and Michael Psellos 

s philosophic legacy is comprised of 
o-

5. 1940) and translations of philosophic texts. Georgian translations of two 
treatise by Aristotle (The Topics and Definitions) are also attributed to Joane Pe-
tritsi (this information about Joane Petritsi translating and providing commen-
taries on the writings by Aristotle - 
indeed by true if we acknowledge the fact that Joane Petritsi shared the stand-
points of those philosophers originating from Platonism and Aristotelism and of-
ten times utilized the above works); (5. 1940 e-

The Georgian translation of the philosophic treatise by the Neoplatonic Pro-
clus authored by Joane Petritsi is considered to be one of the first translations of 

original and detailed commentaries made by Joane Petritsi in relation l-

Proclus philosophy (in any of the epochs and languages) (1. 2008).  
Joane Petritsi in his works references Plato as well as many other Greek phi-

losophers and thinkers. We can easily state that after Proclus Plato has been the 
most interesting philosopher for the Georgian theorists. Researchers of Joane Pe-

r-
related with the Neoplatonic understanding of Plato. To be more concrete, we 

of Joane Petritsi. One can find linkages w Timae-

Apart from many similar terms utilized in these texts (Kindliness, kindness, a 
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true word, an honor and power, etc.) one can also find content wise linkages be-
tween the texts by Plato and Petritsi.  

love (amongst humans) for two reasons: to love one another and reach the God 
 (5:

A232b. 1940).

 towards that thing which we 
have agreed upon many times, you should not be surprised. For in the animal 
world and among humans the same explanation applies, that mortal nature seeks 
as far as it can to exist for ever and to be immortal. But the only way it can 
achieve this is by continual generation, the process by which it always leaves be-

6:207 d. 2008). 

blending with the kindness or craving for kindness. Everything in this world 
craves for either kindness or its reflection. This adoration is enhanced by the 
kindness itself and nothing more. Kindness is superior to beauty, the beauty that 
everybody is in love with. Hence, through the love of beauty every human being 
craves for the kindness that is given from above. Love gives birth to the desire to 
learn even though the nature of the love object or the Superior cannot be 
learned/deciphered.  

One of the strengths of Joane Petritsi, as a philosopher and translator, is that 
he cites the statements of the Antique Period thinkers in an accurate manner. It 
is, therefore, easy to identify essential and stylistic resemblances and this makes 
the work particularly interesting to research. The works of Joane Petritsi allow us 
to conclude that the goal of the Georgian philosopher is to provide commentaries 
on and recount the works of the antique thinkers in a laconic manner rather than 
doing their mere translation. This once again showcases the fact that Joane Petri-
tsi had a thorough understanding of antique texts, he internalized the language 
and the style of the antique philosophy and had a comprehensive knowledge of 
antique philosophy. 

ophy intense-

anything. Researchers inspect his philosophic viewpoints based on the works of 
his disciples: Xenophon, Plato and Aristotle, etc.  

It has already been noted that the antique philosophy is the key focus of the 
studies published by Sergi Danelia. Despite the variety of work spheres (peda-
gogy, history of literature, linguistics, philosophy, translation) and despite the 
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fact that Sergi Danelia has left an impressive legacy in each of the above men-
tioned he is first and foremost a historian of philosophy, namely, a historian of 
the Greek philosophy. Apart from being well knowledgeable about the Greek 
philosophy he was also a classical philologist. This enabled him to review the 
works on the Greek philosophy authored by the European scholars and assess 
their correspondence with the original sources.  

Sergi Danelia truly admired the Greek classical culture in general and the 
Greek philosophy in particular. The Georgian philosopher shares a widely held 
idea that philosophy was first started and further flourished in Ancient Greece. 
An entire philosophy created afterwards was a mere elaboration of the questions 
and issues posed by the ancient Greeks. Therefore, his focus is on the analysis of 
the Greek culture and its opposition to the oriental culture. In his view, all the 
good in the history of the mankind originates from the antique times.  

Sergi Danelia perceives the history of philosophy as a linear route of progres-
sion characterized with posing and answering questions. Without the above pro-
gression the history of philosophy would be deprived of any meaning. Each phil-
osophical system, if it is historical by definition and not only because of its at-
tachment to the past, determines the next step in the philosophical thinking and is 
of importance these days as well. Drawing a unified picture of this progression is 
an extremely difficult task that each researcher faces. Sergi Danelia shares He-

e-
velopment of his philosophy and in this dialectical process participate those who 
deserve the title of genuine philosophers and their philosophical insights contrib-
ute to the history of philosophy. 

Like Hegel, Sergi Danelia did not perceive the history of philosophy as a 
process of changing various philosophical ideas. The history of philosophy is a 
picture of a gradual progression of researching the truth where it is of great im-
portance that one answers as well as poses/identifies a question. It is important 
that philosophers analyze and research this progressive process. During his life-
time Sergi Danelia strived to find interconnections in the development of history 

l uniformities of 
philosophy development without which there is no development. A spiritual life 
no matter how much it depends on the material one has its own regularity. Sergi 
Danelia analyzes the development of philosophy not only because this leads to-
wards modern philosophy but also because this way we discover the genuine 
truth. There is no philosophical theory without the history. Likewise, there is no 
history of philosophy without the theory. Therefore, Sergi Danelia, while re-
searching the history of 

The works of S. Tsereteli are characterized with a differentiated approach 



195 

towards the philosophers of the past. He was by nature a problemist and an Apo-
retik. He perceived a development of philosophy as the process of comprehend-
ing and identifying novel difficulties. As for the resolution of problems he be-
lieved that this was impossible as well as an attainment of the absolute truth. He 
perceived philosophical questions as being eternal. S. Tsereteli believes that the 
discovery of a new difficulty or a problem, that, at the first glance, might seem 
like to separate a human being from the sought truth, is actually a way to get 
close to the truth, to realize its true nature and the ways of its attainment.  

Prior to talking about the philosophical works of Plato, S. Tsereteli recounts 
the fragments from the lives of Athenian philosophers in great detail. Prior to 

i-
10.

1973). He also points out that when developing a short course about the antique 

light of a single dialogue. Hence, S. Tsereteli attempts to highlight each question 
or an issue in as much detail as possible. S. Tsereteli recommends to start the 
stud
cognition. Theory of cognition is something that recurs in the studies and analy-

i-
tive love of essence, this is longing towards perfection, and philosophy is a 
quest, the purpose of which is to attain an absolute knowledge. The method of 

10:255. 1973 o-
phy is presented in several chapters. In the first chapter the author discusses an 

a-
logues by Plato. In this chapter the author, seeking to attain more clarification 
when it comes to the issue of knowledge, highlights the perception, a true 
judgement and a true judgement with an account. An issue of knowledge is 
closely linked with the possibility of cognition. This is already the second chap-
ter which S. Tsereteli starts by presenting the theory of memory. Like the first 
chapter, here again the philosophical question is examined in an interesting man-

e-
public). The key concept when analyzing the cognitive theory is the issue of the 
sameness. The Georgian philosopher discusses the concept of the soul (psyche) 
in greater detail. The other important issue presented in light of the dialogue 

mobility and immobility, difference and sameness, knowledge and cognition as 
presented in the works of the Greek philosopher. S. Tsereteli believes that the 
philosophy of Plato is characterized with the thorough and comprehensive analy-
sis of the cognitive theory. As stated by the author, the textbook presents the 

i-
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cult dialogue of Plato. This is followed by the discussion over the theory of ide-
as. In order to define the idea S. Tsereteli needs the concept of the soul. Hence, 

the meaning and the essence of philosophy, difference between the soul and the 
body and the likeness of the soul to the idea. S. Tsereteli further elaborates on the 
discussions over the questions concerning the theories of cognition. In order to 

the following issues in an interesting manner: a) unified basis for the essence and 
the opinion; b) the theory of numbers; c) stages of cognition and essence; d) 
Eros; e) dialectics. 

p-
proach towards the idea of kindness is common in the studies of Plato not only in 
Georgia but in Europe as well) realized through the deeds of an individual and 
through the common good. Analysis of the kindness realized through the deeds 
of an individual is at 

10:369. 
1973). Since the virtue is the ultimate value of our lives, the theory of virtues 
turns naturally into the theory about the state. The chapter presents the dialogue 

questions referring to justice, an issue of upbringing, the statesmen, social clas-
ses, etc. As a conclusion, S. Tsereteli cites the fo e-

etc.). Hence, the goal of the republic is the virtue and at the same time  the hap-
10:377. 1973). 

According to S. Tsereteli, a-

The last phase of highlighting the philosophical system of Plato is an intro-
duction of esthetic viewpoints of the philosopher. S. Tsereteli discusses theories 

and other dialogues. The author discusses the concepts of beauty, love, imitation, 
harmony, size, longing and arts mainly within the context of esthetics (Notably 
the concept of beauty is not defined as a mere category of esthetics in the modern 

 It is more related to the meaning of epistemology 
and ontology). The author also talks about the poet and the essence of arts they 
create. As arts is the realization of the idea of beauty (beauty is the same as the 
virtue) it (arts) is closely related to knowledge. S. Tsereteli truly believed in his 
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own viewpoints and philosophical perspectives. This enabled him to be objective 
when discussing the works of various thinkers from the past. He was objective 
because he believed in and argued rigorously that the past, as the best accom-
plishment directly or indirectly, was the best preface, a preparation to and the 
justification of his own principles. S. Tsereteli, as the historian of philosophy, as 
a rule would present a great thinker, whether be it Plato or Aristotle, in their full 
greatness, he would surprise readers and listeners with the depth of philosophic 
works first and refer to their flaws afterwards. Logos in the works of S. Tsereteli 
was defined as validation which is a reflection in the final account. However, a 
validation, to his mind, was all-inclusive in a sense that an argumentative reason-
ing has no principle boundaries.  

According to Mary Chelidze, foundations of fundamental sciences were de-
veloped alongside the process of posing and researching the philosophical prob-
lems within the environs of the cultural and historical reality of the ancient 
Greece.

Studies of the beginnings of the science poses the following dilemma: The 
beginning of the science means that it hasan established structure, a pre-
developed system of concepts and certain characteristics even without any prior 
deliberate reflection. This dilemma points at the possibility that the science may 
have two key periods of development: the first period: one started researching an 
object of the science in the form of expressing viewpoints and ideas in an unsys-
tematic way: the second period: the object of research is enhanced on the basis of 
conceptual system and the science is defined as the system of concepts.  

The ancient Greece played a major role in the history of science develop-
ment; however, the Ancient Greece did not yet have the right scientific level in 
its modern sense. Perfection of sciences was done gradually, step by step and the 
foundation for the attainment of key characteristics of the science was created 
with the goal to outline their true scientific form.  

According to M. Chelidze, the science of logic and geometry attained its full 
perfection alongside the development of antique philosophy. However, in the 

Through researching the characteristics of history and the related study of 
phenomenon of time as presented in the works of Plato and Aristotle, the two 
classics of philosophy, M. Chelidze argues that Plato laid a foundation for the 
history of philosophy in the ancient Greece while Aristotle further built on and 
actually started the history of philosophy.  

p-
ics such as Plato and the science of the history of philosophy, Platonic perception 
of time and an unwritten philosophy of Plato. At the same time, the studies shed 
some light on the viewpoints of philosophers preceding Plato.  

It is indeed a great accomplishment to define the most significant philosophi-
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losophy and do a linguistic and stylistic analysis of his 
dialogues. It is even of equal significance to translate the dialogues of the great 
philosopher. Prof. Bachana Bregvadze is an only person in Georgia who has 

logues into Georgian. Not only does 
Bachana Bregvadze flawlessly translate the dialogues by Plato from ancient 
Greek into Georgian but he also provides thorough and interesting forewords and 

ed in 1997 are 
important in many ways; it includes 10 dialogues and each dialogue has a fore-
word highlighting the historical context of the specific dialogue and their con-
tent-related information.  

Bachana Bregvadze can be attributed to the list of those professors who have 
done a great deal to provide a reader with the comprehensive information on Pla-

their authenticity and chronology. In addition, the translator presents the reader 
with the philosophical essays on the important topics e.g. the critique of Platonic 

Great Triad (comprising the dialectical unity of Demiurgos, material and sensu-
ous-concrete world), an idea of justice, infinity of divine wisdom, atomistic con-
ception, an idea of kindness, interrelation of one and many, interconnectedness 
of species, etc. 

i-
in 1994. In the study Bachana Bregvadze highlights some of 

w-

r-
stand these philosophical systems in order to fully comprehend the dialogue. In 
order to fully decipher the meaning behind the dialogue one needs to understand 
math and astronomy, medicine and biology. Since the dialogue refers a lot to the 
anatomy of bodily organs, physiology, breathing, digestion and blood circulation 
processes, Bachana Bregvadze finds it necessary to give us some information 
about the history of medical schools dating back to VI-V BC. He highlights dis-

predecessors and his contemporary intellectuals thoroughly and interestingly.  

the parties of the g  Material 

8: 118. 1994). 
In the end, we should also refer to the Georgian translation of the dialogue 

will cut it short. This wise and kind book will introduce itself to the reader with-
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out the need of he 7:6. 1964). Many critics consider the dialogue 

literary perspective it is written in a beautiful style and reads easily. This beauty 
can be partially attributed to the key theme of the dialogue - definition of the idea 
of love. The dialogue has a wonderful Georgian translation. We can claim freely 

well. We should also note that an only translation done in 1964 is available for 
the Georgian reader.  

The dialogues translated by Bachana Bregvadze are as follows: Symposium, 
Phaedo, Hippias Major, Meno, Critias, Meno, Parmenides, the Republic, Ion, 
Epigrams by Plato, etc. Translating the philosophical works of Plato aimed to 
familiarize the Georgian readers with these works and also to create and develop 

o-
he short bi-

ographical information. In light of the facts provided by Dionysus of Laerts G. 
Tevzadze states that Plato is the founding father of dialectics as Thales is the 
founder of Natural Philosophy and Socrates is the founder of the philosophy of 
moral

have the theory of ideas and the goal is to define the general as a concept (Apol-
ogy, Crito, Protagoras, etc.); 2. Transitional Period when the key principles of 

Period when there is a well-formed idealistic rational system (the Symposium, 
Phaedrus, Books II and XI of the Republic, Timaeus, Philebus, etc.) and we have 
widely recognized super-

s-
ing the concept and an idea of it (since it is impossible to compare it with any-
thing) 4. The content of the self-criticism period is presented with the discussions 

weighs cautiously the limitations of his systems and thinks that these can be ex-
plained by the setbacks of human cognition in general and this is the justification 
of the system. With this viewpoint he writes further i.e. later period works in 
which the mysticism is strengthened and some of the proclamations from the fru-
ition 9:80. 1995).

philosopher. Based on the 

writings being of esoteric and exoteric nature. G. Tevzadze strengthens his 
statement with the viewpoints of G. Martin, who based on the seventh letter by 
Plato, claims that Plato found it impossible to express his ideas either in writing 
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or orally and those ideas unexpressed by Plato cannot be articulated by either 
Kramer or Geiser after 24 centuries. According to G. Tevzadze, these studies 
have left a positive trace anyways since in the process of research vague excerpts 

G.Tevzadze presents a specific system for recounting and understanding the 
works by Plato. First of all, he reviews the theory of knowledge and explains it 

the genuine existence is the bodiless idea that can only be reached with the mind 
9:81. 1995).

Hence, according to G. Tevzadze, a philosopher should seek problems that are un-
anticipated by others. A philosopher should seek and study the power, the possibil-
ity of knowledge. Therefore, we should draw a line between the knowledge and the 

hilosophy one 
should also analyze the theory of memory which, in its turn, is linked with the 

cognition. One can perceive ideas that are sensuous entities. After the analysis of 
theories of knowledge and ideas, our attention is drawn to the cosmology as per-
ceived by Plato. Plato expressed his understanding of how the world was created in 

also cre
links his cosmology with virtues. The human soul, along with the body containing 

9:86. 1995). G. 
Tevzadze reviews a-

l-

virtues to be prevalent a republic/state should be formed. The author of the book in 

describes a model of the state that is perceived as ideal by Plato. G. Tevzadze also 
shares the viewpoints of B. Russell, K. Popper and A. Losev regarding the theory 
of the state of the Greek philosopher. As a conclusion, G. Tevzadze states that 

super sensory but his rationalism was not enough to construct the system and he 
referred to myths. The moment of irrationalism was gradually strengthening in is 
works. Dialectics would be replaced by the Pythagorean mysticism of numbers. 
Plato forgot the sober principle of Socrates that a human being can only get close 

9:88. 1995). 
In the study of Plato by Nino Dolidze  main Linguistic Trends in Ancient 

 the author strives to describe an artistic style 
acteristics. In this same study there is a 



201 

A naturalistic theory on the creation of languages stems from the works of 
Heraclites. However, one should not assume that influence of Her

copying or sharing any single theory of idea by Heraclites. His influence is tan-
a

language as a tool for cognition, as a means for the self-expression of a philoso-
pher.  

and theological schools. It should be noted though that an interpretation of his 
works changed oftentimes and has still been changing since the ancient times up 
until now. According to the scientists, the reason for this type of variety has of-
ten been indicated in the scientific literature unlike other philosophers, Plato 
does not present his teachings in a systemic way, and neither does he provide ex-
act terminology. His philosophy is presented to a reader through the creation of 

Those concepts, considered to be the key terms in the philosophy of Plato by 
Aristotle and the Neo-Platonists, are utilized in his dialogues with different con-
notations. The same concepts oftentimes have contradictory meanings while one 

3:98. 1998). 
This type of a terminologica o-
phy in various ways. N. Dolidze thinks that Plato starts an entirely new stage in 
antique philosophy; that he is a writer rather than being a scrupulous scientist. In 
dialogues Plato elaborates on theories that in their very essence are systematized 
and precise and are brought to the reader in the form of artistic characters. This 
is, by all means, not a mere coincidence. It is also impossible to believe that Pla-
to did not fully understand his own philosophy and he would be unable to devel-
op it in the form of a philosophical system.  

o-

As a conclusion s
through discussions and philosophical argumentation in the dialogue. This is also 
done by means of specific structural tweaks and stylistic means. We believe that 
Plato does not support any of the theories regarding the creation of a language. 
He presents the language as a unique phenomenon that unites the truth as well as 
the tools for understanding this truth. Its understanding through can be made 
possible not through the direct reasoning but rather through the expression of a 
difficult internal nature of a word, through the linguistic game, vague metaphori-
cal forms and the retention of unity of contradictory concepts and their individu-

3:125. 1998).
, released a book authored by Geor-
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e-

of the idea of freedom where various aspects of the philosophical idea of free-
dom concur.  

i-

a
of kindness is possible with the superior part of psyche. This condition in a social 
structure can only be attained by philosophical kings i.e. those rulers who could 
understand an idea of justice the most and, hence, an idea of knowledge as well. 
Therefore, they should be the ones to rule the state. In this kind of just state eve-
rybody should do their job and do it perfectly. They, as free human beings, 
should rule with their superior part of psyche over the inferiors so that the latter 
do not stay away from the genuine and free life i.e. Philosopher kings should 
govern the rest of the social classes so that they do not deny the principles of jus-
tice and are enabled to overcome their inferior longings that if strengthened 
could potentially led them astray 2. 2011). 

-type research in the Georgian 
academic space that would showcase not only the historic significance of Plato 

Plato and Platonism on the Renaissance philosophy, particularly, on the works of 
Marsilio Ficino who, in his turn, had a great influence on European Reformist 
and Enlightenment ideas (4. 2013). Studies as highlighted in this article enable 
us to state that the Georgian national philosophy was guided by the interest to-
wards the philosophy of Plato and developed through the studies of his works 
throughout centuries.  
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Philip Ogo Ujomu

THE ROLE OF PHILOSOPHY IN THE GENERAL STUDIES 
PROGRAMME FOR NIGERIAN UNIVERSITY STUDENTS:  

KEY VALUE AND RELEVANCE 

Introduction: the general studies programme and the relevance of phi-
losophy to the vision of higher education in Nigeria  

To what extent is the meaning and problems of philosophy clear to students 
and scholars of the discipline despite years of teaching the course at the 100 level 
and 200 level as an introductory course? Let us look at the philosophical basis of 
the General Studies and the teleological elements of its philosophical studies 
component. The teaching of basic philosophy, logic and human existence is a 
way of exposing the discipline of philosophy to students of Nigerian tertiary in-
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stitutions. Learning philosophy is a key component of the General Studies Pro-
gramme in all Nigerian universities, as directed by the National Universities 
Commission (NUC). As a coordinating body for all universities, the NUC has 
formulated a general education policy to provide a broader and holistic perspec-
tive to learning. In addition, the NUC conducts both Programme and Institutional 
accreditation of universities every three to five years depending on the success 
recorded by each university or programme previously. The aim of the exercise is 
to assess and generally contribute to improving the quality of higher education 
and learning generally. Given the above explanation, the theoretical and practical 
aspects of philosophy, becomes a vital national issue, which justifies our enquiry 
of whether Nigerians are truly benefiting maximally from this concept or exer-
cise. Do all stake holders understand the value and key functions of philosophy, 
not just for higher education, but for life in general?  

The visions and values of the NUC as seen in the general studies pro-
gram 

The General Studies curriculum is designed by the National Universities 
Commission NUC to capture a set of minimum standards concerning a set of 
general purpose/ interest knowledge that any Nigerian student needs to learn and 
pass examinations in, before he or she can be awarded a degree of a Nigerian 
university. Such general studies courses include: The Use of English, The History 
and Philosophy of Science and Technology, Nigerian Peoples and Culture, Con-
flict Resolution, Philosophy and Logic among others. Suggestions have been 
made to incorporate topics like Topics in Public Policy and Public Health among 
others to keep in tune with contemporary issues in our world. This is important 
because in the context of meeting key national developmental concerns, the gen-
eral studies curriculum of the NUC designed the architecture of the curriculum in 
a way that encouraged interfacing of disciplines.  

requirement of teaching of Philosophy and Logic foreshadows the need for a ho-
listic view or complementary approach to general education and also highlights 
the pride of place allocated to some of the humanities subjects in the academic 
life of the students of all disciplines including science and technology. Put simp-
ly, all fields have something to learn from each other in their content and meth-
od. This is a reality of life as no man or society is an island. Knowledge is not 
fixed or static. There is a constant evolution of things in the universe. There is a 
need for a balanced or integrated idea of education whereby scientific and tech-
nological knowledge needs to be complemented by subjects having to do with 
world views and human formation in order to have a complete epistemological 
package that can ensure the formation of a total human person. This pushes us to 
revisit the idea of the human factor in the quest for national development and 
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scientific technological progress as a basis for resolving certain social issues 
beyond the actual theory and practice of science and technology. 

Put simply, this multidisciplinary approach is defended by some scientifically 

seen in terms of contribution to the development of science. It was essential to 
have instructions in those philosophical disciplines most likely to foster the de-
velopment of scientific thought in Africa: Logic, the history of sciences, episte-

Chachage
1994:56). Bodunrin is eloquent on the value of some branches of philosophy 

principal link between philosophy and other disciplines. It provides the tool for 

(Bodunrin 1991:94). 
Problem: some social and cultural challenges facing an emerging African 

philosophical worldview 
People often wish to know: What is philosophy? What can it do? Here lies 

the problem of its value and relevance to humanity. While some efforts have 
been made to answer these questions, not all the answers have been convincing 
or acceptable. Hence, we shall make an effort to address this issue. On a general 
note every discipline, including philosophy, looks for its own way of interrogat-
ing the basic problems encountered in the world. These diversities of method do 
not block the realization that all fields are seeking objective knowledge of our 
common human reality by doing serious research whose ultimate goal is to im-
prove human kind. This desire to impact positively on the lives of human beings 
rests on a pillar of tolerance where one field of knowledge allows others to pur-
sue their interests and more importantly realizes that one way of knowing is not 
complete without the others both at the theoretical and practical levels.  

If this is the case, then the success of even the scientific fields then depends 
irrevocably on the appreciation of the meaning and value of things in the world, 
construed as the natural World that human beings met in existence, as opposed to 

complementary view of the aspects of the world as we experience it. We live in a 
world that contains a lot of things known and unknown, physical and non physi-
cal. We are bothered by the need to think deeply and thoroughly, ask questions 
and attempt to proffer answers to these complexities. The belief is that we as 
human beings and especially in Nigeria require philosophy in order to be able to 
examine the intellectual foundation of our lives, to understand the nature of man 
and justice. Philosophy, if it does nothing at all, focuses on the development of 
the minds and thoughts of people in general. In targeting the human mind, phi-
losophy improves the way people think or reason. The way people think affects 
positively or negatively the way they live as human beings and how they relate 
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with others. Through thinking the human being becomes involved in the life of 
society by way of making a contribution to social ideas and practices in order to 
guarantee peace, security and social order.  

Some African philosophers have identified certain gaps and concerns arising 
from our inherited way of thinking and acting as Africans. This raises issues 
about our traditions; how we generate meaning and transmit our knowledge and 
experiences from one human generation to another. In what ways can useful 
philosophical values be handed down to human beings. This links up with con-
cerns over the development of philosophically oriented disposition given that 
most people in the contemporary Nigerian society may not have easily imbibed 
some of the basic values of philosophy notably- independent thinking, tolerance, 
critical and balanced view of issues- can be imbibed. There is still ethnic, politi-
cal and religious bigotry, intolerance, discrimination, sexism, political and finan-
cial corruption and lack of equity among groups. Also there is a lack of disci-
pline and disobedience to the rule of law.  

The basic challenges facing most African societies are ancestral: They can be 
traced to the traditional past of the Africans. These issues have continued up to 
the present day African societies. These are mainly ethical and social issues that 
threaten the economic, political and technological realms of life. Kwasi Wiredu 

cultures and nationalities are authoritarianism, permanent control of all aspects 
of life, politics included that ensues in people doing things against their will, 
anachronism, systems or principles outliving their suitability and utility, super-
naturalism, the tendency to establish supernatural foundations for a natural code 

Wiredu in Kaphawagani 1998:86). Let us review authoritarianism 
and anachronism and their consequences for social and political life.  

Authoritarianism understood broadly in terms of hegemonic power that certi-
fied dominance and subjugation either by singular monarchy, elitist oligarchy or 
a messianic theocracy is a limitation of most African traditional cultures. An au-
thoritarian orientation, manifests in the demand and legitimating of unquestion-
ing obedience by people to the authorities of elders. Not much room could be 
made for broadening of consensual relations, allowance of deviant ideas or social 

Oladipo 1996:47). Authoritarianism un-
o-

ciety at the cost of respect for individuality and openness to change and progress. 
Authoritarianism generated the crisis of representation, understood as how best 
power could be used to serve the interests of all or the needy members of society, 
rather than merely the interest of the power holder.  

When we link up the theory of authoritarianism and anachronism (inability to 
change according to the exigencies of time), to the practical reality of life, then 
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we notice some tensions and contradictions that can lead to developmental short-
falls. For instance, the reality on the ground in Nigeria is that the political culture 
of state-centralism, top-down developmental paradigms and other hegemonic 
non-participatory social engineering instruments are the heritage of colonial 
capitalist hegemony with its dominant paradigms of alienation and marginaliza-
tion. These values have ensured that effectual and broad-based democratic par-
ticipation is at best a mirage. Within the dominant political parties the realities of 
god-fatherism, violence, conflicts, money bag politics, an absence of internal 
democracy among competitors have contributed to the current instability in 
democratic consolidation. The political and religious crisis leading to terrorism 
and low intensity warfare in northern Nigeria is partially explained by poor lead-
ership, as well as a gap between established rules and their implementation. Oth-
er gaps arise due to a perennial general corruption and inefficiency in public ser-
vice delivery, the politicization of s-
faction with the prevailing standard or quality of life.  

The need for philosophy 
Why is philosophy needed? Can there be a philosophy for the needy? Human 

beings need philosophy. A lot of the benefits of philosophy are concentrated on 
i-

Stace 1937, 316). The human being 
views himself as a central element of life generally using the mind to generate 
thought and the body to perform actions. The power of philosophy is targeted at 
changing the human mind  the way people think  so that they can have clearer 
ideas and hence create improved ways of achieving more productive physical 
action. Philosophy impacts on physical, social and mental life through mental 
entities called ideas. Viscount Samuel (1956
governed by their ideas: right ideas lead to good actions and good actions bring 
welfare: wrong ideas lead to bad actions and bad actions bring suffering and dis-

and tolerance as well as the need for us to allow alternative ways of viewing the 
world. The philosopher uses the thinking faculty in getting knowledge.  

Reflection is the hallmark of the philosopher's activity. As such, the laborato-
ry of the philosopher is the human mind. Just as the natural scientist does his 
field work in the laboratory or outside (empirically or observationally), the phi-
losopher does his own work inside the brain or intellect. Moore (1935) holds that 
the primary value of philosophy is not a practical but an intellectual one. We can 

(Moore 1935, 67-68). The way people think affects positively or 
negatively the way they live as human beings and how they relate with others, 
human and non-human. Through thinking, the human being becomes involved in 
the life of society by way of making contributions to social ideas and practices. 
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Specifically, philosophy is interested in developing a critical and logical 
thinking in human beings. This mode of thinking is needed if we are to be able to 
pose fundamental questions, develop arguments or proofs to explain things in 
reality and break down stereotypes and prejudices arising from existing in the 
world. Hence, there is a need to learn a bit about philosophy in the course of get-
ting a university education. Of course the details of philosophical knowledge will 
be left to those who seek academic degrees in philosophy. Let us examine some 
obstacles to the permeation of philosophical values in the life of a people as a 
whole.  

Some theoretical and practical implications of philosophical reasoning 
for some fields of study  

Let us show the value of philosophy by applying it to some of the fields of 
knowledge learned in the Nigerian university, with a view to showing how and 
why it is useful to the generality of university students. Philosophy is significant 
in the quest for knowledge and building of tradition because, a critical reflection 
on our most basic ideas is needed for an understanding of our problems in the 
first place, before we proceed to talk of what is required to solve it. There is an 
emphasis on rationality of thought and rationality of action both of which are 
linked to our traditions. The idea of a tradition is based on the assumption that 
there is some knowledge to be discovered, sustained, criticized and improved 

d practices are perpetuated by human agents who are 
the bearers of the way of life to be bequeathed to successive generation. Philoso-
phy struggles to interrogate our cherished beliefs and assumptions in the differ-
ent fields of knowledge all with a view to clarify and improve their conceptual 
and practical foundations. 

Is the logic of scientific reasoning tenable or infallible? 
Let us start first with the logical foundations or architecture of scientific rea-

soning in the natural sciences. In logic and philosophy of science, philosophers 
come into the discussion by teaching induction and deduction as types of reason-
ing or ways of making arguments. In induction for instance, we move from 
known cases to statements about a particular unknown case (inductive analogy) 

of reasoning. In science, the world is so vast and complicated that it would be 
impossible and out rightly unproductive to desire to observe all known cases be-
fore a universal law is made. So a universal law of science is made on the basis 
of an induction that every other unobserved case which appears like the observed 
and tested case, will be the same as the observed fact. Hence, we have a law of a 
regularity and uniformity in nature. Here, the philosopher comes into the dis-
course in another way by asking the million dollar question: Will the future al-
ways be like the past? Does the fact that the sun rose in the past, mean that the 
sun will rise in the future? How can we be sure of the regularity (factual or logi-
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cal) of things in nature? Can nature or science itself be predicted and controlled? 
Do the social sciences produce objective or value laden knowledge? 
Secondly, let us look at the issue of value judgments and objectivity in the 

social sciences. Here, we look at the problem of values, value judgments and ob-
jectivity in the social sciences. One way of entering the discussion is to say that 
the social sciences claim to be scientific while handling social issues meaning 
that there is a sense in which the complexity, unpredictability and created nature 
of the human experience can be collated, systematized and subjected to a scien-
tific study. Is this really the case? In fact, it seems that the social sciences claim 

or consequences. John Stuart Mill holds that the social sciences are scientific be-
cause they are an off shoot of the natural sciences and are subordinate to the nat-
ural sciences (Lessnoff 1988: 785-793). So the social sciences derive or borrow 
the form of science from their big brother or predecessor the natural sciences. 
Thus they both share in the core qualities of scientific method. As such, if there 
are laws of nature and man is a part of nature then there are laws affecting human 
beings as natural things. This makes perfect sense, though some issues can be 
brought up about the claims of the predictability and reliability of a purely mate-
rialist (economic or biological) view of human nature. Issues will also arise 

and complexity that we experience in human and societal behaviour causes us to 
raise questions.  

Let us grant that nature and humans are subject to certain laws for a moment 
so as to allow a reentry into the discussion. On the other hand Wilhelm Dilthey 
says that the social sciences are scientific but they are essentially different from 
the natural sciences and are not the same. The natural sciences deal with the 
world as it is; the world as we met it or inherited it from nature; the world as it 
has always existed. However, the social sciences deal with a created world; the 
world as made by human beings for humans; a world which has been imbued 
with genius, creativity and above all values (Lessnoff 1988: 785-793). The cre-

and conceptual concerns that in turn focus on the non factual realms of life. Oth-
er than facts, there are values, perceptions, biases, prejudices, beliefs, etc, in the 
world and all of these have real effects on human existence. We can compare the 
destructive effects of concepts and ideas (Nazism, apartheid, racism, slavery, 
etc,) with the physical effects of disease pathogens (bubonic plague, malaria, 
small pox, HIV-AIDS, etc,) on human beings at the teleological levels. This also 
makes sense to us.  

Why are facts and values important to human life? 
Another level of the discourse is the question about the notion of value. We 
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may say simply that values are things we desire; things we choose or prefer; 
things that are important; things that are of interest to us. Some things can be de-
sirable but not necessarily important. Some things can be interesting but not im-
portant. Some things can be important but are neither desirable nor interesting. 
Some things can be both important and desirable but not interesting. These are 
the twists and turns. At another level, facts are either the thing as it is in the 
world; the actual state of affair or the statement about the thing as it is in the 
world. Are facts always physically verifiable before they can be true or practical-
ly useful? Th

from the statements
e-

se statements are a priori, analytical and tautological respectively. They do not 
necessarily mean the same thing(s).  

At a different level, a value judgment is a statement that expresses our inter-
est or preference. It is value-laden. It is not objective. It depends on a (cultural, 
historical, biological or epistemological) perspective or viewpoint. It is possible 
for perspectives to differ. Based on the above, some critical questions arise: Are 
the social sciences value judgmental? If they are does this quality detract from 
the contribution they are making to knowledge? Are the social sciences objec-
tive? If they are objective, are the social sciences as objective as the natural sci-
ences? Must the social sciences be objective before they can be truly scientific? 
How many senses or phases of scientific do we have? Is there a place for public 
morality in the affairs of the state or public life? Granted that values are part of 
existence, why do some assume that to be value-laden may be adverse to a disci-
pline? These are the sorts of concerns that philosophy bothers itself with and 
why other disciplines need to study philosophy. 

In what ways can political philosophy establish a scientific approach to 
organizing human society? 

Again, let us also examine the contributions of philosophy to political theory, 
politics and social life and the study of politics as an intellectual concern. We 
may ask a question that has bothered human beings from the beginning of histo-
ry. Is morality separate from politics? Is there a right pattern of political behav-
iour? Are morals and politics connected in some way that could be of benefit to 
human beings? What is the end of the use of power? All through the history of 
man and political philosophy, people have always sought what they consider as 
the most suitable political ideas and systems of social life that can improve the 
condition of human beings in the society. Human beings have always been faced 
with the basic problems of liberation and transformation. In contemporary Afri-
ca, people are faced with a lot of man-made and natural problems such as wars, 
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economic stagnation, diseases, low quality of life, ethnic conflicts, oppressive 
and tyrannical political regimes and structures. The immense value or signifi-
cance of political philosophy for the African world is seen in the urgent chal-
lenges of searching for viable and stable conceptions of society, social order and 
a sense of community.  

These questions suggest that there may be certain types of political action 
that can enhance human conduct for peace, progress, security and justice and 
there are other types of action that may decrease the value and enjoyment of hu-
man life and yield chaos, repression, lack of human dignity and instability. They 
imply that our responses to political events and challenges, hence, exerting a 
great influence on human action especially when we start from some basic as-
sumptions of human nature and try to build a theory of the way things are and 
how they ought to be. The concern about human nature in politics is easily seen 

e-
lations with the state and other men as seen in the age old questions of justice, 
and class struggle. These are the basic concerns of social and political philoso-
phy. 

Political and social philosophy has always been defined by a collection of 
questions. 

1. What should be the goal of political activity? 
2. How should man live his life in the state? 
3. Why should man obey or recognize the state? 
The value of political philosophy rests on the conceptualization of the nature 

and form of social order as a way of organizing the scheme of social relations. 
These relations focus on the clarification of the functions, roles, benefits, bur-
dens and responsibilities of the members of society. 

The need for a theory of social order for human social organization 
Philosophy can be relevant to social development by helping us to review or 

revise some of our models of human society as places where we can realize our 
fullest humanity in a fair, just, equitable and humane manner. Social order refers 
to the social systems and schemes of social relations that define the political, 
economic and social roles, rights and duties of people in a society. It is the sum 
of all the human arrangements, values, rules, norms, regulations, ideologies and 
institutions that enhance the proper functioning of the various parts of the society 
or community (Ujomu 2001:6). Social order is a set of arrangements put in place 
by man in order to attain certain important ends like justice, peace, self and 
group actualisation as well as the general well-being of all in a social system. 
Social order arises out of the need to balance the conflicts and interplay of inter-
ests existing among individuals and between individuals and the society. It 
means that a community or society will possess a framework that defines rules, 
roles and functions of its members (Ujomu 2001:7). Social order is akin to a 
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skeleton that supports a body, a scheme of social relations or a social system that 
underlies our real life actions as members of a society.  

A most important goal of social order is to achieve the security, protection, 
safety, defense and preservation of the lives and property of people in a society. 
Every society or country can use this empirical parameter to award itself a pass 
or fail mark or score. It can use this rule or principle to decide the humaneness 
and efficiency of its institutions and policies. The protection of lives and proper-
ty is the central goal of social order because; society cannot survive for long in 
any meaningful sense if the safety of life and property is not maintained (Ujomu 
2004: 26). This goal is assured by identifying and distributing properly certain 
roles, rights, duties and benefits that accrue from effective social co-existence 
among people. (Ujomu 2001: 247, Ujomu 2004: 12). 

Is there a place for morals and justice in the affairs of the international 
system? 

Let us look at some philosophical issue of propriety and justice in interna-
tional studies. There are concerns about how societies do, or should behave to-
wards one another? Should behaviour be guided by realism or idealism? This 
question is important given the history of slavery, colonialism, wars, genocide 
and oppression among countries and the issues about right and wrong behaviour 
its raises? If there are two societies- A and B, and each has met the conditions P, 

seen in the conflicts between USA and North Korea, and USA and Iran over nu-
clear technology development. We may therefore ask; what is the prevailing 

West 1985:267) 
certain cultural and political practices? In some quarters, it has been taken as a 

-
(Aiken 1982:95). wer as domination, as the 

Litke 1992: 176). There is a profound connec-
tion between power and justice. As Morgenthau (1974

f
power justifies it, also in the name of justice. The real issue arises between pow-
er and its victim or between power and power, each claiming justice for its 

Morgenthau 1974: 163&166). This turbulent aspect of power is un-
doubtedly one of the greatest challenges facing humans in their unending quest 
for justice.  

The primary logic of the establishment and sustenance of political communi-
ty at all levels ought to be to define the ways by which individuals (persons or 
states) can rise above a primordial self-interestedness. The global vision of 
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 a view of international justice as 
either conquest or contract, will not be tenable as a global philosophy for a 
peaceful harmonious order. Hence, one view of a philosophical study of justice 
among countries on a global scale can allow for another way of looking at issues 
in international studies. Prudential self -interest is the character of egoism and 
manipulation in dealing with others. It bears restating th
no society can achieve and indefinitely retain power, prosperity, influence, and 

(Greene 1961:381). A moral standard is a principle of right and wrong action 
from reason that all can agree upon as acceptable to uphold and which serves the 
good of all in certain circumstances; a view with a superior logic that all right 
thinking persons can respect?  

Paton (1942 ics has nothing 
to do with morality are explicitly denying the doctrine that part of life, namely 

public realm, political affairs at any level can be devoid of morality or some 
basic principle of fair play and respect for the interests of others? This claim if 
answered in the affirmative should really be a source of worry for any state. The 
main reason is that it erodes the possibility of reciprocal obligations, slows the 
reconciliation of interests as well as erases the baseline of acceptable norms. The 

lead to individual and collective mistrust and will make cohabitation impossible. 
The global philosophy of justice currently perpetrated by the leading countries is: 

Johnson 1985:37). 
This view lends credence to the idea that rulers (national or international) rule in 
their own self-int
the community lies in the fact that rulers tend to think first of their own families 

Laing 1933:412). 
Are there ethical implications of creating and using robotic systems? 
Let us look at robotics in the applied sciences. To start with, it seems apt to 

presume that concerns in some engineering fields may not be within the province 
of philosophical reflections. However, philosophers can consider issues in me-
chanical and electronic engineering from the ethical or even political viewpoint 
of robotics which raise questions about ethical responsibility and social control. 
First, robotics or the building and use of unmanned machines to perform func-
tions hitherto done by humans, has assumed a vital role in recent modern warfare 
raising issues about the roles of ethics and politics in the application of ma-
chines. Pioneering work in this aspect of life started during the World Wars.  

Robots have been used by man for domestic (washing machines), industrial 
(aircraft and automobile manufacturing) and financial purposes (Automated 
Teller Machine [ATM]) among others. Our focus is on those robots that arouse 
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III 
Horst J. Helle 

TOWARD A COMPARATIVE ANALYSIS OF CHINESE AND 
GERMAN PHILOSOPHY 

I. Introduction: Ancient Greece and Germany 
A. Max Weber: What is Special about Western Thinking?  
It will be argued in the following that a significant difference between Chi-

nese and German philosophy is the way in which reliability of knowledge is at-
tested and consequently achieved. While this distinction refers to the method, in 
addition the two traditions differ in their emphasis of content: Ancient Greek, 
and in its continuity German philosophizing, focusses on the individual as the 
subject and object of ethics and of reflection, while Chinese philosophy is cen-
tered around the family as topic and as guideline for ethical norms. 

In Germany, in his research and publications Max Weber (1864-1920) was 
active in the history and theory of culture change. In 1896 he wrote an article on 
The Social Reasons for the Collapse of the Roman Empire11. Then in 1904 We-
ber published the famous journal article in which he explained the origin of 
modern rational capitalism with a religious motivation: The Protestant Ethic and 
the Spirit of Capitalism12. This text was intended as an alternative theory on cap-
italism, not to replace but to be added to the theory by Karl Marx. In 1920 Weber 
added a new introduction to that article of 1904/05 in which he pointed to certain 
special characteristics of European culture
peculiar about the West? Why did what happened in Europe have influence in 
other parts of the world? Ma

1.  in the sense of 
collecting data, of systematic reflection on fundamental problems of life and the 
world, and of philosophical and theological knowledge based not simply on un-
questioned acceptance but on skeptical questioning. 

2. Mathematics and Experiment: There was astronomy in China, India, 
Babylonia, Egypt and other areas, but only in the West was astronomy based on 
a mathematical foundation created by the ancient Greeks. There was geometry in 
India, but it lacked the method of rational proof, also originating from the 
Greeks. The fields of mechanics and physics too started there. There were well 

                                                           
11

Fr. Frommanns Verlag, Stuttgart 1896, S. 57 77, GASW 289
zur Sozial- und Wirtschaftsgeschichte). 
12 Die protestantische Ethik und der 'Geist' n-
schaft und Sozialpolitik, vol. 20 (1904), 1 54 and vol. 21 (1905), 1
GARS I 1
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developed sciences in India but without the rational and controlled experiment. 
There were alchemists in China, but scientific chemistry came about only in the 
West. 

3. Government, Law, and Art: There were teachings about government and 
law in many cultures, but only in the West they were based on a rational con-
struction of concepts and the system
legal system of ancient Rome and under its influence later the legal system of the 
Catholic Church determined the continental European law in Germany, France 
and other countries till this day. The uniqueness of Europe also applies to the 
arts.

4. Music, Architecture, Painting: China and other cultures have highly de-
veloped music, but only in the West was there a theory of harmony based on 
mathematics: Western compositions of, for instance, Bach can be enjoyed emo-
tionally, but they can also be studied theoretically. Similar observations are  ac-
cording to Max Weber  true in architecture and painting. 

Is Max Weber right, or what may be the mistakes in his description of the 
h and South America which 

were colonized from Europe and continued European culture. A rational con-
struction of concepts as well as high level mathematics and of scientific experi-
ment are mentioned by Weber as peculiar to the West and as prerequisites for its 
development. To test the veracity of these statements, we must look at the foun-
dations in Western Philosophy and try to find the reasons for a peculiar Western 
style of thought there, if that in fact exists.  

While philosophical thinking in Europe was fundamentally influenced by 
Greek philosophy, large portions of the territory taken by Alexander the Great 
(356  323 BCE) were located in Asia. In particular, Persia was part of it. That 
should be considered a reason to expect philosophical influences from those 
Asian areas on ancient Greek thinking, in addition to the fact of course, that Al-
exander the Great had  for a short time  been taught by Aristotle who in turn 
was a student of Plato. 

By contrast to the regions where Alexander as military leader occupied land, 
Ancient Rome was of course a Western Empire. The territory of the Roman Em-
pire was located much further to the West and the North, including what is now 
France and Spain, Southern Germany and England. One might say then that in 

Western motherland, while in the Roman 
Empire, Greece was an Eastern province. In the Byzantine Empire (ca. 450 
1450) Greece was central and in the entire Eastern part of what used to be the 
Roman Empire the language was changed from Latin to Greek. German philoso-
phy developed on the basis of these historical precedents. 

II. The Philosophers of Ancient Greece 
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A. The Presocratics as Precursors of Western Philosophy 
1) Thales of Miletus (ca. 624 548 BCE) 
Mathematics started in Greece with Thales of Miletus and Pythagoras of Sa-

mos (ca. 570-490 BCE). At about the time of Laozi and Confucius in China, 
those ancient Greek philosophers also looked for unity and order in the world. 
Thales was one of the first to concentrate on that. He was from Miletus, located 
in a city in Ionia, on the West coast of what is now Turkey. To him Mathematics 

i-
cal study of quantity, structure, space, and change through the use of abstraction 
and logical reasoning. Mathematics developed from counting, calculation, meas-
urement, and the systematic study of the shapes and motions of physical ob-
jects13.

Unity and order were concepts in the context of cosmology. Cosmology is 
the discipline that deals with the nature of the Universe as a whole. In Ancient 
Greek Philosophy, those questions were closely combined with the study of 
quantity, structure, and space. However, Thales and the other early philosophers 
were never simply mathematicians or cosmologists. They combined many dif-
ferent types of knowledge into their systems of thought. Centuries later they 
were often described as experts in something which in their real life they only 
did as part of their interest. Accordingly, our problem here is to separate the con-
structions of later writers from the real activities of the famous men in their life 
time. 

It seems that the early Greek philosopher Thales was fascinated by the ques-
tions of Being. Everything else about an object, is it big or small, dark or light, is 
secondary: The main questions is: Is it? Are the things we see, real or only imag-
ined? Are the objects we think about, real for everybody or only imagined by us? 
What does it mean if something is ( n-

was the first to engage in such inquiry. Aristotle also mentions that Thales and a 
few other ancient learned persons placed great importance on water14.

Thales had students who followed him in his teaching and formed the school 
of the Milesians. The tradition claims that Thales correctly predicted a solar 
eclipse in 585 BCE, introduced geometry into Greece from Egypt and produced 
some engineering marvels. Anaximander, a student of Thales, is reported to have 
invented the raised piece of a sundial whose shadow marks time, and to have 
been the first to draw a map of the inhabited world. Regardless of whether these 
reports are correct (and in the case of Thales' prediction they almost certainly are 
                                                           
13 Source for this and the following paragraphs on Thales: Curd, Patricia, "Presocratic 
Philosophy", The Stanford Encyclopedia of Philosophy, Spring 2012 Edition, Edward N. 
Zalta editor. 
14 Aristotle: Metaphysics 983b 1 33. 
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not), they indicate something important about the Milesians: Their interests in 
measuring and explaining celestial and terrestrial phenomena. 

Aristotle's comments do not sound as if they were based on first-hand 
knowledge of Thales' views, and reports say that Thales did not write a book. 
Yet Aristotle is confident that Thales belongs to that group of thinkers that he 

-

among whom he places the Milesians, explained things only in terms of their 
matter15.

Also, according to Aristotle, Thales and his students were concerned with the 
more abstract inquiries into the causes and principles of substance and change. 
There are assumptions and principles that constitute the philosophical founda-
tions of their theories. It is therefore legitimate to treat the Milesians as having 
philosophical views rather than merely categorizing them as contributors to my-
thology. 

Like the other Presocratics, Thales sees nature as a complete and self-
ordering system and finds no reason to call on divine intervention from outside 
the natural world to supplement his account: For instance, water itself may be 
divine, but it is not something that intervenes in the natural world from outside. 

While the evidence for Thales' naturalistic account is circumstantial, this atti-
tude can be directly verified for Anaximander who became successor and pupil 
to Thales. Anaximander emphasizes the orderly nature of the universe and indi-
cates that the order is internal rather than imposed from outside. This is an im-
portant step toward the abstraction of the concept of order from the will and 
power of a person! It may be a step from religion to science.

In summary: The great and lasting achievement of Thales and his students 
that may have made the European culture different from others, is not only 
mathematics: They added the following areas of inquiry: 1) Measuring and ex-
plaining phenomena in the sky and on earth. 2) Inquiries into nature rather than 
mere myths. 3) Looking at substance or a stuff as common foundation of the 
world. 4) Seeing the world as a self-ordering system. In the European tradition 
the philosopher is faced with alternative views and he or she is under obligation 
to form his own judgement, if need be, also in contradiction to other thinkers. 

2) Pythagoras of Samos (570 490 BCE) 
Pythagoras, one of the most famous ancient Greek philosophers, lived from 

ca. 570 to ca. 490 BCE. He spent his early years on the island of Samos, off the 
coast of modern Turkey. At the age of forty, however, he emigrated to the city of 

                                                           
15 Aristotle, Metaphysics I.3 983b 6 18. 
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Croton in southern Italy and most of his philosophical activity occurred there16.
Pythagoras wrote nothing, nor were there any detailed accounts of his 

thought written by contemporaries. By the first centuries BCE, moreover, it be-
came fashionable to present Pythagoras in a largely unhistorical way as a semi-
divine figure, who originated all that was true in the Greek philosophical tradi-
tion, including many of Plato's and Aristotle's mature ideas. The early evidence 
shows, however, that, while Pythagoras was famous in his own day and even 150 
years later in the time of Plato and Aristotle, it was not mathematics or science 
upon which his fame rested.  

Pythagoras was famous  
1) as an expert on the fate of the soul after death (He thought that the soul 

was immortal and went through a series of reincarnations); 
2) as an expert on religious ritual; 
3) as a wonder-worker who had a thigh of gold and who could be in two 

places at the same time; 
4) as the founder of a strict way of life that emphasized dietary restrictions, 

religious ritual and rigorous self-discipline (similar to Daoist hermits in China). 
In his cosmology Pythagoras presented a universe that was structured accord-

ing to moral principles and significant numerical relationships and may have 
been similar to conceptions of the cosmos found in Platonic myths. In such a 

go, if we live a good life. Thunder functioned to frighten the souls being pun-
ished in Tartarus (the underworld). The heavenly bodies also appear to have 
moved in accordance with the mathematical ratios that govern the concordant 
musical intervals in order to produce a music of the heavens. 

In the teaching of Pythagoras, the mathematics of the movements of the 
heavens was not worked out in detail. There is evidence that Pythagoras valued 
relationships between numbers such as those embodied in the so-called Pythago-
rean theorem, though it is not likely that he proved the theorem. Pythagoras' 
cosmos was developed in a more scientific and mathematical direction by his 
successors in the Pythagorean tradition: Philolaus and Archytas. Pythagoras suc-
ceeded in teaching a new more optimistic view of the fate of the soul after death
and in founding a way of life that was attractive for its rigor and discipline and 
that drew to him numerous devoted followers.  

We owe these insights on the Presocratics to Aristotle, who is explicit that the 
Pythagoreans recognized only the sensible world and hence did not derive it 
from immaterial principles. Aristotle's careful distinctions between Plato and 
                                                           
16 Source for this and the following paragraphs on Pythagoras: Huffman, Carl, "Pythago-
ras", The Stanford Encyclopedia of Philosophy, Fall 2011 Edition, Edward N. Zalta, edi-
tor. 
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fifth-century Pythagoreanism, which make excellent sense in terms of the gen-
eral development of Greek philosophy, are largely ignored in the later tradition 
in favor of the more sensational, but historically incorrect, ascription of mature 
Platonism to Pythagoras. 

There were authors in the Neo-Pythagorean tradition, whose goal was to 
show that all later Greek philosophy, insofar as it was true, had been stolen from 
Pythagoras, who was seen as founder of a life-style. Aristoxenus is emphatic that 
Pythagoras was not a strict vegetarian and ate various types of meat. But Aris-
toxenus' contemporary, the mathematician Eudoxus, portrays him not only as 
avoiding all meat but as even refusing to associate with butchers. 

For Aristotle Pythagoras did not belong to the succession of thinkers starting 
with Thales, who were attempting to explain the basic principles of the natural 
world. Plato is often thought to be heavily indebted to the Pythagoreans, but he 
gives almost as little information in his references to Pythagoras as Aristotle 
does and mentions him only once in his writings. Plato's one reference to Py-
thagoras treats him only as the founder of a way of life, just as Aristotle does. 

A famous fragment of Xenophanes, Pythagoras' contemporary, provides 
some more specific information on what happens to the soul after death. He re-

tting him, since it is the soul of a man who is 
17. Although Xenopha-

nes clearly finds the idea ridiculous, the fragment shows that Pythagoras be-
lieved in reincarnation, according to which human souls could have been reborn 
into animals after death. 

It is crucial to recognize that most Greeks followed Homer in believing that 
the soul was an insubstantial shade, which lived a shadowy existence in the un-
derworld after death. That existence appeared so bleak that Achilles famously 
asserts that he would rather be the lowest mortal on earth than king of the dead 
18. Pythagoras' teachings that the soul was immortal, that it would have other 
physical incarnations and might have a good existence after death were striking 
innovations that must have had considerable appeal in comparison to the Homer-
ic view. Much later of course Aristotle writes his On the Soul,
calling the soul  (psyche, psychology).  

The picture of Pythagoras that emerges from the evidence is thus not that of a 
mathematician, who offered rigorous proofs, or of a scientist, who carried out 
experiments to discover the nature of the natural world, but rather of someone 
who sees special significance in and assigns special prominence to mathematical 
relationships that were in general circulation. This is the context in which one 

                                                           
17 Xenophanes, Fragment No. 7. 
18 Homer, Odyssey XI. 489. 
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have honored and advanced the study concerned with numbers, having taken it 
away fr
is thus known for the honor he gives to the number and for removing it from the 
practical realm of trade and instead pointing to correspondences between the be-
havior of numbers and the behavior of things. 

3) Parmenides (515-460/455 BCE) 
Parmenides of Elea, active in the earlier part of the 5th century BCE, authored 

a difficult metaphysical poem that has earned him a reputation as early Greek 
philosophy's most profound and challenging thinker. His philosophical stance 
has typically been understood as at once extremely paradoxical and yet crucial 
for the broader development of Greek natural philosophy and metaphysics19.

Parmenides has been seen as a metaphysical monist who so challenged the 

the Presocratics developed more sophisticated physical theories in response to 
his arguments. We must ask whether his system reflects a critical attitude toward 
earlier thinkers such as the Milesians, Pythagoreans, and Heraclitus, or whether 
he was motivated simply by more strictly logical concerns. 

Plato describes Parmenides as about sixty-five years old and Socrates, with 
whom he converses in the first part of the dialogue, a
is normally taken to mean about twenty. Given that Socrates was a little past 
seventy when executed by the Athenians in 399 BCE, one can infer from this de-
scription that Parmenides was born about 515 BCE. 

describing a journey he figuratively had once made 
-fabled 

20 in a chariot by a team of mares and how the maiden 
daughters of Helios, the sun-god, led the way. These maidens take Parmenides to 

21, before which stand 
22. The maidens gently persuade Justice, 

guardian of these gates, to open them so that Parmenides himself may pass 
through to the abode within. 

Parmenides thus describes how the goddess who dwells there welcomed him 
upon his arrival:  

And the goddess received me kindly, and in her hand, she took/  
my right hand, and she spoke and addressed me thus:/  

                                                           
19 This and the following paragraphs are based on: W.K.C. Guthrie, A History of Greek 
Philosophy, vol. II, The Presocratic Tradition from Parmenides to Democritus, Cambridge 
University Press 1965. 
20 Parmenides, Fragment No. 1.3. 
21 Parmenides, Fragment No. 1.9. 
22 Parmenides, Fragment No. 1.11. 
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, accompanied by immortal charioteers/
and mares who bear you as you arrive at our abode,/  
welcome, since a fate by no means ill, sent you ahead to travel/  
this way (for surely it is far from the track of humans),/  

Parmenides' poem is not an epistemological allegory of enlightenment but a 
topographically specific description of a mystical journey to the halls of Night to 
meet the goddess of Night23, who serves as counselor to Zeus in some of the ma-
jor Orphic cosmologies. In the closely related Orphic Rhapsodies, Night instructs 
Zeus on how to preserve the unity produced by his absorption of all things into 
himself as he sets about initiating a new cosmogonic phase. It is thus appropriate 
that Night should be the source of Parmenides' revelation, for Parmenidean met-
aphysics is very much concerned with the principle of unity in the cosmos. 

along this first path, as follows:  
y/  

remains, that it is; and along this path markers are there/  
very many, that What Is is ungenerated and deathless, / 

) has become a name for what Parmenides will form a 
fuller conception of by following the goddess' directions. These now include the 
programmatic description here of the attributes What Is will be shown to have. 
What Is does not come to be or pass away, these words are probably better un-
derstood as a declaration of What Is's uninterrupted existence. 

The goddess then presents a much briefer argument for What Is's being 

and it is not any more there, which would keep it from holding together,/  
nor any worser, but it is all replete with What Is./ 
Therefore, it is all continuous: for What Is approaches What Is

And unmoved within the limits of great bonds/  
it is unbeginning unending, since generation and destruction/  
have wandered quite far away, and genuine conviction has expelled them. / 

And remaining the same, in the same place, and on its own, it rests, / 
and thus, steadfast right there it remains; for powerful Necessity/ 
holds it in the bonds of a limit, which encloses it all around, / 
wherefore it is right that What Is be not unfulfilled;  
for it is not lacking: if it were, it would lack everything. 

                                                           
23
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be, a unity in the strictest sense an
24. Finding reason 

and sensation to yield wildly contradictory views of reality, he presumed reason 
must be preferred and sensory evidence thereby rejected as altogether deceptive.  

Parmenides' strict monism, in Guthrie's view, took particular aim at the mo-
nistic material principles of Milesian cosmology. Monism of course is the philo-
sophical or metaphysical claim that all processes and phenomena can be related 
to one single fundamental principle. Parmenides argues with devastating preci-
sion that once one has said that something is, one is debarred from saying that it 
was or will be, or attributing to it an origin or a dissolution in time, or any altera-
tion or motion whatsoever.  

But this was just what the Milesians had done. They supposed that the world 
had not always existed in its present cosmic state. They derived it from one sub-
stance, which they asserted to have changed or moved in various ways
becoming hotter or colder, drier or wetter, rarer or denser in order to produce 
the present world-order25.

In the thinking of Parmenides, by contrast, we see here very early philosophi-
cal concepts on the ideas of unity and being. Reality is defined as not accessible 
to the senses. In addition, real is what does not change: Anything sensual and 
developing is unreal to Parmenides.  

4) Heraclitus of Ephesus (520-460 BCE)
The theory of a changing reality is rooted not in Darwin but in Heraclitus and 

his school. Acc

never climb into the same river twice. The theory of change has a continuity in 
philosophy from Heraclitus all the way to Hegel, Marx26, and Georg Simmel 
(1858-1918). Plato, quite plausibly, recognized later that while Heraclitus af-
firmed the ever-changing nature of the cosmos, he also believed in the identity of 
processes. A river is a process, indeed the same process, though the river is dif-
ferent now than it was a moment ago. 

Heraclitus, who discovered in what is shared or common to all the essential 
principle of order in the universe, recognized within the city the unifying role of 
the nomos. That is the structure of civic law and moral custom which protects the 
demos as the city wall protects all the inhabitants of the city27. The only political 

                                                           
24 Guthrie op.cit., 4-5. 
25 Guthrie op.cit., 15-16. 
26 Marx wrote his doctoral thesis on a topic from Ancient Greek Philosophy: Zur Differ-
enz der demokritischen und epikureischen Naturphilosophie (On the Difference in the 
Philosophy of Nature by Demokrit and Epikur). 
27 Heraclitus, Fragment No. 100. 
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attitude which we can safely extrapolate from the fragments is a lucid, almost 
Hobbesian appreciation of the fact that civilized life and communal survival de-
pend upon loyalty to the law. That is the nomos, the law in which all citizens 
have a share28, but which may be realized in the leadership of a single outstand-
ing man. - This is a summary of Presocratic Philosophy: 1) There are two 
sources of insight: sensual perception and rational thinking. 2) What appears to 
the senses is unreliable; and because it changes, it is also not real. 

B. Socrates, Plato and Aristotle 
1) Socrates (469  399 BCE) 
Socrates, like Confucius and Jesus, did not write down what they taught. Just 

as we know about the Presocratics from the writing of Aristotle (and very few 
fragments of original text that was mostly lost) we depend for our knowledge 
about Socrates upon his famous student Plato. This means, when we appear to be 
recounting what has come down to us form the wisdom of Socrates, we are in 
fact quoting from something that was written by Plato. 

The topic of continuity and change is very much at the center of Socrates' 
speech on love in the Symposium (by Plato): There Plato has Socrates say: 

i-
ty: A man is called the same, and yet in the short interval which elapses between 

process of loss and reparation - 
hair, flesh, bones, blood, and the whole body are always changing. Which is true 
not only of the body, but also of the soul, whose habits, tempers, opinions, de-
sires, pleasures, pains, fears, never remain the same in any on . But he is 
the same person! There clearly is a continuity here with what we have heard 
from Heraclitus. 

The quotation reflects the tension between change and identity in Socrates 
that we have seen in in the thinking of Heraclitus as well. In light of the insecuri-
ty which characterized Greek behavior during the time of Socrates, moral and 
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which should open the access to concept, as Socrates used the term, can serve no 
interest other than objectivity, which  insofar as it escapes subjective errors 
can be called truth. 

The convincing claim that knowledge be corroborated in practical behavior 
in the handicrafts, in horse breeding as well as in the arts, in other words in eve-
rything which in ancient Greece fell under the rubric of the "technical"  is anal-
ogously transferred to ethics and politics: here as well, isolated and subjective 
opinions have to be replaced by an objective and generally valid knowledge. 
Thus, Philosophy has the potential of supporting ethical behavior. 

Socrates was in search of the concept because he intended to deduce from it 
prescriptions for correct behavior for two reasons: 1) In order to enable under-
standing and interpretation of experienced events. 2) In preparing us to make de-
cisions about what to do. Socrates examined the concepts of the ruler, of justice, 
of the statesman, of fortitude, always with the conviction that from a correct con-
cept will follow correct behavior. 

2) Plato (427-347 BCE) 
Plato was born to a wealthy and prominent family. He was given the name 

Aristokles. Later he was called Plato because of his wide forehead. When he was 
young there was war in his home community of Athens, and he was disillusioned 
with politics and disappointed about ancient Greek democracy as well as oligar-
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Georg Simmel draws a number of conclusions from t-
ically decides what he wants to accept for his own philosophy of ethics and soci-
ety and what he wants to reject. Thus, Simmel thinks that knowledge must be 
based on experience in order to be seen as truth, experience can be made only in 

ed. 
Experience can only become knowledge if it is given a culture-specific form 

(science, art, religion, love). Otherwise it remains subjective as an intuition that 
cannot be passed on to the next generation. What for Plato is the discovery of a 
transcendental reality becomes for Simmel the creation of a mental form. Along-
side the various "singular truths" stands the spiritual world as a fact which ap-
parently for Simmel is objectively given. But it can only be worked on and com-
municated if one succeeds in giving it the Gestalt of a mental form. In short, per-
ception presupposes objects. 

learned much from him. Yet, when he developed his own philosophy, he disa-
greed with his beloved teacher in many ways. Thus, being personally close did 
not mean that they necessarily agreed on everything. Aristotle too started a 
school, and he too, like Socrates, was accused in Athens and had to flee to save 
his life. Aristotle had very great influence on Christian theology. 

4) Aristotle and the Transition from Greek to Roman Culture 
The Ancient Greek cultural environment was obviously the background 

against which the admirable Greek philosophy developed. Before it, and particu-
larly the work of Aristotle as part of it, could become topics of philosophical de-
bate and writing in Europe, a long and painful path of intellectual history had to 

o-
phy of Christian thinkers. But before that happened the history of Ancient 
Greece and of Islam played a crucial part in intellectual development. 

Before the Christian ideas appeared in history, a monumental transition from 
Ancient Greek to Roman culture had taken place. During about the last two cen-
turies BCE. the military and political power supporting Greek culture collapsed: 
With the disintegration of the polis the ancient human lost his homeland  he lost 
feeling at home even in the cosmos31. Due to inner conflict, in 200 BCE one of 
the Greek parties fighting other Greeks called Rome to intervene. This call for 
help was the beginning of the end of Greek cultural and political independence. 

Between 200 BCE. and the birth of Christ more and more Greek territory be-
came Roman provinces and therefore part of the Roman empire. This meant a 

                                                           
31 a-
ment. Darmstadt: Wissenschaftliche Buchgesellschaft 1965, p. 30. 
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time, the educated classes in the Western parts of the empire and in Rome itself 
had Greek tutors and studied Greek philosophy and poetry. This resulted in part 
in the Hellenization of Rome and in the translations of texts from Greek to Latin. 

But the reception of Greek texts along this path was very limited. In addition, 
the Roman empire began to decline about 500 years after the birth of Christ. Un-
til then only a small part of Greek philosophy was known in Latin. The scholar 
Anicius Manlius Severinus Boethius (480  524 or 525 BCE) was a Christian 
philosopher of the sixth century who was instrumental in transmitting classical 
Greek logic to medieval Latin scholars. Born into a high-ranking Christian Ro-
man family and highly educated, he served as an official and was executed. 

The Muslim Averroes was more successful and had a very significant impact 
on shaping the transition from Greek to Roman culture. The few existing Latin 

and it was through the Latin translations of Averroes' work, beginning in the 
twelfth century, that the legacy of Aristotle was recovered in the West. Averroes 
attempted to reconcile Aristotelian philosophy with Islamic theology and to 
demonstrate that philosophy and theology were two different paths to under-
standing the same truth32.

Averroes (Ibn Rushd) (1126 1198) was an Andalusian-Arab philosopher 
and physician, a Master of Philosophy and Islamic Law, mathematics, and medi-
cine. He was born in Cordoba, Spain, and died in Marrakesh, Morocco. He is 
most famous for his commentaries on Aristotle's works, which before Averroes 
had been mostly forgotten in the West. Averroes profoundly influenced Des-
cartes, specifically his well-known principle of methodological doubt (cogito er-
go sum), and even the grand metaphysical system of Kant. The only two writings 
by Aristotle known to the Latin West unt

33. Thanks 

The level of development in the three areas: the Islamic world, the Byzantine 
empire, and Western Europe was practically equal from the 10th to the 13th cen-
tury. Many elements of the educational system of the Muslims were adopted by 
the first European universities. Muslim science prompted the rediscovery of the 
scholarship of ancient Greece in Europe. This scholarship could have been lost 
after 529, when the Byzantine Emperor Justinian ordered to close the School of 

                                                           
32 This and the following paragraphs on Islamic civilization are based on: Mehdi Juvarli, 
Guardians of the Traditional in the Age of Modernization? A Sociological Analysis of 

 Dissertation, University of Munich, Germany, 2012. 
33 D. P. Henry, Predictables and Categories. In: N. Kretzmann, A. Kenny, J. Pinborg, E. 
Stump (eds.) The Cambridge History of Later Medieval Philosophy: From the Rediscov-
ery of Aristotle to the Disintegration of Scholasticism 1100-1600: 128-142 New York: 
Cambridge University Press. 1982, quoted by Mehdi Juvarli. 



461 

Athens fearing that its pagan teachings would threaten Christianity. Simultane-
ously, the works of Islamic scientists, such as al- - m-
selves sufficiently significant to be translated and to promote European scholar-
ship by strongly influencing such thinkers as Descartes, Spinoza, and Francis 

n Thomas 
Aquinas, one of the founders of religious philosophy of Catholic Christianity is 
today a widely accepted fact. 

As early as in the second half of the 10th century, some scientists began learn-
later Pope Sylvester II, 

went to study mathematics and astronomy in Catalonia. It is justified to say that 
th to the 15th centuries 

was a result of its encouragement of accumulation of knowledge and, what is 
more, its favorable attitude toward representatives of other ethnicities and reli-
gious confessions. 

The oblivion of Islamic legacy in the West can be explained 1) by the intel-
lectual stupor Islamic civilization fell in by the end of the 15th century, 2) by Eu-

the 16th century) 3) an increasingly negative attitude toward everything associat-
 be-

cause it was forbidden from then on (end of the 15th century) to read the Koran 
with an open mind and with the willingness to look for fresh meanings in it. The 
rigid interpretative tradition, which has dominated the Islamic civilization 
throughout the last few centuries is most likely responsible for the loss of crea-
tivity in the Islamic culture. 

But fortunately, before that loss occurred, thanks to Averroes and others, Ar-

B
doctors. In the years 343-342 BCE he was hired by the royal court as teacher for 
the then prince Alexander. His agenda in philosophy was enormous: Theory of 
knowledge, logic, philosophy of nature, ethic, poetics, particularly the impact of 
the tragedy, and political philosophy, including the teaching that a functioning 
public sphere (government) was the precondition for happiness. 

Correct Deviant 
One Ruler Kingship Tyranny 
Few Rulers Aristocracy Oligarchy 
Many Rulers Polity Democracy 

e-
lieved that the majority of the common people were too uncultured and too un-
educated to be able to make responsible decisions about political affairs. 
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and in a way feeds into Scholasticism that dominated Latin language scholarship 
in Europe from 1100 to 1600. Independent of Scholasticism, all European uni-
versities did their research, publication and teaching in Latin before national lan-
guages were used. Even when Kant became a university teacher, he gave his 

III. German Philosophy 
A. Immanuel Kant (1724  1804)

time, today a city called Kaliningrad. He was the fourth of nine children (five of 
them died young). Baptized 'Emanuel', he changed his name to 'Immanuel' after 
learning Hebrew. In his entire life, he never traveled more than 20 km from K
nigsberg. 

His father, Johann Georg Kant (1682 1746), was a German harness maker 
from Memel, at the time Prussia's most northeastern city (now Kl a-
nia). His mother, Regina Dorothea Reuter (1697
Kant believed that his paternal grandfather had emigrated from Scotland to East 
Prussia, but it has been proven that this is not the case. His father still spelled 
their family name "Cant". 

Kant was brought up in a Pietist household that stressed intense religious de-
votion, personal humility, and a literal interpretation of the Bible. Consequently, 
Kant received a stern education  strict, punitive, and disciplinary  that pre-
ferred Latin and religious instruction over mathematics and science. 

It is often held that Kant lived a very strict and predictable life, leading to the 
oft-repeated story that neighbors would set their clocks by his daily walks. He 
never married but did not seem to lack a rewarding social life: He was a popular 
teacher and a modestly successful author even before starting on his major philo-
sophical works. 

Kant showed a great aptitude to study at an early age. He was first sent to 
Collegium Frederic
(where he would spend his entire career) in 1740, at the age of 16 (!). He studied 
the philosophies of Leibniz and Wolff under Martin Knutzen, a rationalist who 
was also familiar with developments in British philosophy and science and who 
introduced Kant to the new mathematical physics of Newton. 

Kant believed himself to be creating a synthesis between the empiricists and 
the rationalists. The empiricists believed that knowledge is acquired through ex-
perience alone, but the rationalists maintained that such knowledge is open to 
Cartesian doubt and that reason alone provides us with knowledge. Kant argues, 
however, that using reason without applying it to experience will only lead to 
illusions, while experience will be purely subjective without first being sub-
sumed under pure reason. 

Kant created a new perspective in philosophy which had widespread influ-
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ences on philosophy continuing through to the 21st century. He published im-
portant works on epistemology, as well as works relevant to religion, law, and 
history. One of his most prominent works is the Critique of Pure Reason, an in-
vestigation into the limitations and structure of reason itself. It encompasses an 
attack on traditional metaphysics and epistemology, and highlights Kant's own 
contribution to these areas. 

The other main works are the Critique of Practical Reason, which concen-
trates on ethics, and the Critique of Judgment, which investigates aesthetics and 
teleology. Kant suggested that metaphysics can be reformed through epistemolo-
gy. He suggested that by understanding the sources and limits of human 
knowledge we can ask fruitful metaphysical questions. 

He asked if an object can be known to have certain properties prior to the ex-
perience of that object. He concluded that all objects about which the mind can 
think must conform to its manner of thought. Therefore, if the mind can think 
only in terms of causality  which he concluded that it does  then we must as-
sume prior to experiencing them that all objects we experience must either be a 
cause or an effect34.

However, it follows from this that it is possible that there are objects of such 
nature which the mind cannot think, and so the principle of causality, for in-
stance, cannot be applied outside of experience: Hence we cannot know, for ex-
ample, whether the world always existed or if it had a cause. And so, the grand 
questions of speculative metaphysics cannot be answered by the human mind, 
but scholarly thinking is firmly grounded in laws and possibilities of the mind. 

philosophy beyond the debate between the rationalists and empiricists. The phi-
losophers Fichte, Schelling, Hegel, Schopenhauer, and Simmel each saw them-
selves as correcting and expanding the Kantian system, thus bringing about vari-
ous forms of German idealism. Kant continues to be a major influence on phi-
losophy worldwide. 

Kant writes: "It always remains a scandal of philosophy and universal human 
reason that the existence of things outside us ... should have to be assumed mere-
ly on faith, and that if it occurs to anyone to doubt it, we should be unable to an-

reverse, saying that: "Up to now it has been assumed that all our cognition must 
conform to the objects; but ... let us once try whether we do not get farther with 
the problems of metaphysics by assuming that the objects must conform to our 
cognition". 

When Kant writes that the objects must conform to our cognition, we are re-
m-

                                                           
34 Helle, 2018a, p. 33. 
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mandments to Moses. Conventional religion has treated God as an object to 
which cognition must conform. But Spinoza treats God as a person who takes 
into consideration human abilities of cognition35. The influence of Spinoza on 

In his "Toward Preliminary Thoughts Which Every Future Metaphysics That 
Wants to be Considered as Scholarship Would Have to Follow"36, Kant exam-
ined the question of how the genesis of knowledge could be conceivable, other 
than on the basis of sensory perception alone. He distinguished here between un-
derstanding [Verstand] and reason [Vernunft] and declared  following Plato's 
postulate of two separate realities  that understanding would be responsible for 
dealing with those objects about which we can have knowledge via our senses, 
while reason would be in charge of the ever-greater penetration into the world of 
ideas.

By rejecting sensualism as Plato had done, Kant considered it to be irrespon-
sible to restrict scholarly efforts to the empirical realm. The objects of sensory 
perception will not let truth (or, as Popper would say, insight into the essences) 
become immediately discernible  not for Plato because everything is too much 
in flux, not for Kant because the overwhelming complexity of reality makes a 
clear overview impossible. 

Since Kant, in accordance with Plato, did not want to renounce speculative 
thinking which goes beyond the experience accessible to the senses, he distin-

as understanding required categories for gaining experience, so does reason con-
tain in it the basis for ideas, by which I mean necessary concepts whose objecti-

37.
We must acknowledge that these contents, which in the empirical world al-

ways appear in a fragmentary and unsystematic way, are completed and systema-
tized in the realm of reason via the accomplishments of the subject's thinking 

which would lie beyond the field of experience, but merely demands complete-
ness in the use of understanding in conjunction with experience. This complete-

38. To Kant, as long be-
fore him to Parmenides, anything sensual and developing is unreal. 

Kant admitted, however, that reason creates its own objects, in order to 

                                                           
35 H.J. Helle. Verstehende Soziologie. Entwicklung einer Vorgehensweise von Simmel bis 
Goffman. Amazon.com 2018b, p. 20: 
36 Im n-

(no year) 2. Bd., Viertes Buch. S. 1-122. 
37 Kant, ibid. 
38 Kant, ibid. 
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achieve completeness and a systematic order  objects that are not empirically 
given. Each experience, and especially each vital and emotional experience, cre-
ates its object by which it can see itself as being true. 

(1724-1804) on German Idealism has already been mentioned. But he has 
changed the approach to philosophy all over Europe. He has done that by follow-
ing the traditions of ancient Greek philosophy of course, but also by including 
the European thinkers closer to him in history, particularly Spinoza and the Scot-
tish school of Philosophy: David Hume ( 1711-1776) and Adam Smith (1723-
1790, born one year before Kant). 

B. Hegel and Marx 
How problematic it is to speak of a German philosophy can also be illustrated 

by the names of Hegel and Marx. Marx has unquestionably become a thinker of 

Kant. Hegel had consid
views were rejected by Marx. But Hegel cultivated the ancient philosophical 
method called dialectic in a way that convinced Marx. To use the dialectic ap-
proach meant of course, that a given theoretical position is subjected to argument 
and allowed to be questioned by confronting it with contradictory statements. In 
the next step a synthesis between the two, originally contradictory positions new 
insight is then achieved at a higher level. 

Hegel had been a Protestant Christian theologian, and his intellectual devel-
opment led him to conceive a philosophy in which the creator god is replaced 
with what Hegel calls the World Sprit. That Spirit appears in a variety of forms, 
and the changes which it undergoe e-
nomenology of Spirit39. The section on self-reliance and dependence of self-
certainty (which English translations call The Truth of Self-Certainty) contains 
reflections on the dialectic of the relationship between Master and Servant and 
shows how that relationship gradually inverts the hierarchical positions letting 
the servant became master and the master in turn become the servant. This oc-
curs in the context of physical work, an activity the servant originally performs 
under the direction of his master.  

It does not take much imagination to come up with the conjecture that Marx 
replaced the servant with the working class and the master with the class of the 
capital, finding in the dialectic of their interaction the blueprint for the historical 
events that would lead to the revolution. But first, what were the inspirations he 

Being Master depends  as Max Weber later also states in his sociology of 
                                                           
39 G. W. F. Hegel. Wer

n-
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domination  on the assent of the servant. However, if the dialogue between 
Master and Servant gradually dies down and eventually ceases entirely, the serv-
ant will become estranged, stop agreeing with the superior position of his coun-
terpart and thus no longer view the Master as a Master. The servan e-
ment is derived from the observation that in his work he creates a material prod-
uct which however, not he, the maker, but the master defines with regard to that 

the maker
of a material form which then represents in a symbolic way not his, but some-

 Self-Certainty as content. This tension initiates change in the rela-
tionship between the two actors.  

Change must be visualized as occurring in several phases: Originally the loy-
al servant fully agrees to the arrangement, by which an object he produces be-

-Certainty. As a result, in this initial 
phase, the servant gives his master power over the material objects he manipu-
lates, by  as was 
indicated above  the dialogue between the two fades away and eventually dis-
appears, the Master no longer even recognizes his servant as a person with a 
Self-Certainty of his own, but instead counts him among the material objects un-

The dialogue between master and servant having completely disappeared the 
master is isolated and cut off from any chances to anticipate and possible influ-
ence what will happen next. The servant on the other hand, learns more and more 
to form a realistic impression of his position with regard to his master. He will 
thus become the self-conscious subject of his own Self-Certainty, also by realiz-
ing that and how he depends on his master for attaching immaterial significance 
to the object he produces through his work. Gaining this insight means in He-

s "das die
serving consciousness arrives at existing for itself). This  in a completely non-
violent way  is the final step toward the emancipation of who previously was 
the servant, merely as the result of the dialectic process working automatically. 

As we indicated above, the young Marx most likely read these reflections by 
Hegel with admiration. But in contrast to the individualistic thinking of German 
Idealism, Marx grew out of the Mosaic religion about the people of god, and thus 
was used to thinking in terms of peoples deciding the course of history. Accord-

i-
losophy with the two classes whom he saw as giving history shape in the drama 
of the struggle between the proletariat and the capitalists40.

                                                           
40 Compare Karl Marx, "Kritik der Hegelschen Rechtsphilosophie, Einleitung", 1964, 
original written in 1843. 
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C. Hegel and Schelling 
Again, the question must be raised, if philosophy can be national or ethnic at 

all, or if it is by necessity a project which overarches the borders separating na-
tions and populations. But while leaving that unanswered here, as a next deliber-
ation we can look at the writings of two noted German philosophers: Again 
G.W.F. Hegel (1770-1831) and F.W.J. Schelling (1775-1854). Schelling became 

ted lecturing there in November of 1841. 
Both share some basic assumptions in their philosophy of religion, a compara-
tively young discipline within philosophy which had established itself as late as 
the end of the 18th century.  

Hegel and Schelling agree in wanting to overcome the rationalistic concept of 
religion that is typical for Kant41. A general idea of a religion of reason is for them 
nothing more than merely a theoretical construct. To stay close to the reality of re-
ligious experience, they look instead into the history of religions and study systems 
of faith in comparison without, however, depriving Christianity of the status of the 
highest level of religious evolution. Indeed, in their view the other religions were 
necessary as it were, as the background against which Christianity could become 
the highest form. In this context Hegel expresses quite remarkable views on Islam 
in his lectures on the philosophy of history. Nevertheless, Hegel and Schelling also 
disagree in a crucial point, to which we will come later in this article. 

First, we must confirm the consensus between Hegel and Schelling about 
leaving the rationalistic approach to religion and replacing it with an historical 
and empirical study of comparative religions. To subject religion to the judgment 
of reason is of course a method familiar also from certain schools of theological 
thinking. Both German philosophers agree on wanting to reject that subordina-
tion of what happened in history to the one-sidedness of asking how reasonable it 
has been42. Hegel as well as Schelling were leading representatives of German 
Idealism and in spite of their differences, they agreed in wanting to overcome the 
rationalist take on religion that was current43. To them religion had to be studied 
and interpreted in the context of its specific phase of historical change and in that 
particular culture in which it had evolved and was practiced.  

                                                           
41 We follow here the thoughts of the Schelling expert Albert Franz (born 1947), Profes-
sor emeritus of Theology at the Technical University of Dresden, Germany, see his arti-
cle: Religion und Religionen bei Hegel und Schelling - Ein kritischer Vergleich aus heu-
tiger Perspektive, pp. 453-

Pustet, Regensburg 2006: 779 pages. We also point the reader to the book on Schelling by 

1992. 
42 Ibid, p. 453. 
43 Ibid, p. 455. 
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i-
asses who wanted music and 

44. An additional view 
rical reli-

i-
gion in general was to be regarded as the species (genus) and the particular reli-

45

behavi
Along with this elevation of religion as empirical and historical phenomenon 

ligion is not merely a type of subjective notion, 
46.

Hegel thus wants individual religions to be looked at and listened to independently 
of the urge to press them into a c 47.

Schelling agrees with that. For him too it would be unacceptable to subject 
the various religions to a general concept of religion and then to deduce from it 
what is and what is not religious about them 48. Schelling even describes the va-

e-

essentially been the achievement of Kant to construe a scholarly religion based 
on reason. Precisely that is not acceptable to Schelling because according to him 

e-
49. Those are thus unfairly compared to the 

constru -old faith of the peoples for which 
50.

Schelling is particular stringent when he attacks the rationalistic method by 
m the point of view of rationalism which ex-

cludes anything historical from explaining the world, mythology is merely a 
chaos of nonsensical impressions. From that point of view, anyone looking at 
Christianity must find its historical dimensions just as absurd as the notions of 

51. Therefore, any scholarly religion is to be rejected as having no 
foundation in experienced reality. It has been deprived of all that is historical,

                                                           
44 Ibid, p. 455. 
45 Ibid, p. 456. 
46 Ibid, p. 456 
47 Ibid, p. 457. 
48 Ibid, p. 458. 
49 Ibid, p. 458 
50 Ibid, p. 459. 
51 Ibid, p. 459. 
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and mythology as well revelation are reduced to media of communication. 
In contrast with approaches to older religions as representing error of the unbe-

lieving versus Christianity representing the truth, Hegel as well as Schelling 
acknowledge and accept the world of the religions as necessary preconditions for 
Christianity. The process of finding the truth and of realizing human freedom in his-
tory is dependent upon the critical study of the various religions and religious phe-
nomena52. Thus, Christianity does in fact need those studies. This becomes abundant-

ks, be it his philosophy of history, his phenomenology of the 
sprit, his philosophy of law: Religion is a topic throughout theses texts.  

In his lectures on the Philosophy of History Hegel deals with Islam in detail, 
giving it the name Mohammedanism. He praises what he calls Islamic Monothe-

e-
 53. This Hegel sees lead-

ing to the high levels of poetry and scholarship in Islam. When its monotheism 
later degenerates into fanatism and fatalism, this happens  according to Hegel 
because that principle becomes an empty formalism not taking advantage of its 
potential for the freedom of the faithful. Hegel compares this sad state of Islam 

54 as a You.
Schelling may not engage in comparing religions with the same systematic 

consistency as Hegel, however, Schelling not only reads his sources in Greek 
and Latin, but also in Hebrew, Arabic and the Sanskrit of Persia, which gave him 

importa

55.
This premise s

56.
This has fundamental consequences for Hegel in that in none of the religions, 

not even in Christianity, can truth really be recognized, nor can freedom be real-
ized. To Hegel religious truth is only that truth which results from a particular 
way of looking at things, just as religious freedom always exists merely as imag-
ined freedom. At the end of his Phenomenology of the Spirit Hegel concludes 

                                                           
52 Ibid, p. 464. 
53 Ibid, p. 464, Hegel, WW 12, 428. 
54 Hegel WW 17, 337, as quoted by A. Franz 464. 
55 Hegel WW 16, p. 251, Franz 466. 
56 Hegel WW 16, p. 341, Franz 466. 
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,
and true knowledge is to Hegel post-religious knowledge. True freedom too, is 
possible only as the result of abandoning religious ties, as the achievement of 
post-religious autonomy!57.

This is a position Schelling does not accept! In contrast to Hegel he includes 
human knowledge and human freedom into the general course of history as the 
process of creation. Thus, to him the history of religions is not a history of forms 
of consciousness, but instead is the result of the evolution of the direct dialogue 
between man and God. Truth and freedom cannot be realized without religion 
and cannot be post-religious. Rather, for Schelling, in confrontation with the phi-
losophy of religion a-religious (or even anti-religious) rationalism and secularism 
are post-secular58.

The philosophy of religion is a discipline which suggests a comparison with 
China. But first we must introduce the fundamental Chinese philosophers.  

IV. Chinese Philosophy: Confucianism and Daoism 
A. Confucianism as Family Ethic 
1) Objectification  Personalization  
As we move toward Chinese culture and philosophy, we follow (to some ex-

tent) the views of the most influential Chinese sociologist of the last century, Fei 
Xiaotong ( ) (1910  2005). Possibly the most fundamental difference be-
tween philosophical thinking in the orient and the occident can be illustrated by 
first quoting from Simmel, and then adding Fei 
to that. Simmel describes a transition in Wester philosophy toward objectifica-
tion in several steps, and Fei states that this leads him to a fundamental distinc-
tion between Chinese and Western philosophy. Here is the exchange between the 
two scholars: 

harmony with the general supreme reason of the world [Weltvernunft], when the 
Christian ethic depicted the same as a realization of God's Kingdom on Earth, 
then we have to search for the founder of these objective moral principles in Pla-
to, who for the first time cut loose the absolute good from the entanglement with 
human subjectivity, be it egotistical or altruistic, and who placed that highest ob-

59. It is one of the striking theses of 
Fei Xiaotong that this turn toward objective moral principles never happened in 
China 60.
                                                           
57 A. Franz, op. cit. 467. 
58 Ibid. 468. 
59 Georg Simmel, Einleitung in die Moralwissenschaft. Eine Kritik der ethischen 
Grundbegriffe, Bd. 1, Aalen: Scientia Verlag 1983 (Original 1893), p. 154. 
60 Fei -Urban Relations. Chicago & London: 
The University of Chicago Press, 1953, 26. 
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The objectivation to which Simmel refers is a step in Western, and by impli-
cation also in German philosophy, which Simmel attributes to Plato. It will have 
to be tested, if Plato can indeed be seen as the originator of this crucial aspect of 
Western and of German philosophy, and if and why no parallel development oc-
curred in Chinese philosophy. Our tentative answer is this: Western philosophy 
tended to extract from knowledge about human behavior the general and abstract 
principles and formed those into a new and independent system of knowledge. 
Chinese philosophy, however, remained based on reports about striking and 
memorable events, and left it to the person reporting it as well as to his or her lis-
tener, to draw the correct conclusion. Here are some illustrations: 

There are four classical novels in Chinese literary tradition which virtually 
everyone familiar with that culture knows: Journey to the West, A Dream of Red 
Mansions, Water Margin, and Romance of the Three Kingdoms. In the latter it 
happens that a band of soldiers approaches the large mansion of the nobleman 
Zhuge to capture him, and he knows about this. Unable to defend himself or to 
flee he takes two young boys to stand at his side while he plays a Guzheng, a 
musical instrument similar to a zither.  

The hostile group arrives and hears the music. Confronted with this peaceful 
scene their leader concludes that there must be a large contingent of fighters hid-

ly be explained as 
the total absence of fear on his part combined with trickery due to the knowledge 
that nothing can happen to him because he feels well protected. Being afraid of 
the suspected defenders of the mansion, the band retreats and no violence occurs. 

 In China today, if a person is admired for his or her good judgment, that person 
objectified

but rather personified in the noblemen Zhuge. 
The Zhuge-story is an illustration of the method that dominates Chinese phi-

losophy. The following ancient test introduces us to the content of family rela-
tions, and how reflections about the kinship system dominate that subject matter: 
Both examples share the Chinese tradition of passing on principles to future 
generations by telling stories about concrete events: In the days of Confucius the 
special type of loyalty between father and son was not the same all over the 
country and certainly not the same in the different strata of society. But the fol-
lowing story explains how the ethical imperative evolved that is valid in China to 
this day: That is spelled out explicitly in the Analects of Confucius in the chapter 
that is named after his student Zi Lu.  

In a conversation that took place in 489 BCE the Duke of She ( ) in-
formed Confucius, saying, "Among us here there are those who may be styled 
upright in their conduct. If their father has stolen a sheep, they will bear witness 
to the fact." Confucius said, "Among us, in our part of the country, those who are 
upright are different from this. The father conceals the misconduct of the son, 
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and the son conceals the misconduct of the father. Uprightness is to be found in 
this". No matter how strange it may appear to a Western observer of Chinese cul-
ture, the great sage himself here defines law-

We can see here, that in comparing the two philosophies there are not only 
differences in method and procedure, but also in the results as ethical conviction. 
We cannot go into the problem here, to which extent such differences place a 
burden on the debate about corruption and favoritism that happens at the present 
time. Since spectacular advancements usually come at a price, we can conclude 
that the West suffered the loss of some valuable component of its cultural tradi-
tion in exchange for its turn toward objective moral principles. In response to 

61 helped 
China maintain value positions that  for better or for worse  have been lost in 
occidental quarters.  

We can observe in this context that in the Chinese cultural tradition, loyalty 
toward a person is regarded as being more important than obedience to an ab-
stract rule. We will come back to that later in the context of obligations a son has 
toward his father. The priority of loyalty to a person has private as well as politi-
cal implications. It also puts less emphasis on objectification as goal in cultural 
development. 

2) Utopia  Back to the Ancients 
Political philosophy has been an important resource for critique and for de-

velopment of the public sphere in various European societies. For Thomas Mo-
e literary products of their artful 

imagination were tools to criticize existing conditions in their countries by con-
fronting them with a fictitious alternative. But in contrast to European imagined 
descriptions of an ideal condition of the public sphere, 
deplorable status quo engulfing him during his lifetime was based on the convic-
tion that the splendid alternatives he saw in front of his mental eye had actually 
existed in the not-to-distant past  or at least he perceived it as having existed 
then. This vision was kept alive as a view of a peaceful, prosperous, and happy 
age in the collective memory of his people that really existed, not on some re-
mote imagined island, but on this very earth and in their own country62.

His point of departure made Confucius and his non-utopian teaching uniquely 
different from Western social philosophies. It also gave him considerably more 
authority in demanding change as a return to what had proven to work well in the 
past. By implication as well as in some texts explicitly, his powerful critique of 
the status quo and a consistent demand on people to change their ways by look-
                                                           
61 Simmel, op. cit., 154. 
62 This paragraph and the following text are based on H. J. Helle, China: Promise or 
Threat. A Comparison of Cultures, Chicago: Haymarket Books 2017. 
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ing back at how their immortal ancestors had behaved, was and is a highly sig-
nificant aspect of early Chinese philosophy.  

But what was the future state of affairs going to be? Was it possible to simply 
demand that a people, a society, a culture step back into its own past? Questions 
like these did not prompt many people in the West to return to a real or imagined 
splendid ancient order and to arrive at a view comparable to the Confucian Fugu 
( go back to the ancients). But Confucius, by teaching his disciples who in 
turn defended his views, spread the firm belief in a historical reality that was 
worth being brought back from the past. He inspired generations of Chinese with 
that dream. To him it is quite clear that the fundamental concepts and ethical 
rules for a peaceful and cultured society have already been implemented in his 
own country. They were tragically lost due to human wickedness. According to 
Confucius it is the task of normative knowledge, for learned Chinese to study the 
ancient corpus of wise insights and bring it back to again become real in the 
ways in which the people in this world conduct themselves.  

a-
ble culture through the ages and combines it with various stages and types of civ-
ilization and technological progress. The West, by contrast spent at least the last 
three centuries in refining a specific civilization, based largely on progress in the 
natural sciences plus technology, combining that with various types of cultures. 
Thus, perhaps in China there is one lasting culture producing various civiliza-
tion, whereas in the West there is one civilization depending on support from dif-
ferent, often competing and transient cultures. 

If this comparison between China and The West has any merits, it must start 
by considering the Shang period with its bone inscriptions as that era during 
which the fundamentals of the uniquely Chinese continuity of culture came 
about. Following the assumption just outlined, those foundations would stay in-
tact during the evolution of China throughout the following millennia. We can 
test the usefulness of this approach in applying it to various areas of social reali-
ty.  

What we know in the West, for instance, about the Presocratics was passed 
on because Aristotle wrote about it, and only few and fragmentary texts were 
found later to make his reports more rounded. But the research results published 
by Schwartz transcend the barrier of written sources and refer to conditions that 
prevailed even prior to the creation of texts as historical records63. In the Shang 
period, which is central for Confucius when he looks back at an admirable past, 
animal bones and turtle shells were exposed to extreme heat in a fire until the 

                                                           
63 The following text is based on Benjamin I. Schwartz (1916-1999) The World of 
Thought in Ancient China, Cambridge, Mass. & London, England: The Belknap Press of 
Harvard University Press 1985. 
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material cracked. A religious specialist, a shaman or diviner, would then read a 
specific meaning into those cracks, by supposedly being inspired from the be-
yond. What had been revealed to him was then written on the bone or shell in 
which the crack occurred.  

This made it possible for Schwartz to construct a picture of the Shang period 
that can be dated to start at approximately the time of 176664 followed by the 
Zhou since 1122. During his lifetime Confucius (551-479) witnessed nothing but 
phases of decay, because the splendor of the Zhou era which he admired so 
much, ended before he was born. In his teaching he later referred to even the Xia 
dynasty which preceded the Shang, however, at that point mythology and history 
merge. To Confucius the eras of the Xia, the Shang, and the Zhou follow each 
other, and each contributed to the age of splendor. After that was lost prior to the 
days of Confucius, Chinese history drifted into what is referred to as the Spring 
and Autumn Period (since 722) and finally into the centuries of the Warring 
States (481-221) at the end of an era of disarray65.

The religion of the Shang period as it becomes accessible in the inscriptions 
on the oracle bones appears to be based on divining, as is familiar from studies 
on shamanism. Many cultures develop a liturgical procedure for finding out from 
the beyond what the divine spirits, including in the case of China the ancestors, 
expect their mortal followers or relatives to do. To this end they feel the need to 
know something about their future, or even about the meaning of their respective 
present. All this is perceived as results of what immortals decide. Illustrations for 
similar behavior in other cultures with comparable intentions are, for instance, 
inspecting the intestines of a slaughtered animal, laying out Tarot Cards, or 
throwing dice.  

But in China the rituals around the creation of inscriptions on oracle bones and 
turtle shells are more distinctly religious than in other cultures, since they serve to 
initiate a dialogue with the immortals. Yet, the heavenly powers, including the spirits 
of mountains and stars, appear secondary to the ancestors who are better known and 
of course closer to home for everyone. This can be seen as the foundation for the 
very special significance the family has in China to this day. According to the in-
scriptions on the oracle bones and turtle shells the entire ritual that led to those in-
scriptions was performed to address deceased members of the royal family. This can 
be concluded from the purpose of the sacrifice, the quality and meaning of the cups 
and other containers used, and from the burial site of the departed.  

The explanation of family and polity as originating pari passu from the same 
ancient social organization may be useful in examining the history of the rela-
tionship between  or the absence of a clear separation of  the private and the 
                                                           
64 All years mentioned in this context here must be understood as BCE. 
65 Livia Kohn, Kohn, Daoism and Chinese Culture, 3rd edition, St. Petersburg, Florida: 
Three Pines Press 2012: p. 211. 
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public in China and in explaining, why the two areas of social behavior have not 
become as clearly distinct from each other as in the West. The ease with which 
Chinese even today define people to whom they feel close as their adoptive kin 
or quasi brothers and sisters is striking to a Western observer. 

3) Veneration of Saints 
In China since at least 1200 BCE the power of the ancestor appears to be 

based on a concept comparable to what in Western religious terminology is 

and (since 1577) Lutheran Christian during consecration as the climax of the lit-
urgy, God is in fact present in the consecrated bread and wine and thus consti-

tradition, the same is true for the respective saint who is believed to be present in 
his or her icon, provided that icon was created by the artist according to fixed 
rules for painting icons. Like the Christian God during the liturgy, or the Saint 

ancestor in China is really present in the fami-
ly ritual.  

Schwartz clarifies that by quoting from the book of Mozi (also spelled Mo-
tsu or Mo-

ing to a 
h-

66. Just as  in The West the 

community, in China what was quoted here from the book Mozi, can only apply 
e-

tween kinship groups: My ancestors are really present in this world, yours are 
not, at least they are not in my presence.  

The flexibility of the kinship-oriented social system can be attributed to the 
life cycle of individuals: Over time sons become fathers, daughters become 
mothers and  more significantly under the patrilocal family tradition  daugh-
ters become mothers-in-law, and eventually, of course, they all become ances-
tors. In addition, some of the power a parent has over his infant child, is retained, 
checked and mitigated by love, if such love prevails. This means that the depart-
ed as well as the living need to primarily fulfill their duties according to what 
they owe the members of their clan. And attending to those duties is largely ritu-
alized. They all, the living and the dead Chinese family members, are required to 
play their respective roles in the family drama as on the stage of a theater. Life is 
a ritual, ethics are the duty to perform that ritual with as much perfection as pos-
sible. Neglect of the ritual obligations towards living family member as well as 

ncestors. If a Chinese person does 

                                                           
66 Schwartz, op. cit.: 21. 
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not play his or her role well on the stage of the kinship theater at home, then that 
person is nothing more than a poor actor. Why is that so?  

The ritual that can be reconstructed from the inscriptions on the oracle bones 
summons the ancestor as follows: The well-known immortal family member is 
asked to be present. This will remind him or her of their duties toward their own 
clan. In return the assembled faithful promise to perform their ritual obligations 
directed toward him or her. How can the living perform the ceremony of divina-
tion and expect the dead to be addressed by it, to abide by their respective role, 
unless the living themselves are willing to do that?  

Every role-play of course depends on how the correlate roles are performed, 
unless on stage in an exceptional situation an actor performs a soliloquy like 

An indi-
vidual can apologize for a deviant act; a clan cannot, because it includes immor-
tals endowed with a certain degree of infallibility. That makes it more difficult 
for a Confucian Japanese to apologize for atrocities committed during World 
War II than for a Christian German. 

It is clear from these deliberations that the Chinese family as well as the ritu-
alized interaction (li = ) in its context have a religious base of its own. Where-
as in Christian cultures marriage and childbirth are attributed religious meaning
from a religion located primarily outside the kinship system, i.e. in congregation 
and church, the Chinese tradition provides the source of religion from within the 
clan. This means of course that the Western family can more easily lose its reli-
gious dimension than the Chinese family can. In the West, Catholic and Ortho-
dox traditions are closely connected with the worship of saints, a practice which 
clearly depends on the extent to which the respective saints are known and ap-
pear familiar to the worshippers.  

In the absence of a dualistic world view in China, the beyond is more or less 
a continuation of this world with the same type of personnel living as members 
of large kinship systems and performing their well-known family roles here as 
they do there in the beyond. It is therefore plausible that the social structure of 
the beyond is a replica of the society of mortals, or vice versa, both including 
good as well as evil characters.

4) Universalism  Exclusivity 
How do Orient and Occident compare from the perspective of ethics? The 

German poet and playwright Bertholt Brecht (1898-1956) was conscious of the 
work of the Chinese philosopher Mozi (also spelled Mo-tsu or Mo-tse ca.
490  ca. 381 BCE) and his ethical principles of universal brotherly love. Brecht 
considered those to be a pre-Christian version of ethical universalism.

But many devoted followers of Confucius (551-479), particularly Mencius 
(also spelled Meng Zi or Meng Tzu ca. 372 or 379  ca. 289 BCE) who 
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ng, reacted by claiming that it would be wrong to 
approach all human beings with equal love and respect. Mencius and his follow-

achieved at the expense of special care and closeness within the family. Univer-
sal brotherly love, as taught by Jesus, and centuries before him by Mozi, the 
most impressive alternative to Confucius, would therefore result in the loss of a 
special emphasis on kinship ties.  

s belief in brotherly love among all 
humans matches the concept of a universalistic ethic. However, such a position 
was not allowed to take root in China: Instead, Mencius, the Confucian, gave de-

s too do not distin-
guish between family members and other individuals belonging to their own spe-
cies. To the extent to which humans follow the notion of universal brotherly 
love, they would behave like animals.  

Accordingly, in the ethical debate that evol
teaching of brotherly love as animal-like. As a result of this attack, the teachings of 
Mozi disappeared from the agenda of Chinese philosophy and were not rediscov-
ered until the middle of the 19th century 67. Instead, the rule of placing the highest 
importance on the ties between relatives, developed into the dominant ethical posi-
tion in China: An ethic of exclusivity based on kinship was to be acknowledged by 
the majority of the Chinese as fundamentally human to this day.  

l-
including the rulers from Charlemagne to Henry VIII. It was 

part of Christian teaching and found its painful confirmation in history. This ex-
perience constantly reinforced the need for institutionalized ethical knowledge in 
the church as well as in the academy. In China there were intermittently truly 
admired monarchs whose presence in history could be interpreted as supporting 
the claim, that the ruling family was able to find within its ranks the one son who 

68 in ethics, with the concentration 
of absolute power in one person.  

The ethics of exclusivity helped justify that members of the imperial family 
had rights that no other family could claim, following the medieval Western say-
ing quod licet Jovi no licet bovi (what is allowed to Jupiter is not allowed to the 
ox). Looking at it this way, China may have had so many admired emperors 
since the beginning of the Common Era that the need to subject the individual 

law above him did not develop into a lasting institu-
tionalized order because there seemed to be no need for that. Also there seems to 
                                                           
67 Wolfgang Bauer, Geschichte der chinesischen Philosophie, herausgegeben von Hans 

68 Schwartz, ibid. p. 63. 
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B. Daoism: How to Guide the Behavior of the Ruler 
1) Harmony in Nature and Advice to the Ruler 
Chinese Daoism has grown out of the oldest roots of religion: shamanism.

The shaman was the pre-historic priest, he or she was entrusted with the task of 
contacting the immortals in the beyond. This is still the case today in many plac-
es of the world, for instance in Seoul, the capital of South Korea, where modern 
city dwellers use the services of the shaman to get advice and find help from 
their deceased kin72.

But the ancient origins of Daoism lie in the interest of the learned Chinese
person to promote harmony in nature and society, also by giving good advice to 
the ruler, and they lie in the interest of the ruler, to avoid death by living as long 
as could be imagined, and to even ascend to the heavens like Elija73. without 
having to undergo physical dying at all74. The ruler was encompassed with an 
aura that imposed upon the king or emperor abstinence from action. At the same 
time, it nourished the expectation that the man in charge of the country, by mas-
tering the correct cosmology, could serve as a high priest, guaranteeing harmony 
in nature and society:  

Setting the world at peace lies in ordering the state:  
When the ruler treats the elderly as the elderly should be treated,  
the people rise up with filiality.  
When the ruler treats his elders as elders should be treated  
the people rise up with behavior fitting the younger.  
When the ruler treats the orphaned with compassion  
the people do not turn their backs.  

What you detest in your subordinates  
do not employ to serve your superior.  
What you detest in those who are before you  
do not employ to lead those behind you.  
What you detest in those who are behind you  
do not employ to follow those before you75.

r-
ence to the instructions and admonitions of the fundamental book Tao-te ching76

                                                           
72 H. J. Helle, Asientagebuch: Teilnehmende Beobachtung und Feldforschung in China 
und Korea. Amazon.com 2018c, 7-29. 
73 Bible, 2nd Book of Kings, chapter 2. 
74 Guide. Oxford, England 2008, 29. 
75 Zengzi, Da Xue. 
76 John Lagerwey, Taoist Ritual in Chinese Society and History. New York: MacMillan, 
1987. There the Tao-te ching is quoted frequently.  



480 

by Lao-tze (or Laozi) had the potential of making him the guardian of the equi-
librium of the universe which was to subject itself in obedience to his priestly 
person. There are countless translations of the Tao-te ching, mentioned by 
Lagerwey and in many different publications. They differ in many details be-
cause the ancient Chinese original text is often dark in its meaning and shares its 
ambiguity with most ancient texts of other cultures. As an illustration I insert 
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letting them escape during orgasm, contributes toward improving the respective 

on earth. 
Summary: 

happened in Europe have influence in other parts of the world? That becomes the 
question of this paper. According to the 
Empire, Greece was the Western motherland for him, while later in the Roman 
Empire, Greece was an Eastern province. 

From Aristotle we learn about the Presocratics: Thales looked for unity and 
order in the world. For him and his students their interest is not only mathemat-
ics: They added these areas of inquiry: 1) Measuring and explaining phenomena 
in the sky and on earth. 2) Inquiries into nature rather than more myths. 3) Look-
ing at substance or a stuff as common foundation of the world. 4) Seeing the 
world as a self-ordering system. 

Pythagoras was famous 1) as an expert on the fate of the soul after death (He 
thought that the soul was immortal and went through a series of reincarnations); 
he was famous 2) as an expert on religious ritual; 3) as a wonder-worker who 
had a thigh of gold and who could be in two places at the same time; 4) as the 
founder of a strict way of life that emphasized dietary restrictions, religious ritual 
and rigorous self-discipline almost of a monastery (similar to Daoist hermits in 
China). 

Pythagoras' cosmos was developed in a more scientific and mathematical di-
rection by his successors in the Pythagorean tradition: Philolaus and Archytas. 
Pythagoras succeeded in teaching a new more optimistic view of the fate of the 
soul after death and in founding a way of life that was attractive for its rigor and 
discipline and that drew to him numerous devoted followers. Pythagoras be-
lieved in reincarnation, according to which human souls could have been reborn 
into animals after death.  

It is crucial to recognize that most Greeks followed Homer in believing that 
the soul was an insubstantial shade, which lived a shadowy existence in the un-
derworld after death. Pythagoras' teachings that the soul was immortal, that it 
would have other physical incarnations and might have a good existence after 
death were striking innovations that must have had considerable appeal in com-
parison to the Homeric view. 

Parmen  poem began describing a journey he figuratively once made to 
the abode of a goddess. His Interest was the principle of unity in the cosmos. The 

i-
ty in the strictest sen

a-
tion to yield wildly contradictory views of reality, he presumed reason must be 
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preferred and sensory evidence thereby rejected as altogether deceptive. - In the 
thinking of Parmenides, we see here very early philosophical concept on the ide-
as of unity and being. Reality is defined as not accessible to the senses. In addi-
tion, real is what does not change: Anything sensual and developing is unreal to 
Parmenides. 

In his theory of change Heraclitus stated: You can never climb into the same 
river twice. A river is a process, indeed the same process, though the river is dif-
ferent now than it was a moment ago. Within the city there is the unifying role of 
the nomos. It is the structure of civic law and moral custom which protects the 
demos as the city wall protects all the inhabitants of the city. As with Heraclitus, 
in the thinking of Socrates too there is the tension between change and identity. 

ideas?) 
It was  intention to overcome the sophists. He rejected the teaching 

that there was no general measure for all things and that the human being was the 
yard stick for everything else. He found that to be dangerous thinking because it 
has the potential of destroying the foundations of ethical behavior. Therefore, 
Plato wanted to show that there is indeed a general measure and rule for ethics 
and he also wanted to show how to find out about that. With this in mind, Plato 
developed the teaching of the eternal ideas. 

When we die, the souls leave, the body. Our soul is to Plato immortal: Before 
it became incarnated into a body, the soul was part of the world of eternal ideas, 
and so it represents perfection in virtue and in beauty. If the soul cannot return to 
that state during a life time, it must go through as many reincarnations as is nec-
essary until it has regained its purity. That perfect state will then allow it to go 
back to the world of eternal ideas where it came from. This Platonic teaching is 
of course reminiscent of Asian religions which include the belief in reincarnation 
to this day. What for Plato is the discovery of a transcendental reality becomes 
for Simmel the creation of a mental form (ideal type). 

The Islamic world, the Byzantine empire, and Western Europe was practical-
ly equal from the 10th to the 13th century. Many elements of the educational sys-
tem of the Muslims were adopted by the first European universities. Muslim sci-
ence prompted the rediscovery of the scholarship of ancient Greece in Europe. 

Kant created a new perspective in philosophy which had widespread influ-
ences on philosophy continuing through to the 21st century. He published im-
portant works on epistemology, as well as works relevant to religion, law, and 
history. One of his most prominent works is the Critique of Pure Reason, an in-
vestigation into the limitations and structure of reason itself. It encompasses an 
attack on traditional metaphysics and epistemology, and highlights Kant's own 
contribution to these areas. 
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philosophy beyond the debate between the rationalists and empiricists. The phi-
losophers Fichte, Schelling, Hegel, Schopenhauer, and Simmel each saw them-
selves as correcting and expanding the Kantian system, thus bringing about vari-
ous forms of German idealism. Kant continues to be a major influence on phi-
losophy worldwide. 

Kant: "Up to now it has been assumed that all our cognition must conform to 
the objects; but ... let us once try whether we do not get farther with the problems 
of metaphysics by assuming that the objects must conform to our cognition." 
Kant admitted that reason creates its own objects, in order to achieve complete-
ness and a systematic order  objects that are not empirically given (ideal types).  

By rejecting sensualism as Plato had done, Kant considered it to be irrespon-
sible to restrict scholarly efforts to the empirical realm. The objects of sensory 
perception will not let truth become immediately discernible  not for Plato be-
cause everything is too much in flux, not for Kant because the overwhelming 
complexity of reality makes a clear overview impossible. 

In -1804) has 
changed the approach to philosophy all over Europe. He has done that by follow-
ing the traditions of ancient Greek philosophy of course, but also by including 
the European thinkers closer to him in history, particularly Spinoza and the Scot-
tish school of Philosophy: David Hume ( 1711-1776) and Adam Smith (1723-
1790, born one year before Kant). 

The dialectic of the relationship between Master and Servant and shows how 
that relationship gradually inverts the hierarchical positions letting the servant 
became master and the master in turn become the servant. 

There was consensus between Hegel and Schelling about leaving the rational-
istic approach to religion and replacing it with an historical and empirical study 
of comparative religions. In his lectures on the Philosophy of History Hegel 
deals with Islam in detail, giving it the name Mohammedanism. He praises what 

To Schelling the history of religions is not a history of forms of conscious-
ness, but instead is the result of the evolution of the direct dialogue between man 
and God. Truth and freedom cannot be realized without religion and cannot be 
post-religious. 

Simmel sees the founder of the objective moral principles in Plato, who for 
the first time cut loose the absolute good from the entanglement with human sub-
jectivity, be it egotistical or altruistic, and who placed that highest objective idea 

t is one of the striking theses of Fei Xiaotong 
that this turn toward objective moral principles never happened in China. 

Western philosophy tended to extract from knowledge about human behavior 
the general and abstract principles and formed those into a new and independent 
system of knowledge. Chinese philosophy, however, remained based on reports 
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about striking and memorable events, and left it to the person reporting it as well 
as to his or her listener, to draw the correct conclusion. 

Confucius said, "Among us, in our part of the country, those who are upright 
are different from this. The father conceals the misconduct of the son, and the 
son conceals the misconduct of the father. Uprightness is to be found in this." In 
the Chinese cultural tradition, loyalty toward a person is regarded as being more 
important than obedience to an abstract rule. 

To Confucius it is quite clear that the fundamental concepts and ethical rules 
for a peaceful and cultured society have already been implemented in his own 
country. They were tragically lost due to human wickedness. According to Con-
fucius it is the task of normative knowledge, for learned Chinese to study the an-
cient corpus of wise insights and bring it back to again become real in the ways 
in which the people in this world conduct themselves. 

It would be helpful to study the history of the relationship between  or the 
absence of a clear separation of  the private and the public in China in order to 
explain, why the two areas of social behavior have not become as clearly distinct 
from each other as in the West. 

They all, the living and the dead Chinese family members, are required to 
play their respective roles in the family drama as on the stage of a theater. Life is 
a ritual, ethics are the duty to perform that ritual with as much perfection as pos-
sible. Neglect of the ritual obligations towards living family member as well as 

The universalistic ethic taught by Mozi disappeared, instead the rule of plac-
ing the highest importance on the ties between relatives, developed into the dom-
inant ethical position in China: An ethic of exclusivity based on kinship was to 
be acknowledged by the majority of the Chinese as fundamentally human to this 
day. 

The scholar and intellectual as expert in normative knowledge was the only 
source of critical influence upon the unchecked authority of the emperor. China 
has been and is to this day ruled by persons, not by principles: The notion that 
everybody including the holder of the highest position in government is subject 
to a law binding to all, is absent. 

The ancient origins of Daoism lie in the interest of the learned Chinese per-
son to promote harmony in nature and society, also by giving good advice to the 
ruler, and they lie in the interest of the ruler and others, to avoid death by living 
as long as could be imagined. 

book Tao-te ching by Lao-tze (or Laozi) had the potential of making him the 
guardian of the equilibrium of the universe which was to subject itself in obedi-
ence to his priestly person. 

By following certain ritual and dietary rules, the Daoist could make himself 
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or herself qualified to bypass physical death and ascend into heaven directly. In 
addition, certain religious activities of a devoted Daoist could even deliver the 
dead members of his or her own clan from the realm of shadows in the under-
world and enable them to ascend to heaven as well, even after having resided be-
low for some considerable time. 

Human beings are themselves masters of their fate. According to Daoist be-
lief the individual does not depend on personages in heaven, not on gods, saints, 
or even ancestors, but rather their fate is in his or her own hands, because the 
powers in the beyond gave them the might to solicit the proper responses them-
selves. 
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 Zhang Ping  

UNCERTAINTY OF EXISTENCE IN CURRENT SOCIETY:  
A NEW DISCUSSION ON RISK AND SECURITY (1) 

The living state of mankind itself is the eternal theme of philosophical re-
search. Human beings have developed from ancient wilderness to modernization 
today, more comfortable, more convenient and affluent, and are highly closely 
linked by globalization. However, what changes have been taken place to the 
people's subjective evaluation and feelings about life? The author thinks, there is 
more uncertainty in life in an industrial society than in an agricultural one. Life is 
more dynamic in the industrial society because of many more accidents and so-
cietal interactions. And in the past ten years, philosophical research has dis-
cussed the uncertainty state of the people in current society. 

1.
society.

Although uncertainty is one of the subjective feelings. From the perspective 
of people's mental state, there are indeed many obvious manifestations of uncer-
tainty. Concretely, it means:  

First, substitutability: in the period of farming civilization, the division of la-
bor between men and women in the family is the most important, and that is dif-
ficult to be replaced. But in the period of the industrial civilization, people's sub-
stitutability in employment has been increasing. The finer the division of labor, 
the more likely people are to be replaced.  

Second, high liquidity: the development of modern science and technology 
and the development of transportation system both make people's residence and 
employment no longer limited to a certain space. The radius of residence space is 
expanded, the changes of occupation are very convenient. So people can seek 
employment and residence all over the world, that is, human mobility has greatly 
improved, simultaneously the sense of belonging has weakened.  

Third, intensification of differentiation and inequality: the differentiation of 
the mass  not only income, status, but also residential areas, so-called taste, life-
style etc. Due to the background of social capital, wealth and education, the dif-
ference between people is getting bigger and bigger. For the majority of the low-
er classes of society, the feeling of deprivation is getting stronger and stronger, 
which means the loss of opportunity, value and controlling over themselves and 
lives . 

Fourth, anxiety of choosing: in an era of changing, more and more infor-
mation and choices make people unable to adapt. It seems that everything is pos-
sible, but fact is that the probability of success has not increased. It is more and 
more difficult to make choices  in the past era, people rarely need to choose, 
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just following their parents to learn to work, and that was enough. Now the situa-
tion is completely different, people are very difficult to face the choice. 

In short, from the perspective of the satisfaction of people' lives, the spiritual 
and psychological life of current society is actually deteriorating. People are gen-
erally helpless and deprived of their defeat, and the mental and psychological 
consequences appear. And the pain caused by uncertainty is obviously bigger 
than ever. 

e-
cause they lost the roots of the native land. It is no longer the same as the past , 
following the rhythm of the seasons, clearly life planning, fixed lifestyle and 
even familiar neighbor... Current people from birth to death, are busy with study-
ing, job hunting, childbearing etc, there are so many unknown things in the pro-
cess, which was not in the past. On the contrary, everyone faces many changes in 
their lives, including emotional betrayal or separation, including occupational 
replacement, including the depreciation of capital value and so on. At the same 
time, self-identity and the senses of belonging for the people will be further easi-
ly lost. These existential dilemmas will not disappear because of the increase of 
knowledge and rationality, nor will they be weakened by the accumulation of 
wealth. In the process, current people are more and more conscious about the 
loss of certainty and the self-worth. How to adapt to, how to think and how to 

The thinkers have provided two theories that have profoundly inspired about 
this. That is Giddens' modernity theory and Baker's theory of risk society. These 
theories profoundly understand the reality of current people's life, reveal the risk 
nature of modern society, and introduce the eye-catching problem: security and 
risk . 

Giddens proposed the concept of modernity that deeply touches on the uncer-
tainty at the individual level in modern society. In his grand "reflection" frame-
work, the first thing to explain is "the loss of traditional control, the remodeling 
of daily life, and the individual being forced to choose among diversity"(2). Gid-

Modernity and Self- , is full of discussions about social in-
ges in inter-

personal relationships and intimacy in personal life. In the study of modernity, 
Giddens included safety as one of the ontological problems of current people. 
There are two important safety propositions in Giddens's ideology. First, on a 
personal level, Giddens believes that the ontological security of current people 
has been severely damaged. He pointed out that "human life requires a certain 
degree of ontological security and trust, and the basic mechanism by which this 
feeling can be realized is a common practice in people's lives." Today's society 
characterized by modernity undermines this "convention". The existence uncer-
tainty replaces experience and tradition, and threatens the ontological security of 
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people (3). Second, at the level of society as a whole, Giddens analyzed the fail-
ure of social security mechanisms. He pointed out that "the future society has be-
come an insecure society." "Social security mechanisms are under an eternal 
pressure. At the same time, people's high expectations, excessive sensitivity, 
confusion and rumors played important role in the failure of the mechanism" (4).

From a certain perspective the analysis of modern uncertainty crisis, the theo-
ry of risk society and the theory of modernity can be said to be the congenial. 

Baker who believes it is the core concepts to understand the modern society. In 
his discussion of , Baker analyzed that people's insecurity comes 

from and reshapes the existing social structure and dispels the most basic certain-
ty characteristics of people's life behaviors  including social classes and fami-
lies. Patterns, gender identity, marriage, parent-child relationships, and occupa-

5).
We can see that both modernity theory and risk society theory sharply point 

out one of the core characteristics of current society  the widespread risk. "Risk 
has become the basic feature of modern society", "Risk is an inevitable part of 
our lives, and everyone faces an almost unpredictab 6). 
That is, risk constitutes the most severe impact on the security of current people. 
The cost of security is generally rising, and human society faces an unprecedent-
ed high level of uncertainty. No matter what kind of means is used, it seems that 
they cannot give current people a complete sense of security. In the face of such 

interpretation of security has lost its authenticity in a global risk soc 7).
Undoubtedly, uncertainty constitutes the existential anxiety of current people. 

It also prompts us to think about two closely related issues  risk and safety. And 
those both have changed significantly with the transition of social structure.  

 2. Risk: Individualization and differentiation.
The word "risk" in Chinese is synthesized by two words: wind and danger. In 

ancient times, fishermen prayed definitely each time before going out to sea, 
praying for the gods to bless themselves to return safely with full load. In the 
long-term fishing, they deeply understood what were the unpredictable dangers 

The term "risk" in contemporary languages has greatly surpassed the narrow 

more than two hundred years of deduction and changing, the word "risk" is grad-
ually deepened with the complexity and profoundness of human activities, and 
has been given a broader and deeper meaning in the fields of philosophy, eco-
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nomics, sociology, statistics and even culture and art. It has also become a very 
frequent word in people's lives. 

Researchers have recognized that risk is a concept with high subjective cog-
nition, and the phenomena and problems in the subjective cognitive cannot be 
separated from the microscopic perspective. The individualist methodology in 
philosophical research provides us with a good analytical perspective. Studying 
risks from an individual perspective, it analyzes the dividual differences in risk, 
to promote accurately predicting risks, and effectively managing risks. 

Obviously, significant social risks, no matter which category, first appears in 
an individual, small-scale form, so the study of social risks must be based on the 
analysis of individual risks. Individual perspectives are an integral part of the en-

issue at the individual level in current society. Giddens's exposition of "ontologi-
cal security" and "existential anxiety" of current people is also started from the 
individual perspective, and then to the institutional and cultural level. In short, 
paying attention to the individual's analytical perspective helps us to distinguish 
risk differentiation, and that is very meaningful. 

 (1) Difference in risk distribution. In modern society, everyone is facing 

distribution of social risks is obviously different. About this issue, early re-
searchers stated: "The risk distribution always attaches to the class model, but in 
an upside down way: wealth gathers in the upper layers, and risk concentrates in 
the lower layers of society. In this regard, risk further solidifies social class. Pov-
erty can lead to a large number of unfortunate risks. On the contrary, income, 
power and education can purchase security and risk- 8).

The uneven distribution of risks in various groups of society is significant 
and widespread. This difference in distribution is prominently manifested in two 
ways. First, the difference in risk distribution is group difference, which is asso-
ciated with class differences. In social life, the lower classes of society bear more 
social risks. They are more likely to ingest toxic foods, inferior water and air, 
and are more likely to be threatened by unemployment and occupational diseas-
es. They are forced to accept high-risk surroundings. Second, the difference in 
risk distribution is often reflected in the degree of risk damage. For example, the 
socially privileged class, by virtue of its wealth and power, can purchase relative 
security or risk aversion privileges (including safer housing and high insurance, 
etc.), and to minimize the damage of the same risk situation. In particular, it is 
important to note that the privileged class can even find ways to pass on risks, 
while for the lower classes of society it is difficult to abstain the high-risk from 
the beginning to the end. 
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is differential distribution of risk and that it deepens social differentiation and 
social injustice. This new injustice has emerged in the context of the weakening 
of traditional risk management (such as the planned economic system and unit 
system in China), and the modern risk governance has not yet been perfected, 
facing the more complicated situation in China. Our research needs a micro-
perspective, analyzing not only the differences in risk distribution, but also dis-
criminating the degree of damage for the different people under the same risk 
situation. 

(2) Differences in risk tolerance. The differences in perceptions of risks 
among different groups of people are also extremely enormous. Usually present-
ed that the vulnerable groups of people have poor cognitive ability, and the 
groups with high social status have relatively strong cognitive ability. Prelimi-
nary studies have shown that the factors influencing risk cognition are: urban and 
rural factors, education, family income, social trust (including the trust in gov-
ernment and experts, etc.), as well as personal experience (9). And the difference 
in risk tolerance is also very important. Western scholars have done a lot of re-
search on the difference in risk tolerance. Some scholars pointed out that risk-
taking is closely related to people's perception of risk, personal ability and de-

10). Obviously, the frequency, intensity and 
scope of risks directly influence the risk tolerance of social individuals. There-
fore, the difference in risk tolerance of different individuals is a subject that 
needs to be compared and carefully studied. 

f-

11). Baker thinks that the 
standard of living has at least two aspects. One is the high limit of people's ex-
pectations for life, and the other is the lowest level that can be borne. These two 
standards are far removed due to different cultural backgrounds and social politi-
cal and economic conditions. Under certain social conditions, the differences in 
risk tolerance of the individuals can be compared through effective measure-
ments. Quantitative analysis will be useful here. Based on these measured data, 
we can roughly divide the risk tolerance of the individuals into five levels, name-
ly, high stronger risk tolerance, stronger risk tolerance, general risk tolerance, 
weak risk tolerance and low risk tolerance. These five levels of risk tolerance, 
consulting with the risk types faced by different individuals, can clearly show the 
risk predicament of different people. 

(3) Differences in response to risks
the risk trap, but there is a completely opposite reflection  silence and panic tur-

12). Western scholars are also 
ahead in this regard. Through a face-to-face interview with 134 residents in the UK 
and Australia, the researchers concluded that the response to risk is clearly influ-
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enced by age, gender, occupation, and ethnicity (13). However, some researchers 

of different decision makers in a composite environment, the impact of gender on 
decision-m p-

14). And Luhmann's research showed 
that whether a person is a member of an organization determined how people re-
sponded to risk (15). There are also studies that point out: facing with the different 
risks, people depend on experts in varying degrees. For example, in the environ-
mental crisis, agricultural workers and farmers will be more likely to follow the 
advice of experts. Some scholars who analyzed the social status and geographical 
area, make a distinction in the  response to risks. 

reaction behavior in risks, it can be 
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SUMMARY

ls f  t -
y tl ri. M qal d  Belarusu t rd  f ls sinin yaran-

-
d niyy tinin n q m xsus ls f , Be-

larus elmind ml ndir n v  qlobal intellektual m kanda 
n  yer tapan XXI kk b sosial-antropoloji probleml rinin praktiki 

h llin l n konseptual fikirl r ir

.

-

Tadeush Adoulo. Features of the development and study of national phi-
losophy of Belarus. The article is devoted to the process of origin and develop-
ment of philosophical thought in Belarus in different historical epochs in the 
context of the dynamics of its intellectual space. Being the oldest original layer 
of Belarusian culture, the national philosophy is designed to put forward practi-
cally oriented conceptual ideas in relation to the solution of complex socio-
anthropological problems of the XXI century. This will allow philosophy to 
strengthen its position in Belarusian science and in the world intellectual space. 

Pyotr Kralyuk, Vitaliy epanski. Ukrayna razil rind  f ls fi n n l r.
Ukrayna f ls fi fikri z
f ls fi fikir tarixind  layiqli yerini tutmur. M qal d  Ukrayna f ls fi fikrinin 

llifl r Ukrayna f ls -
f klif 
etdikl ri t hlild n llifl r Ukrayna f ls fi fikrinin sas s ciyy -
susiyy tl rini t qdim edirl r. Ukrayna f ls f m tl rin

rtl ri il yy nl .
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Petr Kralyuk, Vitalii Shchepanskyi. The philosophical traditions in 
Ukraine. Ukrainian philosophical thought is filled with rich historical plots and 
characters. In the history of world philosophy it does not take proper place. The 
article presents an overview of the main characteristics of the Ukrainian philo-
sophical thought. According to this review, the authors see the unique architec-
tonics of Ukrainian philosophy. Starting from such a position, the article presents 
the main characteristics and features of Ukrainian philosophical lthought, whose 
analysis was made by D. Chizhevsky and I. Mirchuk. The proposed view of the 
main features of the history of Ukrainian philosophical specificity is represented 
by the feature of Ukrainian philosophy determined by the conditions of national 
existence. 

Safar Kold  f ls f nin 
 probleml ri. M qal d , -etnik v  m d ni d y rl rind , d

nyada v  tarixi prosesd "m n"inin yerinin d l n m n vi-
hdl rind  t n "milli f ls f " sasl r.

ls f  v ri ortaya qoyulur. 
.

- -
-

Safar Koldybayev. National philosophy of Kazakhstan: the concept and 
problems of development periodization. The article substantiates the under-
standing of "national philosophy" as an expression of the national-ethnic, cultur-
al values of the people, its spiritual and ideological aspirations aimed at the un-

process. The problems of periodization and development of Kazakhstan's nation-
al philosophy are revealed.  

Anu -
n n vi m d niyy rind ks etdiril n bir matrisdir. Bu 

model, m rasiml rd  yenid n k v  d rk
etm y llif, m d niyy lif m tnl rinin (mif, m rasim) 
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t hlili qa lif xalq-
 kosmoloji modell  ed r k bel  bir n tic y  g lir ki, q

kosmoloji modeli hind-avropa modelin  b nz yir. 
n f rql nir. 

Anuar Galiyev.The model of the world of the Kazakh people. A cosmo-
logical model constitutes a matrix, which is reproduced in all the phenomena of 
traditional culture of a nation. This model helps to structure, explain and per-
ceive the world, which is re-actualized in the rites and rituals. The author, based 
on the analysis of various texts (myths, rites and rituals) of culture, has recon-
structed the World Model of the Kazakhs. By comparing it with cosmological 
models of different nations, the author concludes that in general the Kazakh 
cosmological model is identical to the Indo-European three-functional model and 
differs from the Turkish binary model, despite the fact that the Kazakhs are Tur-
kic-speaking people. 
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Nigina Shermuhamedova. History and modernity of the national philos-
ophy of Uzbekistan. Global changes which take place in the early 21st century 
and are manifested in political, economic, social and spiritual life force us to 
look ahead, however we can only understand the meaning of the future if we 
have looked back. Thus, in order to understand the essence of modern national 
philosophy of Uzbekistan, we should draw attention to its historical roots dating 
back centuries. The author attempts to present systematized and historically suc-
cessive characteristics of the development of national philosophy of Uzbekistan. 

qi-
qat -

-
ki r.

Muhsin Yilmaz. Philosophy and Turkey. The author analyzes connections 
between modern and past philosophy, the process of philosophy teaching, the 
areas of philosophical research. The article presents the author's views concern-
ing medieval Muslim philosophy in the Orient, the development of study of its 
periods related to Ottoman Empire and the First Republic. 
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Suleyman Donmez. Philosophy in Turkey and what Turkish philosophy 
may be. The author proposes to initially separate from content-related viewpoint 
such concepts as "philosophy in Turkey" and "Turkic philosophy in Turkey" and 
then, after having studied them, to integrate the separated structures anew under 
the term "Turkish philosophy". Although there are many works under the name 
of "Turkic philosophy" created in Turkey, they mostly carried out planlessly, 
disorderly and individually. All the works under the name "philosophy in Tur-
key" or "Turkic philosophy in Turkey" are united within the framework of the 
concept "Turkish philosophy". This concept which unites all the different philos-
ophies is the most explicit particular characteristics of Turkish philosophy. From 
this point of view, philosophy in Turkey is mainly a reflection of Turkic philoso-
phy in Turkey. Turkic philosophy exists. But this philosophy is forgotten in Tur-
key. In this connection, it is necessary to reassess and restore it in accordance 
with the imperatives of our time. The article attempts to show the ways of reali-
zation of this task. 

-
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Mikheil Makharadze. National Philosophy in Georgia (IV-XX centu-
ries). The article presents a general survey of the ways and peculiarities of de-
velopment of national philosophy in the IV-XX centuries Georgia. Four periods 
are singled out in Georgian philosophy. Georgian philosophy in the IV -XII cen-
turies can be reduced to translating theological-philosophical works of Greek au-
thors though the translator of Proclus's works Ioane Petritsi stands out as an orig-
inal philosopher. By his works Petritsi prepared the basis for the Renaissance 
world outlook the result of which is Shota Rustaveli's "The Knight in the Pan-

 a Renaissance poem. 
The XIII-XVIII centuries are mainly a period of decline of Georgia state-

hood, the process made its impact on philosophy as well. During this period 
philosophical ideas are to be found in scientific works (Abuserisdze Tbeli, "A-
Hundred-Year Chronicle", Vakhushti Batonishvili) and literature (Sulkhan-Saba 
Orbeliani, Vakhtang VI, Davit Guramishvili). Anton I, Catholicos of Georgia 
who founded theological colleges in Tbilisi and Telavi and established a school 
of translators lived and worked in the XVIII century. 

At the beginning of the XIX century, the Kingdom of Katrl-Kakheti (Eastern 
Georgia) was annexed and turned into a province of Russia. Since then the vec-
tor of education turned to Russia. It was not accidental that the new spiritual at-
mosphere in Georgia was created just by those Georgians who received educa-
tion in Russia (Iona Khelashvili, Davit and Ioane Batonishvili, Solomon 
Dodashvili, Ilia Chavchavadze, Gerasime Kikodze, etc.). 

Multi-aspectness and diversity of Georgian philosophy in the XX century 
was conditioned by founding Tbilisi State University in 1918. Since that period, 
philosophical research and studies have been conducted in different directions. 

Establishing of such non-Marxist branches of philosophy as axiology, philo-
sophical anthropology and philosophy of culture in the 60's was an exceptional 
event. This event can be considered as a kind of mastering philosophy in result 
of which Georgian philosophy acquired a qualitatively different character in the 
whole Soviet Union. 

Traditions of Georgian philosophy are continued in independent Georgia.  

mu -
-

-
t
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Mustafa Bilalov. About a status of the Dagestan national philosophy. The 
correctness of raising the question of national philosophy in general and Dage-
stan in particular is considered in the article; the origins and real stages of the 
formation of Dagestan social and political thought, which has the character of 
philosophical discourse, are comprehended. The content of several teachings of 
philosophers of Dagestan is presented. Along with the peculiarities of Eastern 
philosophy, specific traditions (problems and trends) of the Dagestan philosophy, 
established in the Soviet era, are emphasized. The author's assessment of philo-
sophical education and science in the republic, their present state and develop-
ment prospects is given. Based on the context of understanding of civilizational 
possibilities for ethnic groups of the region in the era of globalization, the urgent 
tasks of Dagestan philosophy are defined.

Aydar Yuzey . M
-

XX (1918)  t nin -
.

.

 X  XX 

Aydar Yuzeyev. The Tatar philosophy. The article is devoted to the history 
of formation and the main directions of the development of philosophical 
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thought of the Tatar people. Tatar philosophy is considered in the evolution from 
the X to the XX cc. (1918) and the views of the most prominent its representa-
tives are highlighted. 
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Valery Khaziyev. Cosmos and Chaos in the Bashkir mythology. The arti-
cle examines the genesis of philosophical (ontological, gnoseological, axiologi-
cal) ideas that arose in the depth of mythological beliefs of Turkic people as a 
whole and the Bashkirs in particular. The author analyzes the worldview aspects 
of transformation of the categories "Heaven and Earth" into anthropologized 
ones  "Tengri and Umay", carries out the large-scale, structured study of the 
formation of mythological and religious view of the world across the Turkic 
peoples (through the example of the Bashkirs). Special emphasis is placed on the 
understanding of human role and place in the world. Cosmos is a well-ordered 
part of chaos which does not completely disappear and remains within cosmic 
order  in the sphere of the world order and in human life. Chaos is unpredicta-
ble and causeless, and this can be in any fragment of social existence and con-
sciousness. Cosmos is determined. There are many things in life which can be 
explained through the presence of a set of causes. In the society, Chaos is re-
moved from the cultural world, Cosmos is the sphere of culture, and it is aes-
thetically determined. Chaos is a needless, improper, unreasonable, asocial, use-
less condition. Cosmos rose out of Chaos at a certain moment which is the be-
ginning of time. Chaos is present in life as an incomprehensibility, unpredictabil-
ity, uncertainty, disorder  danger. The key idea which dominates all the epos 
"Ural-batyr" is the win of truth, beauty and good over falsehood, ugliness and 
evil thanks to heroic activity of people. 
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Maka Lashkhia. Reception of Plato and neoplatonism into the Georgian 
intellectual area. Since the 12th century it has become a tradition amongst the 
Georgian philosophers to study the works of Plato, a famous Greek philosopher. 
Translations and commentaries on the texts of Plato and the Neo-Platonists, the 
analysis of individual aspects of their writings have contributed to the rising in-
terest towards the studies of Plato and the Neo-Platonists amongst the individuals 
interested in philosophy. Studies of Platonic works were first initiated by Joane 
Petrizi in the 12th century in Georgia. The interest towards the ancient philosophy 
has persisted all through the 20th century. In the 20th century the first study of 
Plato and the Neoplatonism was authored by Sergi Danelia and released in 1925. 
The works related to the ancient philosophy have also been published by the fol-
lowing researchers: Savle Tsereteli, Meri Chelidze, Guram Tevzadze, Nino 
Dolidze, Mamuka Beriashvili, etc. The Georgian philosophers review the ancient 
philosophy from different angles; their main focus is on the issue of freedom, the 
theory of cognition, an essence of myth and the philosophic questions related to 
the language. It is a great achievement to come up with accurate definitions of 
the philosophic concepts found in the works by Plato and the Neoplatonists and 
do their linguistic and stylistic analysis. It is an accomplishment of no less im-
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portance to do a translation of dialogues by the great Greek philosopher. 
Studies as highlighted in this article enable us to proudly state that the Geor-

gian national philosophy was greatly determined by the interest towards the phi-
losophy of Plato and developed through the studies of his works throughout cen-
turies. 
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Giorgi Kheoshvili. Merab Mamardashvili on Russian philosophical 
school. Attitude of Merab Mamardashvili to the Russian philosophical tradition 
is ambivalent. Mamardashvili notes that it is very doubtful to divide philosophi-
cal tradition on the base of nationality. There is European philosophy, which is 
rooted in the Greek culture. And specification on the grounds of nationality 
(French, German, Russian, etc.) is only indicates to the soul of the culture. Nev-
ertheless, according to Mamardashvili, Russian philosophy, if we can speak of 
such a phenomenon, starts from the end of XIX c. First thinker, as Mamardash-
vili thinks, was P. Chaadaev  philosopher with unique way of thinking  who 
confirmed a failure of Russian Enlightenment.  

Like Chaadaev, Mamardashvili holds that Russian history has a phantomati-
cal feature that had become a prerequisite for totalitarian regime in Russia. Ac-
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cording to him, totalitarian regime not deduced from history of Russia, but in 
that history Mamardashvili views the prerequisites of totalitarian regime. 

It is obvious that, like K. Leontyev, Mamardashvili asserts that Russian to-
talitarianism was not a unexpected fact for Russian cultural and political space. 
But for Leontyev socialism is defence from egalitarian and democracy systems; 
on the contrary, for Mamardashvili socialism is an anthropological catastrophe. 
Russian culture has not become regulating factor for Russian space: the cultural-
intellectual part of society and people turned on different sides. The same can be 
said on Russian philosophical school. Russian philosophers have not recognized 
the responsibility for the consequences of their theories (for example, P. Floren-
sky, N. Berdyaev, S. Bulgakov, A. Losev stood on position of Religious Anti-
Semitism; as the result, some European philosopher assert that the theoretical 
grounds of the Holocaust are rooted in the Russian philosophy). It was not unex-
pected fact that some part of Russian philosophers (for example, D. Merezhkov-
sky), those who were in exile in Europe, adjoined the Fascism. And, unlike the 
post-modern tradition, for Mamardashvili "philosophizing" includes a responsi-
bility that does not exempt the author from the consequences of their own ideas. 

Thereby, it can be said, that, by analysis of Russian cultural and historical 
space, Mamardashvili continued the main theme of Russian philosophy. This 
part of his work is still the most interesting at the West. On the other hand, 
Mamardashvili thinks that it is not possible to revitalization of pre-revolutionary 
Russian philosophical tradition with its "social and political mysticism".  
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Zu Chunming. The brief analysis of the origin of the rise of modern na-
tional philosophy in post-Soviet republics. The breakup of the Soviet Union 
more than 20 years ago signified not only a collapse of the superpower, but also 
a collapse of a formerly integrated ideological space. Therefore in post-Soviet 
period former Soviet republics had to restore public order and at the same time to 
restore spiritual order. As judged by the present situation in these countries, pub-
lic order has mainly been restored, while the problem of re-creation of spiritual 
order has become more distinct. The process of cultural identity in these new na-
tional states was accompanied by the appearance of national philosophy which 
became a powerful force capturing people's minds in these countries. The article 
tries to study the main origins of the rise of modern national philosophy and ex-
amine them separately in terms of history, reality, spirit and ideology. As a result 
of this study and analysis, it was discovered that in the process of spiritual devel-
opment in these new national states some famous opposed categories are repre-
sented in different forms: tradition versus modernity; nationalism versus interna-
tionalism; uniqueness versus universalism; Russification versus Westernization, 
etc. In the last 40 years, the years of reforms and openness, China has also faced 
some problems of restoration in the sphere of thought, and so spiritual search in 
mentioned countries could give some experience to China. 

Filip Oqo Ucomu. Nigeriya Universitetinin t l b l r hsil 
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Philip Ogo Ujomu. The role of philosophy in the General Studies Pro-
gramme for Nigerian University students: key value and relevance. The pa-
per examines the place of philosophy as a key component of the General Studies 
Programme in Nigerian universities. The society trains students in required fields 
of knowledge. Knowledge, theoretical and practical, is necessary for human sur-
vival and development. Specifically, we are interested in a humanistic pathway 
to knowledge-philosophy. Philosophy focuses on building up the minds and 
thoughts of people for positive actions and behavior. Since action can be the 
products of either instinct, or need and especially thought patterns, it means that 
positive or negative reasoning affects the way human beings live and relate with 
others. Some obstacles to philosophical (rational and logical) thinking and dispo-
sitions include ancestral and modern values. The former include anachronism, 
authoritarianism and supernaturalism. The latter include corruption, materialism 
and intolerance respectively. Teaching basic philosophy is a way of exposing 
philosophy to the Nigerians as a key component of the National Universities 
Commission's (NUC's) General Studies Programme to provide human beings a 
critical, constructive, broader and holistic perspective to learning and to help 
stake holders understand the value and key functions of philosophy in society. 
Has this project been successful? What conception of philosophical knowledge 
can best satisfy this goal? 
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Mikhail Yakubovych, Vitalii Shchepanskyi. Arab philosophical tradi-

tion: key milestones and ideas. The article is devoted to the analysis of Islamic 
philosophy, also known as Muslim or Arabic, one of the main world 
philosophical traditions, being formalized as an independent phenomenon during 
the VIII-IX centuries in the Middle East, Central Asia and North Africa as a 
result of the flowering of civilization created on the world-view basis of the 
religion of Islam. The "Arabianism" of the philosophical thought of the Islamic 
world is defined by the metasemantic word logic of the Arabic language, which 
dominated in the cultural discourse of these territories. The emergence of Arab-
Muslim philosophy to an even greater extent than the development of natural and 
exact sciences, is associated with the assimilation of the Greek heritage. Also, 
the authors consider the basic concepts and categories of Arabic philosophy, par-
ticularly, "knowledge-action" ratio in philosophical thought of the Islamic world. 
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Tursun Gabitov. Kazakh culture in the context of traditional civiliza-
tions of Eurasia. The article is devoted to the place and role of Kazakh culture 
in the civilizational area of Eurasia. The author considers the choice of models of 
socio-cultural development of the Republic of Kazakhstan under the conditions 
of globalization and localization. The identification of Kazakh culture is carried 
out in the context of its interactions with nomadic, Muslim, Russian, Central 
Asian and East Asian civilizations. The role of cultural factors in the develop-
ment of new post-Soviet Central Asian states is analyzed. Cultural imperialism is 
the same losing position as cultural nationalism. Nationalism protrudes differ-
ences. Imperialism does not notice them. Nationalism on behalf of small cultures 
is overly zealous in regards to sovereignty (autonomy, independence, authentici-
ty). In fact, imperialism is nationalism on behalf of a Great culture which denies 
any recognition for small cultures. A way out was found in a dialogue of cul-
tures. 
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Kurban Shadmanov. Comparativistics of philosophy of the East and the 
West in the Middle Ages. The article examines the aspects of continuity and 
interdetermination of philosophy and spirituality of the 9th-13th cc. Muslim East 
and the 14th-16th cc. West. In those centuries in the Orient, mostly in Central 
Asia, leading Muslim thinkers revived Hellenic and Hellenistic philosophy and 
aesthetics, unterpreted it in their own way and introduced it in that form to the 
Western world. 
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Gaziz Telebayev. Turkic philosophy: basic concepts in historical retro-
spect

d-
ing the Kazakh one, are analyzed. First, the main methodological assumptions 
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Ata, Mahmud Kashgari, Codex Cumanicus, medieval inscription of Amir Temir. 
Categorical apparatus of Turkic philosophical tradition is found in the work by 

-
a-

as ethical rationalism, the cult of knowledge, the idea of transient human life 
have become dominant in the Turkic thought tradition. 
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Arzu Hajiyev . La ilahe illallah. Philosophical understanding of the idea 
of Tawhid in Narimanov heritage. The truth of Islam as a religion, ideology, 
outlook, spirituality stands on a solid foundation of tawhid, i.e. faith in dogma 
about absolute uniqueness and unity of Allah. This symbol of the faith as the 
main idea of Islam expresses the words "There is no god except Allah", which 
are considered as the most beautiful words according to Muslim tradition. Noti-
fying and calling to monotheism, they are repeated in different contexts and vari-
ations in the Quran. There are differences in the historical concepts of different 
theological, mystical, religious-philosophical schools and trends in the compre-
hension of monotheism, although it is clear enough in the verses. This article is 
about the artistic and philosophical comprehension of these same words' wisdom 
by Nariman Narimanov in the context of social realities of Azerbaijan in the first 
quarter of 20th century. To a peculiar concept of the writer-thinker reflected in 
his works (in the novel "Pir" ("Holy place"), drama "Bahadur and Sona", etc.) 
and some speeches is inherent the wahdat al-wujud idea with shades of sufi mys-
ticism. He stands in his reasoning exclusively on the principle of the immanence 
of God to the world created by Him, and sees the way to knowledge of God in 
love. The author of the article analyzes and reveals the features of humanistic 
understanding of the sense of tawhid by N.Narimanov against the broad histori-
cal background and shows relevance of his ideas which contain multicultural and 
tolerant values in the modern world.

Niyazi Mehdi. .
lin-

bilinm l r
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Niyazi Mekhti. Azerbaijani processes of marking. What "appears" from 
them. The article attempts to philosophize in elements of the Azerbaijani (Tur-
kic) language. The author, listening to the word "bilinm l r" (processes of mark-
ing), models the world as a continuous process of manifestation of the meaning 
of things and events. It is shown that the author interprets the world as a process 
of subjectless thinking. 

X liy ddin X lilli. Od f ls f sinin ilkin v t ni Az
sulzad . Z  at r sliyin ilkin ziyar rbaycanda 

 m nbl r  istinad ls t nin d  Az rbaycan ol-
ma sulzad

ls

.
Khaliaddin Khalili. Azerbaijan as the birthplace of fire philosophy, 

Sh.J.Afgani, M.E.Rasulzade. Based on the sources and existence of the first 
monuments of Zoroastrianism, places of fire-worship, the article substantiates 
the fact that the fire philosophy has originated in Azerbaijan. On the basis of his-
torical facts it is proved that Sh.J.Afgani and his successor M.E.Rasulzade were 
founders of philosophical therapy which promoted the renaissance of the Orient. 
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Rahid Ulusel. A glance at Islamic philosophy from Azerbaijan: at the 
crossroad of history and modernity. The author takes a look at the history of 
evolution of philosophical thought in the Islamic world including Azerbaijan. 
Moreover, the author explores the environment of discourse of Islamic civiliza-
tion, which has continued for centuries within the broad geography strecthing 
from Central Asia and India to Spain, from Azerbaijan to Egypt. The author 
scrutinizes main reasons of the formation of rich spritiual-intellectual space, 
which is more deeply rooted than European philosophy. At the same time, the 
author explores the consequences of decadence which took place in Islamic phi-
losophy as a result of its re-orientation from scientific principles towards theo-
logical ones. Finally, the author tries to justify the following opinion: The main 
reason of controversies, conservatism and decadence in political, cultural, intel-
lectual life of the Islamic world is regressive transformation towards monologi-
cal culture of thought from dialogical one. 
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Faik Alekperli. Key problems of modern Azerbaijani Turkic philosophy.
It is stated in the article that philosophy of the Azerbaijani people should be stud-
ied within the framework of a new national methodology. In other words, it is 
necessary to abandon the attempts to study Azerbaijani people's philosophy by 
means of either Western methodology or Russian and other peoples' methodolo-
gies. According to the author, generally, in order to reveal the development 
trends of national philosophy, the history of Azerbaijani Turkic philosophy and 
social thought of the 19th 20th cc. should be studied in three directions: 1. The 
development of Oriental  Islamic  Turkic culture and philosophy in Azerbai-
jan: the turn form scholastic philosophy to secular philosophy, from religious 
thinking to secular thinking; 2. The establishment of West European culture and 
philosophy in Azerbaijan: from Eurocentrism to radical-revolutionary philoso-
phy; 3. The problem of "synthesis" of Oriental  Islamic  Turkic and West Eu-
ropean cultures in Azerbaijan and the ways of its solving. 

-
binin banisi kimi. , 2018-  tamam olan -

li -filosofu, si banisi, aka-
de -

-
sial- -
ni

-
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Erkin Baydarov. Ibrahim Muminov as the founder of the modern philo-
sophical school of Uzbekistan. The article is devoted to the scientific and public 
activities of the outstanding Uzbek scientist-philosopher and historian, the 
founder of the modern philosophical school of Uzbekistan, Academician Ibrahim 
Muminov, who has reached the age of 110 in November, 2018.  

Against the backdrop of a historical epoch, which covers almost half a centu-
ry, the path of a scientist is shown whose works in the conditions of transfor-
mation of socio-political life and the processes of spiritual modernization in the 
countries of Central Asia are again provoking interest, as they touch upon the 
great cultural heritage that has been created by their ancestors for many centu-
ries.

. -
qaz -
pekt

-
ma -

, -
li -
si

Irada Zargan. Philosophical views on Caucasian Muridism movement. 
The article presents philosophical views on Muridism movement in the Caucasus 
with the focus on the aspects of gnoseology and praxiology. The author carries 
out the comparative study and specifies the stages of Murid's individual devel-
opment until reaching the sixth stage of Sufi teaching, determines the methods of 
Naqshbandi school, presents its key representatives including Imam Shamil. The 
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information concerning ideological sources, institutions, purposes and objec-
tives, action methods and successors of Caucasian Muridism is thoroughly stud-
ied, and new results are obtained.  

in v  Alman f ls f li t hlili. M qal d  bil-
di  alman f ls f sas f rq, bilikl
t sdiql nm si v ld rq, metoddan ir li g lir. H m -
nin, bu iki n n  m zmun -birind n f rql nir: q dim 
yunan v  alman f ls fi irsi, etika v  obyekti olan f rd

n lirs ls f sind  t y
lir.  

Horst J. Helle. Toward a comparative analysis of Chinese and German 
philosophy. In the article is argued that a significant difference between Chinese 
and German philosophy is the way in which reliability of knowledge is attested 
and consequently achieved. While this distinction refers to the method, in addi-
tion the two traditions differ in their emphasis of content: Ancient Greek, and in 
its continuity German philosophizing, focuses on the individual as the subject 
and object of ethics and of reflection, while Chinese philosophy is centered 
around the family as a topic and as a guideline for ethical norms. 

Anatoliy Levko. Milli f ls f  ictimai amili kimi: ideoloji v
zehni aspektl ri. llifin fikrinc , milli f ls f d ni -
d rkinin v tini 

yy nl n psixoloji, m ntiqi v tl -
ya  mental f imvolik, m cazi, energetik v l -
di  din -
m xsus m d klind n n  v  mentalitet prizma-

rr d-m
t s v ri ll olunan milli f ls f nin n aktual problemi kimi t hlil 
edir.  

.

-
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Anatoly Levko. National philosophy as a factor of social development: 
ideological and mental components. According to the author, the national phi-
losophy should be understood as a socio-cultural type of self-consciousness and 
self-identification that has historically shaped among the people, combining psy-
chological, logical and physical (cosmic) components in the form of a unity of 
ideological and mental (symbolic, figurative, energy, and other) forms of activity 
determining the direction of its social development. Social development is ana-
lyzed by the author as the most pressing problem of national philosophy, re-
solved on the basis of abstract-logical ideological worldviews about social reality 
refracted through the prism of national tradition and national mentality, formed 
on the basis of myths, ethos and religion, and acting as its unique cultural code. 

,
qbul bir 

primordialist, modernist (konstruktiv) ma-
la nin imordialist -
ki , etnosu , x yek-

hesab edir  M
sir

de
ki

-
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Aydin Balayev. Different interpretations of the origin and nature of the 
nation. The article discusses the reasons for the absence in the world science of 
the universally-accepted definition of the term "nation", which would have unit-
ed in itself all the diversity of views, opinions and approaches to this issue. And 
also an attempt was made to analyze the peculiarities of the primordialist and 
modernist (constructivist) interpretations of the definition of "nation". Primordi-
alists consider the nation to be the highest form of the development of an ethnos, 
and the latter as an objective reality, a kind of original characteristic of humanity. 
For their part, modernists do not see a direct connection between ethnic commu-
nities (ethnic groups) of previous eras and modern nations. In their opinion, na-
tions have a purely political origin, i.e. ethnic groups acquire the features of a 
nation not as a result of self-development on an ethnic basis, but as a result of a 
political action and, in essence, are products of the activities of individual intel-
lectuals. 

li Abasov. Milli f ls f -
cud v ziyy t v  perspektivl r. M qal ls f  probleml rin  h sr olun-

vv ll tic sidir. 
O, ls f nin n aktual probleml rin , onun t dqiqat metodologiya-

na v rin  h  milli f l-
s f nin, h raitd  mill tin optimal h yat t rzini v
f nd sini ifad  etm z rd

ativ n tic l rd nil n g l c k
ntil  olunur: radikal h sin  s b b ola bil n

ekoloji, sosial, iqtisadi v  siyasi probleml
vi m hv edilm si v r bir milli f ls f , m hz bu 

problemi, vv lc terna-
tiv n tic  il  h ll etm lidir. 
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Ali Abasov. National philosophy: problem statement, methodology, his-
tory and current state, prospects. The article is an outcome of investigations 
issued in formerly published nine monographs of the series devoted to the prob-
lems of modern philosophy. The article presents the most topical issues of mod-
ern national philosophy, methodology of its study and development prospects, 
gives the relationship of ethnic philosophy, philosophy of a nation and national 
philosophy as well as a synthetic conception of the latter intended to express an 
optimal life style of the nation and its individual representative under modern 
conditions. The author discusses the upcoming future where alternative out-
comes of neo-liberal course are expected: post-capitalist development or large-
scale destruction of modern civilization under the pressure of environmental, so-
cial, economic and political problems a radical solution of which may be the 
world war. Just this challenge with an alternative outcome has to be addressed by 
each national philosophy, at first for a separate nation and then for all of man-
kind. 

s n Abbasov. Yenil ls f .
yenid n  qlobal  yegan  yoludur. 

llifin fikrinc , indiy  q d r  f aliyy t r n hal-
i  v tl ri qane ed  bil c k

 ola bilm z,  mahiyy tc  sosial-darvinizmin bir  qismind -
 dikt  ed r k,  yol  b r b  v

dal t prinsipl rini pozur. O,  qlobal  daha da d rinl r k, b -
riyy ti m hv y  bil r. Keyfiyy tc  alternativ  ehtiyac 

 Bu z rur tin nilm sind  f ls f nin  yeri v  rolu 
var, onun rin  m suliyy t  M qal d  m hz bu m crada lahi-
z l r, t klif v l r ir li  professional f ls f nin  duran 
v zif l r, aktual m s l l r

.
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Abulgasan Abbasov. Mission of philosophy in the renewing world.
Reformatting of the world is the only way out of modern global crisis. According 
to the author, a "geopolitical realism" which is still dominating in international 
relations, cannot become an acceptable basis for a new formatting to satisfy in-
terests of all the nations and states. In its essence, the "geopolitical realism" is a 
kind of social Darwinism in international relations and from its inception dictates 
the right of the powerful to permissiveness, and thus aggravates the situation still 
more and may lead mankind to ruin. A qualitatively new alternative is necessary. 
Evident are special place and effective role of philosophy in addressing this chal-
lenge. Here, a great responsibility falls on professional philosophy. Just from this 
standpoint, the article highlights the tasks and urgent problems facing profes-
sional philosophy.  

.
mil

-

- -

Konul Buniyatzade. "Plate tectonics" of national philosophy. The article 
studies the main reference points of national philosophy. At first, the author ana-
lyzes the roots of national philosophy, the history of its development, changeable 
and unchangeable principles, then attempts to define the geography of national 
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mentality and in this relation addresses the problems of language and thinking. 
The final chapter of the article views national thinking and policy; national-
moral values are interpreted as a condition of the internal equilibrium which in 
its turn is the main guarantor of the external equilibrium.  

ls f  nec M qal d  Az rbaycan 
milli f ls f pektind  t dqiqi probleml rin  n z

 Rusiya f ls fi fikrind ls f  layih
t rbaycanda q

d ni-f ls fi- llikl ri t hlil edilir. G lin n
q na tl r rh l d  Az rbaycan milli f ls f lu -
nun f ls fi- sinin z s l nin daha d -
rin, hat li v

-

Fizuli Gurbanov. How national philosophy is possible? The article exam-
ines problems of studying national philosophy of Azerbaijan in relation to its 
self-reflection. In this connection, the author analyzes historical evolution of "the 
project of national philosophy" in philosophical thought of Europe and Russia, 
and against this background analyzes a number of peculiarities of cultural, philo-
sophic and scientific environment in Azerbaijan which has been formed since 
ancient times. On the basis of the conclusions drawn, the author emphasizes the 
importance of philosophic-methodological dimension of the existence of Azer-
baijani national philosophy at the present stage. This suggests the necessity to 
study the problrm more deeply, comprehensively and extensively. 

-
Mil

,
, -
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Alikram Tagiyev. National philosophy, enlightenment and national iden-
tification. The article presents interrelations between national philosophy, en-
lightenment and national identification, as well as their role in Azerbaijani philo-
sophical and socio-political thought. When speaking of national philosophy, one 
should take into consideration national spiritual values created by the nation 
from ancient times up until today. The enlightenment is a component of national 
philosophy, and national identification is an indicator. As Fichte said, "Like na-
tion, like its philosophy". In the early 20th century Jamal ad-Din al-Afghani no-
ticed: "If a nation has no philosophy, it has nothing at all". Or, as Ziya Goyalp 
writes in his book "Fundamentals of Turcism", the Turks' victory over the British 
in the battle at Chanakkale was a result of their philosophy. In other words, phi-
losophy of the nation is its spirit. Our national philosophy is generated by our 
national identification. It is connected with the Enlightenment, because the defi-
nition of nation problem, its description and study are just the subject-matter of 
the age of Enlightenment. In this case, all these three concepts are integrated into 
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a whole. The article reveals the substance of the philosophy of Azerbaijanism 
and demonstrates a constructive position of the national-scale leader Heydar Ali-
yev on this issue. 

dli. XIX sr Az
sosial-siyasi amill rin rolu. M qal d -si-
ya kc  f rdi-psixoloji hadis  deyil, h m d  ic-
timai- sr v  XIX srin sonu 
XX srin vv ll rind  Az

rilir. rkib hiss si olan 
sosial- mli h miyy t ril -
r k, Quzey Az ri-
z  prosesind  meydana g l
h r

- -
XIX

-
-

-
XIX XIX - XX 

-
-

Raphael Ahmedli. The role of socio-political factors in the formation of 
the national consciousness in the XIX century Azerbaijan. The article dis-
cusses the role of socio-political ideas in the formation of national identity, not 
only individual and psychological, but also socio-historical one in which the XIX 
century occupies an important place, especially the end of XIX - early XX centu-
ries. Noting the role of social and political ideas that are part of the national idea 
in the formation of the national identity of Northern Azerbaijan, which played a 
decisive role in state-building, the author emphasizes their importance for the 
Enlightenment, as well as their place in the struggle against invaders, carried out 
by the Gachagi movement. 

Tair Bayramov. XIX-XXI srl r Az rbaycan milli m d niyy tinin d y r-
l ri istiqam tind n d r (P. Sorokinin tipoloji modeli sa-

da). M qal d ril r k, 
imali-Az  Rusiyaya birl sind n v  milli qilliyin ld

olun rbaycan m d niyy ti v  s n ti
s n tl rin, d  s rbaycan 
m d niyy ri v  onun d y rl ri istiqam tind
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ver n d r n z rd -milli", "idealist" v  "idealist-h ssas" 
m d niyy td n "h ssas" m d niyy t ri izl nilir 
(P.Sorokinin terminl ri).

 XIX-XXI -

-

-

Tair Bayramov. Changes in value-based orientation of Azerbaijani na-
tional culture in the 19th -21st cc. within the optics of P.Sorokin's typological 
model. The article through the prism of P.Sorokin's typological model examines 
Azerbaijani culture and art after merging its Northern part in Russia and further 
attainment of national sovereignty. The processes of Europeanization of Azerbai-
jani culture and change of its value orientation are analyzed as exemplified in 
different branches of art, literature and social thought. The transition from "idea-
tional", "idealistic" and "idealistic-sensory" culture to "sensory" culture and so-
called "mixed" type (P.Sorokin's terms) is traced. 

Janq miyy td  qeyri- yy nliyi: risk v
t sizlik probleml ri il . -
cud h ti olan qeyri- yy nlik, yeni f ls fi t h -
miyy sudur. Qeyri- yy k likvidlik, 
artan f rqlilik v  b rab rsi

yy nliyi itirdikl miyy td
ola s l  t h k -

sizliyin  daha 
tl , t sizliyin d y miyy ti

k s viyy li qeyri- yy nlikl dqiqi, f rdi 
ya rql r  diqq t yetirm yi t l b
edir. Bu f rql r sas n riskl  risk reak-
si ks olunur. Eyni zamanda, biz t sizliyin n n e-
nid n n z rd liyik. T l n" t f f rdi 
s viyy nin n z r miyy td  yeni t y-
y tl rinin d qiql sini t l b edir.
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Zhang Ping. Uncertainty of existence in current society: a new discussion 
on risk and security. Uncertainty is an important feature of modern people's ex-
istence, and it is a new and important topic in philosophical research. Uncertainty 
means substitutability, high liquidity, intensification of differentiation and ine-
quality, anxiety of c
unfounded existential, because they lost the certainty. In order to analyze the un-
certainty crisis of modern people's existence, it is necessary to understand the 
two focus issues: risk and security. Risk constitutes the most severe impact on 
the security of current people. The cost of security is generally rising, and human 
society faces an unprecedented high level of uncertainty. The study of risk re-
quires an individual perspective, and paying attention to the differences in risk 
distribution. These differences are mainly manifested in risk distribution, in risk 
tolerance, and in response to risks. At the same time, we must rethink traditional 
understanding of security. Security needs "people-centered" thinking, taking no-
tice of an individual level, and in-depth disclosing new features of security in 
current society. 

ls f d  geosiyasi ssenaril rin v  riskl -
rin post-qeyri-  M qal d  sinergetik meto-
dologiya sah sind rin v  riskl rin f ls fi

yy n edilir. Tezisd miyy tin riskinin v  geo-
strate hlili, milli t sizliyin prioritetl rini, -

l rin suverenliyini, qlobal v  milli s viyy l rd  q -
suliyy tini n z r tl rin qlobal iqtisadi v  siyasi ictimaiyy t
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 h lidir. 

.

Yadviga Yaskevich. Synergistic post-nonclassical methodology of geopo-
litical scenarios and risks in modern national philosophy. In the article, sub-
stantial models of modern geopolitical scenarios and risks of modern society are 
considered in the space of synergetic methodology. The thesis is substantiated 
that the methodological analysis of geopolitical scenarios and risks should be 
carried out in the context of integration of the national states into the world eco-
nomic and political community taking into account priorities of national security, 
the sovereignty of particular countries, responsibility for taken decisions at the 
global and national levels. 

Oleq Baksanskiy, Ariz G z lov. Koqnitiv texnologiyalar v  milli f ls f .
M qal d , M. Polaninin yeni sintetik t kam l n z riyy si v  elm f ls f si sa-
s nda insan idrak n n bioloji n rtl rini v  onun x susiyy tl rini izah etm k
m qs dil  yeni f nl raras laq  v  idrak n z riyy sind  m asir t dqiqatlar n -
z rd n ke irilir. 

Oleg Barsaynsky, Ariz Gezalov. Cognitive technologies and national phi-
losophy. The review of modern researches in the theory of knowledge is execut-
ed, the new interdisciplinary direction setting as a purpose the research of biolo-
gical prerequisites of human knowledge and explanation of its features on the 
basis of the modern synthetic theory of evolution and philosophy of science by 
M. Polanyi is considered. 

ma-
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Matlab Mahmudov. Problems of the formation of the Azerbaijani na-
tional philosophy in the modern period. The article examines the attitude to 
the formation and prospects of the development of national philosophy in Azer-
baijan, analyzes professional studies in this area. It was noted that in Azerbaijan 
there is a great potential for the creation of a national philosophy in the modern 
period, and by means of effective relization of this potential, one can cope with 
the task set in the near future. It is reported that in recent years, the Institute of 
Philosophy of ANAS has organized a series of activities in this direction; rele-
vant topics have been specified, collective monographs are being prepared and 
issued. 

H c ls . M qal d  bildirilir ki, qlobal-
miyy t v tin h yat f aliyy klikl rinin 

d ls fi paradiqmaya 
l bl rin

f ls  t rzi f rdi-m d m
d r c d ls fi bilikl r sistemi, elmi-f ls fi t dqiqatlar da c miyy t

-siyasi v  sosial-m d ni t
 bir o q d r vacibdir. Milli-m n vi d y rl rin, t- n n l rin yeni 

n sl d ni abid l rin, b dii d
milli f ls llifin fikrinc , milli ruhu qorumaq, 

k v  yeni n sill r
raitind  ya t ancaq razinin, maddi s rv tl rin deyil, h m d

milli-m n vi d y rl  milli ideologiya 
milli f ls rind

- .
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Hajar Abdullah. The development of national philosophical thought. The 
article notes that awareness of the new realities of society in the context of glob-

new philosophical paradigm. It is noted that philosophical thinking is of vital 
importance for the development of the individual, man, the system of philosoph-
ical knowledge, scientific and philosophical research, for state-building, and the 
socio-political and socio-cultural organization of the society. To preserve nation-
al values, morals, customs and traditions great is the role of cultural monuments, 
literature and national philosophical ideas. According to the author, the best en-
vironment for the preservation and development of the national spirit is created 
in the conditions of national statehood. The national state serves to preserve not 
only material wealth, but also national spiritual values. Statehood and national 
ideology are formed on the basis of national philosophical ideas. 

Qudsiy ls f tl -
ri. F ls f  h ri f ls f

tin m n vi t m
m ls f nin xarakterini yy nl

filosof da milli subst tic r
subyektivlikd n qurtula bilm dikl ri halda, f ls f
bilmir. 
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Gudsiya Aliyeva. Peculiarities of the formation and development of na-
tional philosophy. Philosophy is always of national nature, since there is no 
concept of philosophy common to humanity. Moral experience, distinctive his-
torical trajectory, cultural uniqueness of a nation determines the nature of nation-
al philosophy. From this standpoint, a philosopher himself is a consequence of 
the development of national substance. While basic sciences cannot avoid sub-
jectivity, philosophy is able to overcome the limits of subjectivity. 

Mahrux Abbas. Az rbaycan f ls f sind  M qa-
l d xt r fd n, Q rbd  feminist fikir 
v r Birliyind s l qal nin metodo-
loji-n z ri  Az
m crada n z rd r t r fd s rl rind
deyil, f ls f nin t f kl sas sah teks-
tind l
Az tl

-

-

Mahrukh Abbas. Representation of woman in Azerbaijan philosophy.
The article examines a woman from two different angles. On the one hand, femi-
nist thought in the West and the posing of the women's question in the former 
Soviet Union act as a methodological and theoretical basis of work, and in this 
vein studies of women in Azerbaijan are considered. On the other hand, a woman 
is investigated not in the works of professional philosophers, but in the context 
of understanding of philosophy as the main field of thought. The author chooses 
examples of her own choice and tries to reveal the features of the Azerbaijani 
reflection of women. 

N zak t Salmanova.Milli f ls f d  ail  d y rl rinin rolu. M qal d  milli 
ruh, eyni zamanda ail  d y rl rinin  ail nin sas prinsipl ri  m -
lumat verilir. Ail nin sas milli  da m qal d  yer  Bundan 
tarixi  prosesind  f rqli t m s l si d rilib.  

.
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.

Nazaket Salmanova. The role of family values in national philosophy.
The article discusses the related development of the national spirit and family 
values, presents the basic principles of family formation, national factors that de-
termine it. In addition, a different attitude towards women during the develop-
ment of the historical process is considered. 

Zeyn nz r si-
nin f ls fi d rkin ti. M qal d  Az rbaycan f ls f -
qam tl rin  n z lif f ls

nasib -
ya rgil r. 
B ri f ls f d n qidalanan v  onu z nginl n s rl rind -
miyy t-t bi t, insan-
ideya, multikulturalizm v  hadis  v  prosesl sistem ya-
na kk b sisteml r n z riyy si, sinergetika, klassik, postklassik, post-
neoklassik elm, v t miyy ti v t quruculugu m s l l ri,
milli maraqlar v  milli ideologiya, az
m d niyy sm  kimi f ls fi m s l l r  d rind na-
sib s rl

.

-
-

Zeynaddin Shab
philosophical comprehension of scientific view of the world. The article 
presents development trends of Azerbaijan philosiophy, examines Azerbaijani 

oticed that in respect to 
worldview, human role and place in the world Azerbaijani philosophers have 
adhered to distinguishing positions. In their works which base on the worldwide 
philoosphy and enrich it, Azerbaijani philosophers address such topics as: 
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cosmogenesis, society-nature, man-spirit, national idea, national ideology, 
Azerbaijanism, culture, religion, civil society and rightful state, multiculturalism 
and tolerance, system approach, complex systems science, synergetics, classical, 
non-classical, postnonclassical cognition, etc. 

raitind  multikulturalizmin 
diskursiv . T qdim edil n m qal d  m qs  li-
beralizm v tl ri bar d  f ls kir -
l r  diqq km dqiqatda tarixi, m li-kom-
po d n d -
qal llifin f ls r k

 birin-
cil rm

t -sakson universalizmd n f rql ndirilm
sonra t laq b b kimi mill t-

r ciyy
na tini ir  is  o, multikulturalizmin el

liberalizmin ld  r hb
tl rind  sonuncunun d y  m saslan-

qal d  bildirilir ki, multikulturalizm  alternativ kimi q l m
veril slind ti m rh l sini 
ifad  ed r k onu tamamil  inkar ed  bilm diyind

tl rind n d  liberalizmin 
si qismind n diskursdur.  

-

-
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Radif Mustafayev. A look at the discursive foundations of multicultural-
ism in the modern era of liberalism. The purpose of the article is to draw atten-
tion to the philosophical discussions about the interrelated relations of liberalism 
and multiculturalism in the modern period. In this regard, such research methods 
as the historical, logical, comparative-comparativist and hermeneutic are in-
volved. From the point of view of the scientific novelty of the article, first of all, 
one can point to the philosophical position of the author, according to which the 
distinction between natural rights and human rights is emphasized and it is ar-
gued that the former are immanent to being. The author considers it necessary to 
distinguish between the concepts of reason and rational universalism of liberal-
ism, more precisely, its modern manifestation - the Anglo-Saxon version. Fur-
ther, the author believes that the idea of nationalism, being the idea of a chauvin-
ist, racist, radical, xenophobic character, became the main cause of the collapse 
of multiculturalism. In general, it is argued that multiculturalism is doomed to 
contribute to a change in the state of affairs prevailing in the conditions of the 
dominance of modern liberalism. The article points out that interculturalism, as 
an alternative to multiculturalism, is essentially a discourse in the context of the 
relationship of multiculturalism and liberalism, entirely the discourse of the ad-
vocate of liberalism. 

 tarixin  f n-
l r l b edir. M qal d  Az d
t hlil edilir. M d liflik  elmi - ictimai h miyy tin  n z r ye-
tirilir. rh l d  onun  f n-
l r h miyy . Aktual ictimai h yat paradiqmala -

minind  yeri v  rolu diqq t

Husein Ibragimov. The dialogue conception requires interdisciplinary 
approach to the history of multiculturalism. The article analizes the model of 
cultural development of Azerbaijan, examines scientific and social significance 
of the cultural diversity conception. The author explains the importance of inter-
disciplinary approach at modern stage in the context of dialogue conception and 
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its scientific research, reveals the place and role of current paradigms of social 
life in the creation of dialogue environment. 

Elmira T hm zova. Az rbaycan milli f ls f sind  d y rl r problemi.
M qal d  milli f ls f  eyni zamanda milli m n vi d y rl rin 
qo s l

raitind  milli-m d ni d y rl ri itirm d n qlobal m d niy-
y tl rin daxilind m  problemi m qal d ksini 

- -

Elmira Tahmazova. The problem of values in the Azerbaijani national 
philosophy. The article jointly examines the problems of the birth of a national 
philosophy and the preservation and protection of national spiritual values. The 
problem of preserving national cultural values in the context of globalization, 
maintaining self-identification in the system of a globalizing culture is discussed. 

F rid ls f si tarixind  "etnos" v  "mill -
. M qal d , XVIII - XX srin vv ll rind  Avropa f ls f si v

elm tarixind  "etnos" v  "mill n t hlil
m yi v  t ls fi  t

yy nl  Qeyd olunur ki, sosial f ls f , sosiologiya, politologiya, etno-
logiya, m d niyy  dig r sah l rd  "mill t" 
v  q d yy

l tl ri il
istifad sinin m d ni-

.
 XVIII 

 XX 

-

Farida Bagirova. The evolution of concepts "ethnos" and "nation" in the 
history of European philosophy. The article analizes the evolution of concepts 
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"ethnos" and "nation" in the history of European philosophy and science in the 
18th  the early 20th cc., reveals philosophical foundations and research para-
digms of the conceptions of origin and evolution of these notions.  

The categories "nation" and "ethnos" which are widely used in social philos-
ophy, politology, ethnology, cultural anthropology, ethnopsychology and some 
other scientific disciplines have not had a unified commonly accepted content up 
to now. This is resulting from not only the specificity of subject domain, but to a 
great degree from the cultural-historical evolution of the use of these terms. 

Xalid  N z rova. F ls f d  mifologiya v  din. M qal d  mifologiya v  di-
n f ls f  il laq lumat verilir. Eyni zamanda 

f ls fi fikir tarixind  mif , din t d

-

Khalida Nazarova. Mythology and religion in philosophy. The article 
provides information about the origin of morality and religion, their relationship 
with philosophy. Also the attitude to philosophy and religion in the history of 
philosophical thought is considered. 

dova. Az nm sind d-
d . M qal d dd
t h lardan b hs olunur. H -
ki r kt bl r v
pedaqoji f aliyy tl ri bar d qal d  h r-

d ni, ictimai-siyasi h rdikl ri f r

.

-
Asya Akhmedova. The role of the "St. Nina" gymnasium in the educa-

tion of Azerbaijan women. The article is devoted to the women who were edu-
cated at "St. Nina" gymnasium and afterwards carried out their teaching activi-
ties at the schools opened by them in order to spread the ideas of enlightenment. 
The article also presents the work done by them and activity in the cultural and 
socio-political life of Azerbaijan. 

Rauf M mm  milli f ls f rtl ndir n
sosial-tarixi amill r. Tarixi hadis l r v - ir.

 ed rind  d
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srl rl  davam ed n f aliyy tl
m ntiqi laq , varislik, strateji h d rdi ki, 
bu tarix, y n qruplar t r find n idar
sistem daxilind  alternativ paradiqmalar 
ya mm kild  s f rb r etm k v

 etm k qabiliyy tin ls f , inqilabi 
ideyalar, elm vahid strateji h d f rin
etnik qruplara q d kl sini t -

-
siz teml -
rin daxilind
ta r, paradiqmalar yara ls f d  milli-
lik v  ya milli f ls f  fenomeni d

-
.

,

,
,

 - -

.
Rauf Mamedov. Socio-historical factors causing national identity and 

national philosophy in Europe. Historical events and social dynamics do not 
materialize on their own. The groups that manage them both exist today and 
have been in all periods of history. It is interesting that in the centuries-old ac-
tivity of these groups can be traced a logical connection, continuity, strategic 
goal. The study of European history shows that invisible groups have always 
controlled it. They existed as hidden anti-systems within the system and could 
create alternative paradigms. Thus they were able to perfectly mobilize and man-
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age human resources. From this point of view, philosophy, revolutionary ideas, 
science are aimed at one strategic goal. Nationalism, aimed at splitting large so-
cial systems into ethnic groups and realizing transnational interests, has always 
been the tactical choice of the bourgeoisie. The bourgeoisie is not a product of 
the Modern era, as Marxism states. This is a historical phenomenon that has al-
ways existed as an anti-system in all systems. The historical mission of this phe-
nomenon is the creation of alternative systems and paradigms. The phenomenon 
of nationalism or national philosophy originated in philosophy from this source. 

hm d Q ngyol elmi v
h miyy ti. M qal d  ah ngyol elminin yaranma z rur -

yekti v  predmeti, kateqorial sis  t tbiq im-
d ngyol universal bir elm sah sidir v

ist nil n sah d , el c  d  ekologiya, 
iqtisadiyyat, siyas t, m d niyy t, idar etm  v  s. sah l rd  probleml rin h llin

k ed  bil , h yatda ist nil n f aliyy t, q bul
edil n ist nil n q

 f aliyy t prinsipi olan ah ng prinsipl rin
rq f ls f sinin, orta sr islam f ls f sinin bu sah d ki 

rl rin d ha-
t l kild  n z r  h min im-

k edir. Ah ngyol elmi, h d  ah ng
yy nl si, bu yolda ir li getm

yi il z riyy sinin, 
logi-

 edilir. 
H si bar d  m
f ls

k
edir.  

.
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-

-

and its value for modern scientific thinking. The article briefly discusses the 

basis, object and subject, category system, scientific research methods and appli-
cation options. Ahangyolu is a universal science and may be useful in any 
sphere. It may assist in problem solving in peacemaking process and in many ar-
eas such as ecology, economics, politics, culture, management, etc. This science 
stipulates that any activity and any decision made in the life may only and solely 
be successful when they comply with harmony principles, which are the princi-
ples of existence and activity of the world. A right strategic approach of the 
Eastern philosophy and the Middle Age Islamic Philosophy and scientific 
thought has an important potential. This strategic approach creates opportunities 
to consider irrational factors in addition to rational ones comprehensively in sci-
entific researches. Modern scientific thought contributes to implementation of 
these opportunities. Ahangyolu is a science of determination of ways to achieve 
harmony in any sphere and of creation of special methods to make progress in 
these ways through the assistance of modern science. Methods of the system the-
ory, mathematics, IT, astronomy, physics, biology, sociology, statistics, etc. are 
more extensively applied. In the article the information is given on some of these 
methods. Moreover, the Science of Ahangyolu, which is a new philosophical 
worldview and a new paradigm, contributes to the clarification of metaphysic 
views considerably and discovery of the scientific potential of religious books. 

Valentina Mirzayeva. XXI srd  f ls f nin z ruriliyi. M qal d  bildirilir 
ki,  m rh l sin  cavab ver n f ls fi baza yaratmaq 
z rur ti hiss olunur. z r
alaraq, f ls f rpa etm lidir. Etika, 
aksiologiya, estetika v r sah l rd  f ls fi t
t zif l ri h ll etm
dig r aliml rin s yl rini birl k, yeni f nl l va-
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fiq beyn lxalq t  c lb etm k m qs d u

Valentina Mirzaeva. Demand for philosophy in the 21st century. The arti-
cle emphasizes urgent need of the creation of a philosophical basis to comply 
with the modern stage of civilizational development. In view of today's reality 
and taking into consideration global challenges epoch, philosophy should regain 
both worldview function and methodological one. The author proposes to pro-
mote philosophical research in such fields as ethics, axiology, aesthetics and 
some others. In order to solve all crucial problems it seems necessary to join to-
gether efforts of philosophers and other scientists, launch new interdisciplinary 
projects, involve international institutions. 

.
ita-

liz osializmin konverg -

-
di  Sosializmin marksist- si-
liz

-
lektik tafizik-

-
-

r
-

ka pi-

olacaq
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tipli

-
di

-

Gasanli Azer. "Tanmayadarlig" as a forthcoming post-capitalist for-
mation. The article contains a brief analysis of characteristics of post-capitalist 
models developed by the adepts of capitalism, presented as concepts of industrial 
society, mass consumption society, convergence of capitalism and socialism, 
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people's capitalism model. The analysis carried out has revealed a metaphysical 
nature of these models, since all of them realize a basic concept of bourgeois 
ideology concerning permanence of the society on the basis of private ownership 

-Leninist model of 
socialism shows that this version of socialism cannot be a post-capitalist for-
mation because it is artificial and contradicts the regularities of dialectical and 
historical materialism, i.e. contradicts dialectical essence of Marxism. This mod-
el of socialism is based on a stillborn conception of Soviet commune on a na-
tionwide scale that is reflected in a formula of Soviet socialism proposed by the 
author. The author's model of the fifth formation named "Tanmayadarlig" is pre-
sented as a real post-capitalist model. The article presents basic features of a new 
enterprise of Tanmayadar type, peculiarities of its genesis inside modern capital-
ism, gives the author's version of the formula of Tanmayadar society which will 
have stronger labor stimulation and labor productivity as compared to capitalism. 
Thus dialectically just Tanmayadarlig appears to replace capitalism. In this con-
nection, philosophy of Tanmayadar society will also be of dialectical nature. The 
article briefly describes the author's version of future global evolution theory and 
evolution spiral of tapering type according to which all the self-developing ob-
jects of animated and inanimate nature including society develop. The author 
substantiates the conclusion that the genesis and development of post-capitalist 
Tanmayadar model fully corresponds to the proposed global theory of evolution. 

Mir-F r c Abasov. Digitalizm g l c k siyasi v  iqtisadi sistemin f ls f si
v  t sidir. M qal d  d q q
post-kapitalist siyasi v  iqtisadi siste  edilir. 

 siyasi laq l rin bir hiss a-
y saslanan "r q mli iqtisadiyyat" sistemi il la-

q l ndirilir. R q ada tam d y  g x-
ara bil r v  n zar ti yoxdursa, insan sisteminin digitalizmin virtual bir sistemi il

b b ola bil r. Bu v  dig r probleml
ka raitind nilm -
si

-
-

-
digital 
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Mir-Faraj Abasov. Digitalism as the philosophy and practice of the fu-
ture political and economic system. The article discusses the prospects for the 
development of a new post-capitalist political and economic system, called "digi-
talism" by the author of. The name of this formation is associated with the sys-
tem of "digital economy" based on the transfer of economic, social and political 
relations from the real world to the virtual world. The ultimate development of 
digitalism may lead to a complete change of the real world and in situation of the 
absence of control can lead to a direct collision of the human system with the vir-
tual digital system. These and other problems emphasize the relevance of the 
study of the hypothetical formation, which, however, is already beginning its de-
velopment in the conditions of a stagnating capitalism. 
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